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SHORT ACCOUNT OF THE AUTHOR. 



*' WILLIAM LAW, a learned and pous divine 
of the church of England, was bom at King's-Cliffcs, 
Northamptonshire, Great-Britain, in 1686, and edu- 
cated at Oxford, where he took his degrees. He en*- 
tered into holy orders, but it does not appear that he 
ever had the cure of souls, owing probably to his ad- 
herance to non-juring princi^es, which he maintained 
to the close of his life. He was some time a private 
tutor in a gentleman's family at Putney, after which 
he chiefly resided in a very retired way at the house 
of Mrs. Hester Gibbon, aunt of the celebrated his* 
torian, in Northamptonshire, where he died in 1761. 
He was author of a great many theological publica- 
tions, of which the most important is << The Serious 
Call to a devout and holy life, adapted to the State 
and Condition of all Orders of Christians/' His 
<* Practical Treatise on Christian Perfection,'' was 
likewise very much esteemed. He entered the lists 
against Bishop Hoadley ; and was a zealous disciple 
of the doctrines of Jacob Behmen, whose wo^kslie 
published." — Bee^ Cyclopedia. 

Another of his Biographers says that he was edu-* 
cated at Cambridge, where he was of Emanuel Col- 
lege; and left the University about the year 1712 : 
<< after having made great proficiency in every branch 
of human literature; but taking the advico-of our 
Saviour to the rich young man, he totally renounced 
tiie world, and followed Christ, in meekness, humili- 
ty and self-denial." He lived a single life ; was re- 
s markably cheerful in his temper; and with a very 



small patrimony^ was uncommonly charitable^ partie* 
iilarly to liis poor neighbours, in and about King's- 
Cliffc. In this benevolent disposition he was joined 
by the two maiden ladies, [Elissabeth Hutchituson and 
Hester Gibbon,] with whom he resided. Their object 
was not to encourage tlte idle and dissolute, but to 
promote and facilitate the good intentions and endeav- 
ours of the industrious. Such was the little value he 
set on money, that he gave the copies of all his works 
intended for publication to bis booksellers ; but for 
«ne of them, they insisted upon his atceptance of onet 
Jiundred guineas. 

The following oirctimfstances whereby he was en- 
abled to be extensively u^ful, are remarkable. — 
Attending the feast of «ie sons of the clergy at St. 
PaufFs cathedral, a gehtleman who was unknown to 
him came to Mm and asked his name, to whom he 
tnodestly amw^red, «My name, sir, is William Law.'^ 
Whereupon the gentleman gaVe him a letter directed 
to our autlior himself, which he, for the present, put 
•into his pocket, and which, Upon opening it at a con- 
venient opportunity, he found enclosed a bank note 
for one thousand pounds stealing ; and at another time 
St bank note for five hundred pounds sterling, was sent 
Iiim from an unknown hand. ' 

The pious and catholic Doddridge, in a sermon ta 
young persons, has the following passage concerning 
William Law. * It is an awakening saying of one cJ 
the most lively and pathetic, as well as most pious 
v^Titers which our age has produced, <* that the con- 
dition of man in his natural state, seems to be like that 
of a pei'son sick of a variety of diseases, knowing 
Tieitlier his distemper nor cure, but unhappily enclosed 
in a pSace whei'e he could hear, or see, or taste, or 
feel nothing, but What tended to inflame his disorder!** 

The writerof the Lifeof John Buncle (a noted deist) 
after having unreasonably censured William Law, as 
a visionary, ehthusiast, &c. was obliged to acknowl- 
edge the following excellent character of him and the 
^orementioued treatises. *< The reverend nonjnre^ 



Mr. William Law^ Was a man of sense, a ine writer» 
and a fine gentleman. His temper was charming^ 
sweet, and delightful ; and his manners quite primi*- 
tive, and uncommonly pious : He was all charity and 
eoodness, and so soft and gentle in conversation, that 
I have tliought myself in company with one of the mea 
of the first church at Jerusalem, while witii him. He 
had likewise the justest notions of Christian temper 
and practice, and recommended them in so insinuating 
a manner, that even the dissolute would hear him with 
pleasure. I have not seen any tiling like him among 
the sons of men in these particulars. He was reallj 
a very extraordinary man ; and to his honour be it 
remembered, that he had the great concern of human 
life at heart, took a deal of pains in tlie pulpit, and 
fi*om the press — ^witness his two fine books on Christ-' 
ian Perfection and a Devout life ; to make zi||pi fear 
God and keep his commandments. He w as a good 
man indeed. These ai*e good books, written in the 
true spirit of Christianity, and well worth the consid* 
eration of christians.'' 

Very similar to this was the character given of him 
and of his writings, by Gibbon, the celebrated histo- 
rian ; of which the fdlowing is an extract : 

** His manner is lively, his style forcible and clear ; 
and, had not the vigour of his mind been clouded by 
enthusiasm, he might be ranked with the most agrpe* 
able and ingenious writers of the times. 

** While the Bangorian controversy w as a fashion* 
able theme, he entered the lists. He resumed the con- 
test again with Bishop Hoadley, in which his Non* 
juring principles appear, though he approves himself 
equal to both Prelates. 

. , << On tiSe appearance of the ^ Fable of the Bees,'' he 
drew his pen against the licentiousness of the doctrine 
of that writer ; and Morality and Religion must i*e^ 
joice in his applause and victory. 

<*Mr. Law's master-piece, the " Serious Call,*' is 
still read as a popular and powerM book of devotion. 
His precepts are rigid; but they are formed and dcriv«* 
Aft 



ed From the Gospel; his satire is ^vrpf biithis wisdcnoi 
is from the (knowledge of human life ; and many of 
liis portraits are not unworttiy the pen of La Broyere; 
If there yet exists a spark of jdcty in hte reader'fi 
mind, he will soon lundle it to aflame ; and a phiios* 
qiher must allow that he is more consistent in his 
principles than any of the tribe of mystic writers. He 
handles with equal severity and truth the strange con-> 
tradiction between faith aad practice in the C^dBtiaii 
world/* 

The charge of enthusiasm from men of Gibbon'g 
avowed principles, requires no attempt atconfMatixm. 

A iK^iter under the signature of CkristaphUus, in 
Lloyd's Eveniitg Post^ in the year 177^^ speaking of 
William Law, and recommending his writin|;89 says» 
*^ Though I Iiad no long acquaintance with liim, yet a 
few B^gp^hs before his decease, I was indul^d with 
an ample and intimate conversation with lum, upon 
4he state of religion in our time and nation, and on 
many other the most interesting subjects. This I re- 
gard as a favour of God bestowed on me, and which I 
would not have been without cm any consideration. I 
only wish to make the best use of it, in all reapects.^ 
Mr. Law lived as he wrote, and died as he lived. I 
am pretty credibly informed, that amidst the most ex* 
cruciating pains of the stone, and at ihe age of sev* 
enty-five years, immediately before his dissolution^ 
rising up in his bed, he said, <^ Takeaway tiiese iGAthjF 
garments ; I feel a fire of love within, which has burnt 
up every thing contrary to itscdf, and transformed 
every thing into it& own nature.'* Oh ! might ewry 
minister, andeach of their flocks, of every oenomina- 
tion« live the life, and die the death of this tmify 
righteous man ! 

<< To give a short specimen of the 4X>nv^*satioii 
which passed between u»— << Sir, says he, I am not 
fond of religious gossiping. My best thoughts are in 
itny works, and to them I reoMnmend you. If I should 
«eem to you a positive old man, I cannot help it, w^ll 
knowing the gi*ound from wUch I write* But^ deai^ 



tiir^ ^iH}Vt fill thingsr be present vAihf imd attend cifcre- 
fully to your own heart ; there, you will be sure to 
meet with all the evil ; and there only you can meet 
with €rod sokA all real goodness.^ Having ^ready 
I'eaped ben^t from this advice^ through God's mercy^ 
IxommuHicate it to the public for the same end ; it is 
fieedful ; and may it prove^ together with his ^ther 
wiitingSy a standard lilted up against that inundation 
^Mnfidel' profiigacy and notional faith ; agidnst the 
numberless number of flagrant -sinners and bypocrit- 
k^f f^edse saints^ whith every vAt^re ^vide a fallca 
-Chriirtendem.^' 

His Address to the Glergy was his last work, hav- 
ing been finished just pnor to his deatii^ in 1761 ; 
though it appeal's to be chiefly 'directed to the Epis* 
c^paTCler^, it is of common concern to adl [uxyfessed 
Ministers^ the Gkx^U and to Chi*istians in generals. 

[In a few particulars, the ^tion from wMch .this 
was copied^ appears to have be^i abri^ed from the- 
eariy London editions^ but in none which affects the 
jobject of the wOrk.] 

The -following list of his works is given in the In- 
troduction to a recent edition of the <* Serious CalU' 

1. A Serious Call to a devout and holy Life, adapt'- 
-ed toilie State and Condition of all Orders of Christ* 
iansy'dvo. 

* :£. A'Practioal Ti-eatiso upon Christian Perfection, 
8vo. 

3. Three Letters to the Bishop of Bangor, 8vo. 

4. RemaiiLs upon a late Book, entitled, <<The Fa- 
ble of the Bees ^ or Private Vices Public Benefits, 
8vo. 

5. The absolute Unlawfulness of Stage Entertain- 
ments fully demonstrated, 8vo. 

6. The Case of Reason, or Natural Religion, fairly 
and fully stated^ 8vo. 

7. An earnest and serious Answer to Dr. Trapp's 
Discourse of the Folly, Sin, and Danger, of being 
righteous over much, 8vo. 
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. 8. The Grounds and Reasons of Christian Regen*. 
eration^ 8vo. 

9. A Demonstration of the gross and fundamental 
£rrors of a late Book, called << A plain Account of 
the Natui*e and End of the Sacrament of the Lord's 
Supper^" affectionately addressed to all Orders of 
Men^ and more especiaUy to all the younger Clergy^ 
8vo. 

10. An Appeal to all that doubt or disbelieve the 
Truths of the Gospel, 8vo, 

11. The Spirit of Prayer; or the Soul rising out 
of the Vanity of time into the Riches of Eternity. In 
Two Parts, 8vo. 

12. The Spirit of Love. In Two Parts, 8vo. 

IS. The Way to Divine JSaiowledge; being severed 
Dialogues between Humanus, Academicus, Rusticus^ 
and Theophilus, as preparatory to a new ^Edition of 
the Works of Jacob Behmen, and the riglit Use of 
them, 8vo. 

14. A short but sufficient Confutation of the Rev. 
Dr. Warburton's projected ?)efence (as he calls it) of 
Christianity, in his Divine Legation of Moses. In a 
Letter to the Right Rev. the Lord Bidop of London. 

15. A Collection of Letters on the most intei-esting 
and important Subjects, and on several Occasions, 8vo. 

16. Of Justification by Faith and Works ; a Dia- 
logue between a Methodist and a Churchman, 8vo. 

17. An humble, earnest^ and affectionate Address 
to the Clergy, 8vo. 



TO THE CLERGY. 



^(Iveflfehig tltis 4isceilx«e to the Cte^gj^^is not, b^ 
caiiiie it tar^ftts of tidngn-nbti^ common eohceint to ftB 
-Clmstiatifi, but cMefiy to invite and induce thdm^ as 
far as I can, toiiie^s^ious perusal of it ; andbecatise 
whatevei^is esdetftbl to chricftian s^ation^ if either 
•Aefilected^ overiooked^^r mistaken by ttem, is of the 
saddest consequence both to tbenBdyes, and tl^ 
tharcbes in which they minister. I say assaUial to 
'8alyati<mf for I would not' tara my own^liiou^hts, or 
call the attention of chi*istians to any thing, but tibe one 
thing needfulf the one thing^ essmtuU, and only arcaiU 
ahUf to our risingout of oar fallen state, and becomings 
; as we were at our creation, an holy ofi^pring of Goa> 
•and real partakers of the divine nature. 

If it be asked, AYhat tMs one thing is ? It is the 
'Smrit of Gob brought again to his^rsf iwwwr of life, 
in us. Nothing dse is wanted by us, noming' else in* 
tended fbr us^ by the law, the prophets, and the gospeU 
Nothing else is, or can be efic^al, to the making sin<*^ 
ful ma& become' again a godly creature. 

Every thing else^ be it what it will, heiweverglori* 

ous and divine in outward appearance ; everything 

that angels, men, ehntehes or refDrmations^ can do for 

iis,is^dead and helpless, but so far as it is the immediato 

-work of the-Spirit of Gtodybreatiiin^ andlivingm it* , 
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, AH scrtetore bears full witness to this trutt ; and, 
the end ana design of all that is written, is only to call, 
us back from the spirit of Satan, the flesh and the 
world, to be again under full dependance upon, and 
obedience to the Spirit of (Jod, who out of free love, and 
thirst after our souls, sedts to have his first power of 
life in us. When tiiis is done, all is done that the 
scripture can do for us. Read what chapter, or doc- 
trine of scripture you will, be ever so dejUglited with it, 
it will leave you as poor, as empty and unreformed, as 
it found you, unless it be a delight that proceeds from» 
and has tui-ned you wh«rfly and solely to the Spirit ot 
God, and strengthened your union with, and depend- 
ance upon him. For love and delight in matters cf 
-scripture, whilst it is only a delight that is merely hu- 
.man, however specious and saint-like it may aj^^ear,, 
is but the self-love of fallen Adam, and can have no 
better a nature, till it proceeds from the inspiration of 
.Ck)d, quickening lus awn life and nature witMn us, 
which alone can have, or give forth a godly love. For 
if it be an immutable truth, that <^ no man can call 
Jesus, Lord, but by the Holy Ghost," it must be a 
truth equally immutable, that no one can have any 
one Christ-liketemper,orpower of goodness, but so 
. far, and in such degree, as he is immediately led and 
governed by the Holy Spirit. 

The ground^ and reasons of which are as foHow ; 

All possible goodness, that either can be named or 
fe nameless, was in God from all eternity, and must to 
all eternity be inseparable from him; it can be no 
.where but where God is. As therefore, before God 
created any thing, it was certainly true, that thers 
was but one that was good; so it is just the same 
truth, after God has created innumerable hosts of 
blessed, holy, and heavenly beings, that there is but 
.one that is good, and that is God. 

All that can be called goodness, holiness, diving 
.tampers, heavenly afi*ections, &c. in the creatui*es, 
, are no Inore their own, or the growth of their created 
powers, than they wer^ their own before they wep|> 



Created. But all that is called divine goodness andf ■ 
Tirtue in the creature, is nothing else, but the one 
{goodness of Grod manifesting a birth and discovery of 
itself in the creature, accoroing as its orated nature 
IS fitted to receive i£ This is the unalterable state 
between God and the creature. Goodness, for ever 
and ever, can only belong to God, as esseviUil to him» 
and inseparable from him, as his own unity. 
* God could not make the creature to be great and 
^orious in itseff^^Has is as impossible as for God to 
create beings in a state of independence on himselfl 
The heavens, saith David, declare the glory of God ; 
and no creature, any more than the heavens, can de- 
clare any other glory, but that of God. And as well 
might it be said, ti^at the firmament sheweth forth its 
own faandy-work, as that a holy, divine, or heavenly 
creature, sheweth forth its own natural power. 

But now, if all that is divine, great, glorious, and 
bappy, in the spirits, tempers, operations, and enjoy- 
ments of the creatuire, is only so much of the great- 
ness, glory, majesty, and blessedness of God, dwelling, 
in i^ and giving forth various births of his own triune ' 
Bfe, light and love, and through the manifold forms, 
and capacities of the creature to receive them, tlien 
we may infallibly see the true ground and nature of all 
true religion ; and when, and how, we may be said to 
fulfil all our religious duty to God. For the ci'eature's 
true religion, is its rendering to God aH that is God^s j 
it is its continual acknowledging all that which it is, 
and has, and enjoys, in and from Goi This is the 
one true religion of all intelli^nt creatures, whether 
in heaven or on earth ; for as they all have but ono 
and the same relation to God, so though ever so dif* 
* ferent in their several births, states or offices, they all 
have but one and the same true religion, or right be- 
haviour towards God. Now the one relation, which. 
is the groimd of all true religion, and is one and the 
ijune between God and all intelligent creatures, is 
"Jiis ; it is a total, imaltcrable dcpendance upon God ; 
tn immediate, continual receiving of eveiy kind and 
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^gree pf.goodnesst-bIe3^ng^an4 baii^inQssry thai ever-. 
was, or can.be found in th^^ from God alone» The. 
highest angel has nothing^ of its own that it can offer 
unto God 5 no more lights lov^ pimty,.p^'&ctiQii^<and. 
^orious .hallelujahs^ that spiing fi^m. h^elSf or it» 
own powers^ than the poorest creature upon, eai*^u. 
Could the angel see a. sparl^.of wisdomf goodne^ss, oK; 
cfxceUence^ as coming fi'om» or belonging, to itself, its 
place in heaven would be lost, as sure as l^ucife^* lost 
his. BW they ape abiding flames of pure love, always 
ascending \q} to, and uniting with God, for thiarea^o^ 
b^ause the wisdom^ the power, the glory> thje msg- 
esty, the love and goodness of God ^Qne» iaall that^ 
they see, and feel, and know, either within or .without 
themselves; Songs of praise to th^ir heavenly Fatlier, 
are their ravishing delight, because they Bee, and 
know, and feel> that it is the breath and spirit df their 
heavenly. Father, that sings aad rc^oi^ea in them. 
Their adoration in spirit and in jinitti i^ver ceases^ 
because they never cease to acknowledge^ the JUJa of, 
€k)d ; the ALL of God in themselves, and th^ ALf^ 
of God in the whole creation. Thia is the one religion, 
of heaven, and. notliing else is the tnitt of religion.on. 
^arth. 

The matter therefore plainly comea to this : nothing-^ 
can do, or be, the ^od of religion to the intdligent. 
creature, but the power and presence of Gtid, rerily ^ 
and essentially living and woridng in it* But if this 
be the unchangeable nature of that goodness and blei^-. 
edness, which is to be had firom our religion, then o£. 
all necessity, the creature must have all its religioua. 
goodness, as wholely and solely fixHu God's immedi- 
ate operation, as it had its first goodness at its crear=; 
tion. And it is the same iippossibUity Sov the creature ' 
to help itself to that which iagood, and blessed in i-e^. 
ligion, by any contrivance, reasonings, or workings 
of its own natural powers, as to create itselfl For the 
creature, after its creation, can no moi*e take any. 
thing to itself, that belongs to God, than it could takf^i 
it, before it was created. And if ttoith forces us tOj 
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hoM, that the natural powers of the creature could 
only come from the one power of God, the 3ame truth 
should surely more force us to confess, liiat that 
which comforts, that which enlightens, that which 
blesses, wliich giA^es pe^ce, joy, goodness, and I'est to 
its natural powers, can be had in no other wp,y, nor 
by any other tiling, but fi'pm God's immediate, holy 
ppei-q-tion found it. 

Now the reason, why no work of religion, but that 
wliicli is begun, continMed, and carried on by the liv- 
ing operation of God in the ci'eature, can have any 
ti'utli, goodness or divine blessing in it, is because, 
notliing can in truth seek God, but that which comes 
from God. Nothing can in truth Jind God, as its 
good, but that which lias the nature of Gk)d living in 
it ; like can only rejoice in like ; and thei-efore no i*e- 
ligious service of the creature, can have any truth> 
goodness, or blessing in it, but that wl^ich is 4pne in 
the creature, in, and through, and by a principle and 
power of the divine nature begotten, and breatliing 
forth in it all holy tempers, affections, ^nd adorations. 

All true religion is, or brings foi^tli,. an cssentisd 
union, and pommunion of the'spipt of the creature, 
with the spirit of the Creator, God in it, and it in Gtid, 
oneHfe, one light, one love. The spiiit of God jiyst 
gives, or sows the seed ,of divine union in.^he 30ul of 
every man ; and religion is that by whic^i it is guicji- 
ened, raised, and brought forth to afu]ness, an^ 
growth of life in God. — ^Take a similitude of this, as 
follows. — ^Tlie beginning, or seed of animal breath, 
must first be born in the creature from the spirit of 
this world, and then respiration^ so Jong as it lasta^ 
keeps up an essential union of t^e apimal life with the 
breath, or spirit of this world. In like mftnner, divide 
faith, hope, love, and resignation to Grod, are in the 
religious life, its acts of respiration^ which so long as 
they are true, unite God and the creature, in the same 
living, and essential manner, as avimal respiration 
unites the breath of the animal^ with the breath of this 
world. 
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Now as no animal could begin to respire, or unite 
with the breath of this world, but because it has its 
beginning to breathe, begotten in it from^ the air of 
this world, so it is equally certain, that no creature, 
angel or man, could begin to be religious, or breathe 
forth the divine affections of faith, love, and desire 
towards God, but because a living seed of these divino 
affections, was by the Spirit of God first begotten in 
it. And as a tree, or plant, can only grdw and fruc- 
tify, by the same power that first gave birth to the 
»eed, so faith and hope, and love towards God, can 
only grow, and fructiiy, by the same power that begat 
the first seed of them in the soul. Therefore divine, 
immediate inspiration, and divine relipon, are insep- 
arable in the nature of the thing. 

Take away inspiration, or suppose it to cease, and 
then no religious acts, or affections, can give forth 
any thing that is godly or di\dne. For the creature 
can offer, or I'etui'n nothing to God, but that which 
it has first received fi*om him ; therrfore, if it is to 
offer and send up to God affections, and aspirations; 
that are divine and godly, it must of necessity hav^ 
the divine and godly nature, living and breathing in 
it. Can any thing reflect light, before it has receiv- 
ed it, or any other light, than that which it has re- 
ceived ? Can any creature breathe forth eartlily, or 
diabolical affections, before it is possessed of an earth- 
ly, or diabolical nature ? Yet tliis is as possible, as 
for any creature to have divine affections rising up, 
«uid dwelling in it, either before^ or Kny farther, than 
€is it has, or partakes of the divine nature, dwelling 
-and operating in it. 

A religious faith that is uninspiredf a hope, or love, 
that proceeds not from the immediate working of the 
divine nature within us, can no more do any divine 
good to our soids, or unite them with the goodness of 
God, than an hunger after eai-thly food, can feed us 
with the immortal bread of heaven. All that the nat* 
nral, or uninspired man does, or can do in the church, 
feas no more of the truth, or power of divine worsliip 
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1b it, than that which he does in the field, or shopt 
thi'ough a desire of riches. And the reason is, be- 
cause all the acts of the natural man, whether relating 
to matters of religion, or the world, must be equally 
selfish, and there is no possibility of their being oth- 
erwise. For self-love, self-esteem, self-seeking, and 
living wholly to self, are as stiictly the whole of all 
that is, or possibly can be, in the natural man, as in 
tlie natural beast ; the one can no more be better, or 
act above this nature, than the other. Neither can 
any creature be in a better, or higher state than this^ 
till something supernatural is found in it ; and this 
supernatural sometliing, called in scripture the word^i 
or SPIRIT, or INSPIRATION of God, is that aUmCp 
from which man can have the first good thought about 
GKmI, or the least power of having more heavenly de- 
sires in his spirit, than he has in his flesh. 

A religion that is not wholly built upon this super- 
natural ground, but solely stands upon the powers,! 
reasonings, and conclusions of the natural, tmmspired 
man, has not so much as the shadow of true religion 
in it, but is a mere nothing, in the same sense as an 
idol 13^ said to be nothing, because the idol has nothing 
of that in it which is pretended by it. For the work 
of religion has no divine good in it, but as it brings 
forth, and keeps up an essential union of the spirit of 
man with the spirit of Grod ; which essential union 
cannot be made, but through love on both sides, nor 
by love, but where the love that works on both sides 
is of the same nature. 

No man therefore can reach Gk)d with his love, op 
have union with him by it, but he who is inspired witl| 
that one same spiidt of love, with which God loved 
himself from all eternity, and before there was any 
creature. Infinite hosts of new created heavenly be- 
ings, can begin no new kind of love to (Sod, nor have 
the least power of beginning to love him at all, but so 
far as his own holy spirit of love, wherewith he hath 
from all eternity loved himself, is brought to life in 
ttiem. This love that was then in God alone, can be 



file only lov^ creatai*eS that can dr^wtliemtti doAf 
they can have no power of cleaving to him, of willing 
that wliich he wilte, or adoring the divine nature, btit 
by partaking of that eternal spirit of loVe ; artd there- 
fore the continual, immediate inspiration, or operatiM 
of the holy spirit, is the one otdy possible ground of 
our continusdly loving God* And of this ihspired 
love, and no other, it b, that St. John saith, << H^ that 
dwellefli in love, dwelleth in God/* Suppose it to h6 
any other love, brought forth by any other thing but 
the spirit of God, breathing Ins own love in os, an j 
then it cannot be true, that he who dwells in sucfai 
love, dwelleth in God. 

Divine inspiration was essential to man's first cre- 
ated state. The spirit of ^jrod, breathed into, oi* 
brought to life in him, ivas that al<me, which ihadi^ 
him a holy creature in ^ imiige and likened 6f God; 
^o have no other mover, to live under no other guide 
or leader, but the Spirit, was that which c<JnMtUt^ 
qU the holiness, which the first nldft cduld haVe frOxtt 
God. Had he not been thus at the fii*st, G<kl in him 
and he in God, brought into the wodd as a true otf^ 
imring, and real birth of the holy Spirit, no dispeili^a- 
tion of Gfod to fallen man would have diM:t^ htfrr t6 
the holy Spiiit, ot ever have made mention of Ms iJk- 
spiration ill man« For fallen liian could be dii^ted^ 
to nothing, as his good, but that which he had, arid 
was his good, before he . fdl. And had liot the holy 
Spirit been his firat life, ill aiid by M^hich he lived, hd 
inspired prophets among the sons of falleii Adam, UtA 
ever been heard of, or any holy men speaking 2^ they 
\s^re moved by the Holy Ghost. For the thing WouM 
have been impossible ; no fallen man could have beert 
inspired by the holy Spirit, but because the first lif<^ 
of man was a true and real birth of it | itnd also be- 
cause every fallen man had, by the mercy and free 
grace of God, a secret remains of his first life, pre- 
served in him, though hidden, or rather swallowed up 
jby flesh and blood : which secret ]^mains, sfgniiied 
aiid a£isured to Aoatn, by the mtat of a liruiset of 
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the serpenif op seed of the womaUf was his only capac^, 
ity to be called and quickened again into his iii*st life, 
by new breaHiings of the holy Spirit in him. 

Hence it plainly appears^ that the gospel state conld 
not be God's last dispensation^ or the finishing of 
man's redemption, unless its whole work was a work 
of the spirit of God in the spirit of man ; that is, un* 
less without all vails, types and shadows, it brought 
the tiling itself, or the substance of all former tyi)cs 
and shadows, into real enjoyment, so as to be pos- 
sessed by man in spirit and in trufli. Now the thing 
itself 9 and for the sake of which all God's dispensa- 
tions have been, is ih^ii first life of Ood^ which was. 
essentially bom in the soul of the first man, Adam, and 
to which he died. But now, if the gospel dispensation 
comes at the ^id of all types and shadows, to bring 
forth again in man a true and full birtii of that holy, 
Spirit, which he had at first, then it must be plain, 
that the work of this dispensation must be solely, and 
immediately the work of the holy Spirit, For it* man 
could no other possible way, have Md a holy nature, 
and a spirit at first, but as an offspring, or bii*th of 
the holy Spirit, at his creation, it is certain from the. 
nature of the thing, that fallen man, dead to his first 
holy nature, can have that same holy natui*e again, 
no other wayi but solely by the operation of that same 
holy Spirit, from the breath of which he had at first a 
holy nature and life in God. Therefore, immediate 
inspiration is as necessary to make fallen man alive 
again unto God, as it was to make man at first a living 
soul after the image, and in the likeness of God. And 
continual inspiration is as necessary, as mane's con- 
tinuance in his redeemed state. For this is a certain 
truth, that that alone which begins, or gives life, must 
of all necessity be tlie only continuance, or preserva- 
tion of life. The second step can only be taken by 
that, which gave power to take the first. No life can 
continue in the goodness of its first created, or i*e- 
deemed state, but bv its continuing imder the influence 
oi^ and voi'king with, and by tliat powerful Root, or^ 
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Spirit, wHch at first created or rcddenterf it. Erei*y 
Branch of the tree, though ever so rtchly brought 
forth, must wither and die, as sooii ^ it ceases to have 
continual union with, and virtue froih that rctot, which 
first brought it forth. Atid to thii^ truth, as absolute- 
ly grounded in the nature of the thing, our L<jrd ap- 
peals as a pfroof, and full illustration' of the necessity 
of his immediate indwelling, breathing, and operatlflg' 
in the redeemed soid of man, saying, I am the vine, 
ye are the branches ; as the Inranch cartilot bear fruit 
of itself, no more can ye, except ye abide in me. fid 
that abideth in me, and I in him, thfe Same briifgeth 
forth much fruit. If a Inan abide not in me, he is cast 
forth as a withered branch : for Without me ye can^ 
do nothing. John rv. 

Now from these words, let this conclusion be her6 
drawn, viz. That therefore, to turn to Chrt^t ^ a tight 
ivithin us, to expect life from nothing but hi^ holy 
birth raised within us ; to give ourselves up wholly 
{did solely to thfc immediate, continual influx, and op^ 
Oration of his holy Spirit, depending wholly upoii it 
for every kind and degree of goOdrtess and holiness* 
that we want, or can teceive, is and Cta be nothings 
<ilse but proud, rank enthusiasm. 
• Ifow as infinitely absurd as this cottcMsion Is, hb 
Ahe that condemns continual, immediate ihspiratiofft 
^ gross enthusiasm, can possibly do it with lesd ab- 
surdity, or shew himself a wiser man, or better i^a- 
4oner, than he that concludes, that becatiSe wttfacWt 
Christ we can do nothing, therefore a^ ought not to' 
believe, expect, wait for^ and depehd upon his co^fttiii- 
ual, immediate ojjeratioh in every thing that we do, 
or would do well. As to the pride charged upon this 
ft|retcfnded enthusiasm, it is the same absurdity.— 
Christ saith, Without me ye can do nothings iSx6 
fiame as if he had aaid. As to yourselves, sCni all that 
<;an be called your own, ye are mere helpless sin and 
inii^ery, and nothing that is good can come from you, 
but as it is dohe by the continual, imtn^diate breath- 
ing and inspiration of ait(rthers|^Irit, ^rmhf iStoAVi 
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eiret'THhi font owtt, to sdve and delircr yon fh)m att 
yom' oWii ^odneds, your own wisdom and leatttingr 
which always were^ and alwiiys will be, as corrupt 
4nd impure^ as eartldy and sensual, as your own flesh 
Und blood. Now is ttiei^ any selfish, creaturely pride, 
in fully believing' this to be true, and in acting in fUU 
6onfoi*mity to it? If so, then he that confesses he 
neithei* hath, nor ever can have a single fiEtrthing, but 
^ it is freely given him from charity, thereby dfe- . 
dar^ himself to be a purse-proud, vain boaster ot 
his 6wii Wealth, Such is the spiritual pride of hlmr 
<vho fliUy acknowledges, that he neither hath, nor can 
haYe the least ^pskrk, or breathing after goodnei^s, but^ 
what is freely kindled or breath^ into him by the 
Spirit of God. 

Again, if it is spfrftual pride to believef,^ that no^ 
^littg that VP^e ever think, Of say, or do, either in th<r 
c^hurch or our closcsts, can have any truth or goodnesii 
in It, but that which is wrought solely and inmiedi- 
Ately by the Spirit of God iii Us, then it must be said, 
that in 6i»der to hav6 religious humility, we htust 
licfver forget to take some share Of our religious vir- 
tues to ourselves, and not allow, as Christ hath said, 
iliat without Idifi we can do nothing that is good. It 
mtid also bef sdid, that St Paul took too much upoTt 
Mmself, when ht said, the life that I now live is not * 
mine, but Christ's that liVeth in me. 

B^hoM a pride and a humility, the one as good as 
tSi^ 6ther, and both logically descended from a wisdom 
that confesses it cometh not from above. 

The necessity of a continual inspiration of tlie Spirit 
ijS G0A9 both to be^n the first, and continue every 
titqp of a divine life m man, is a truth to which every 
Kfe in nature, as well as all scripture, bears full wit- 
ness. A natural life, a bestial life, a diabolical life, 
can sub^ifift no longer, than whilst they are immediate- 
hr and continually under the working power of that 
root, or source, from which they sprung. Ilius it is 
With the divine life in man, it can never be in him, 
]mt 09 a gro^^ of life in and from God. Hence it 
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Is, that resisting the Spirit, quenching, tbe Spirit, 
grieving the Spiiit, is that alone which gives biiili 
and growth to every evil that reigns in the world, and 
leaves men and churches not only an easy, but neces- 
sary prey to the devil, the world, and the flesh* And 
nothing but obedience to the Spirit, trusting to the 
Spirit, walking in the Spirit, praying with and for its 
continual inspiration, can possibly keep either men or 
churches from being sinners, or idolaters, in aU that 
they do. T^ eveiy thing in the life, or religion of 
man, that has not the Spirit of God for its mover, di- 
rector and end, be it what it will, is but eai^thly, sen- 
sual, or devilish* The truth and perfection of the . 
gospel state could not shew itself, till it became solely 
a ministration of the Spirit, or a kingdom in which 
the Holy Spirit of God had the doing of all that was 
done in it. The apostles, whilst Christ was with 
them in the fiesb, were instructed in heavenly truths 
from his mouth, and enabled to work miracles in hi& 
name, yet not qualified to know and teach the myste- 
ries of his kingdom. After hi$ resurrection, he con- 
versed with them forty days, speaking to them of 
tilings appertaining to the kingdom of GU)d. Nay^ 
though he breathed on them, and said. Receive ye the 
Holy Ghosts &c. yet this also would not do 5 they 
were still unable to preach, or bear witness to the 
truth as it is in Jesus. And the reason is, there was 
still a higher dispensation to come, which stood in' 
such an opening of the divine life in their hearts, as. 
could not be effected from an outwaixl instruction of 
Christ himself. For though he had sufficiently told 
his disciples the necessity of being bom again of tlie 
Spirit, yet he left them unborn of it, till he came again 
in the power of the Spirit. He breathed on them^ 
and said. Receive ye the Holy Ghost ; yet that which 
was said and done, was not the thing itself, but only a 
type, or outward signification, of what they should re- 
ceive, when He, being glorified, should come again in 
the fulness and power of the Spirit, breaking upon the 
deadness and darkness of their hearts, witti a li§hfc 
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ftUd fife frdm heaven ; wliich li^t ffid, anf al6iM 
cbidd open and verify in their souls^ all that' he had 
said and promised to them, whilst he was with them 
in the flesh. All this is expressly declared hy Ghriat 
hliilsdf, saying tinto them, « I tell you the truth, it i^ 
expedi^rtt for you that I go awlay 5" therefore Christ 
taught them to believe the want, and joyfully to ex* 
pect th6 coihing of a higher and more blessed stat^^ 
mm that of his bodily presence with them. F*Dr he 
itdds, Tf I go not att^ay, the Comforter tuillnat comef 
therefore the comfort and blessing of Christ to his tbU 
Imrerd could not be had, till something more was dbnd 
to them, and they were brought into a higher state^ 
thaii they could be by his verbal instruction of them. 
*' But if 1 go away f says he) I ^^nll send him imto you j 
Ithd wheft the Comforter, the Spirit 0^ Truth is comr^ 
htf will guide you iiito afl trdth; He shall' glorify md 
(that tey shall set up tny Mngdoto ih te gfcrry^ iii fife 
power of the Spirit) for he sh^fl rtefeive of milieu ahfi 
dh^ shew it utit6 y6U * 1 ssdd of tmnisf, because afl 
things that theFather hjtth ate mihe.^ John xvf • 
; i*(lt\rWhettCln4sthadtoldthemofthfc^nece^^ 
i^'htgher state thin that they Were in, arid the necesr- 
fttty of etuch a eomforting, ilhiminatltig guidfe, as t*ey 
cotild not have, till his outwtii*(l teaching in huiifdtl 
i^guAg^ was chaitged ihtd the iilMratioti, and operas 
fibtf df his S^iirit in their souls j He commanded tiiem^ 
liOt to begin to bear \Wtrtess of ferti to the world, frrml 
%hkt they did, and could in a htfmiin WJay knoWof 
hifti, hii^ birth, his liftr, doctrines, death, sufferings, 
i^esiirrettion, &c. but to tsivry at Jerdsalcm, till the/ 
WBre endued with power from on high 5 saiing^ unto 
them, <'Yc shaH receive power, after that the Holy 
Ghost i^ coitto upon you. And then shall ye bear wit- 
fie^d unto me, both in Jerusalem and in all Judea, and 
Imto the utmost part of the earth.'^ 

Here are two ni6st important and fundamental 
truths fuHy- demonstrated, isC That the truth and 
perfe^6n of iha gctspel state could not take place till 
t/hiist WIU ^orifledy and his kingdom dmcmgst mett 
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niade wholl^r and solely a continua]^ immediate minis'* 
tration of the Spirit : Every thing before this, was 
but subservient for a time, and preparatory to this last 
dispensation, which could not have been the last, had 
it not carried man above types, figures, and shadows, 
into the real possession and enjoyment of that, which 
is the i^irit and truth of a divine life. For the end ib 
not come, till it has found the Beginning, that is, tiie 
last dispensation of God to fallen man, cannot be 
come, tUl putting an end to the bondage of weak and 
beggarly elements, it brings man to that dwelling in 
Croo, and God in him, which he had at the beginning. 

2dly. That as not the Apostles, so no man front, 
their time to the end of the world, can have any true 
and real knowledge of the spiritual blessings of 
Christ's redemption, or have a divine call, capacity), 
or fitness to preach, and bear witness of tiiem to the 
worid, but solely by that same divine Spirit, opening 
all the mysteries of a redeeming Christ in their in- 
ward parts, as it did in the aposiQes^ evangelists, and 
first ministers of the gospel. 

For why could not the apostles, who )iad been eye^ 
witnesses to all the whole process of Christ, why 
could they not with their human apprehension, declare 
and testify the truth of such thmgs, till they were^ 
baptised Avith fire, and bom again of the Spirit ? It is 
because the truth of such things^ or the mysteries of 
Christ's process, as knowable by man,, are nothing 
else in themselves, but those very things, which are 
done by this heavenly fire, and Spirit of God £h our 
souls. Therefore to know the mysteries of Christ'a 
redemption, and to know the redeeming work of God 
in our own souls,, is the same thing ; the one cannot 
be before or without the other. Therefore every 
man, be he who he will, however able in all kinds of 
human literature, must he an entire stranger to all the 
mysteries of go^el redemption, and can only talk 
about them as of any other tale he has been told, till 
they are brought forth, verified, fulfilled, and wit- 
nesjsed to^ by ti^at which is foundj felt and enjoyed^ of 
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the whole process of Christ in his soul. For as r6* 
demption is in its whole nature, an inward, spiritual 
work, that works only in the altering, changing and 
regenerating tlie life of the soul, so it must be true, 
that nothing but the inward state of the soul can bear 
true witness to the redeeming power of Christ. For 
as it wholly consists in altering that, which is the 
most radical in the soul, bringing forth a new sjiiritual 
death, and a new spiiitual life, it must be true, that 
no one can know, or believe the mysteries of Clupist'a 
redeeming power, by historically knowing, or ration- 
ally consenting to that, which is said of him, or them, 
in written, or spoken words, but only and solely by 
an inward, expeiimental finding, and feeling the op- 
eration of them in that new death, and new me, both 
of which must be eflfected in the soul of man, or Christ 
is not, cannot be found and known by the soul as its 
salvation. It must also be equally true, that the re- 
deemed state of the soul being, in itself, nothing else 
but the resurrection of a divine and holy life in it, 
• must as necessarily, from first to last, be the sole 
work of the breathing, ci-eating Spirit of God, as the 
first holy created state of the soul was. — ^And all this 
because the mysteries of Christ's redeeming power, 
which work and bring forth the renewed state of the 
Boul, are not creaturely, finite, outward things, that 
may be found and enjoyed by verbal descriptions, or 
formed ideas of them, but are a birth, and life, and 
spiritual opei'ation, which as solely belongs to God 
fdone, as Ws creating power. For nothing can re- 
deem, but that same power which created the soul. 
Nothing can bring forth a good thought in it, but tliat 
which bi*ought foiiih the power of thinking. And of 
every tendency towards goodness, be it ever so small, 
that same may be truly affirmed of it, which St Paul 
aflirmed of his highest state, « Yet not I, but Clirist 
that liveth in me." 

But if tlie belief of the necessity and certainty of 
immediate, continual, divine inspiration, in and for 
every thbig, that can be holy and good in us^ be^ 03 



its acniseirs s^y^ rank enthusiasms then he is the <»rijr 
^uber, orthodox cliristian, who of many a gooA 
tlioiight and action tl^at proceeds fjnm him, fr^ikly 
aaith, in ordei* to avoid entbusiasm> my avn p&wer^ 
aiid not ClirLst's spirit living aiwl breathing in me> 
hath done tliis for me. For tf all that is good is not 
done by Christ, then sonaething that is gx)od is done 
by myself. It is vain to think that there is a middle 
way, and that rational divines have found it out, as 
JDr. Wai'burton has done, who though denying imme* 
diate, continual inspiration, yet allows that the Spirit^s 
^* ordinary influence occasionally assists the faithful;** 
Now tliis middle way hath neither scripture nor 
sense in it ; for an occ(i*iona^ influence or concurrence, 
is as absurd, 9s an occasional Grod, and ,necessai41y 
supposes such a God. For an occasiqnal influence of 
the Spirit i^pon uss i^uppoges an occasional absence of 
flie Spirit from us. For there could be 1^0 such thing, 
unless Gpd was sometimes witli us, and sometimes 
not : sometimes doing us gpod, as the inward God cff 
our life, and j^ometimes doing us no good at al], but 
leaving us to be good from ourselves. Occ^onal in- 
jQiuence necessarily implies aO this blaspheipous ah- 
anrdity. Again, this middle way of an occasional in- 
fluence and assistance, necessarily supposes that thei'e 
is something of man's own that is good, or the holy 
Spiiit of God neither would or could assist, or co- 
operate with it. But if there was any thing good in 
man for God to assist, or co-operate with, besides the 
Seed of his own divine nature, or his own Word of life, 
striving to bruise the serpent's nature within us, it 
could not be true, that there is only One that is good, 
and that is God. And wjas there any goodness in 
creatures', cither in heaven or on earth, but the one 
goodness of the divine nature, living, working, anil 
manifesting itself in them, as its created instiniments, 
then good creatures, both in heaven and on earth. 
Would have scmiething else to ad<wre besides, or along 
with God. For goodness, be it where it wijl, is ador- 
able for iteelf> and because it is goodness 5 if there* 



liMre ffiny degree of it belonged to the creature, it ougKV 
to have a share of that same adoration that is paid to 
the Creatcn*. Therefore, if to believe that nothing 
godly can be alive in us, but what has all its life from 
flie Spirit of God, living and breathing in us 5 U* to 
look solely to it, and depend wholly upon it> both fop 
the beginning, and growth of every thought and de- 
sire, that can be hdy and good in us> be proud and 
iKmk enthusiasm, then it must be the same enthusiasm 
to own but one God, For he that owns more good- 
ness than one, owns more Grods than one. And her 
that believes he can have any good in him, but ther 
ene goodness of Gk)d, manifesting itself in him, and 
tiirough him, owns more goodness than one. But if 
it be true, that God and goodness cannot be divided^ 
then it must be a truth for ever and ever, that so 
much of good, so much df God must be in the creature* 
And here lies the true, unchangeable distinction 
between God and nature, and the natural creature* 
Nature Mid- creature are only for the outward mani«- 
festation of the inward, invisible, unappi*oachable 
powws of God ; they can rise no highey, nw be any 
thing else in themselves, but as temples, habitations^ 
or instruments, in which the supei*natttral Grod can> 
and does manifest himself in various degrees ; bring- 
ing forth creatures to be good with his own goodness^ 
to love^ and adore him with liis own spirit of love, for 
ever singing praises to the divine nature, by that 
which they partake of it. This is the religion of di* 
vine inspiration, which being interpreted, is /mwftnwe/, 
«• God within us. Every thing short of this, is short 
of tliat religion, which worships God in spirit and in 
tmtii. And every religious trust or confidence in any 
thing but the divine operaticm within us, is but a sort 
of image-worship, which though it may deny the form, 
yet retains the power thereof in the heart. And he 
that places any religious safety in theological decis* 
ions, scholastic points, in pa^cidar doctrines and 
<^inions, that must be held about the scripture words ^ 
4^ faibi> justification^ sanctification^ election^ and I'ep-* 



«t>batiotT9 so hr deppte troat tbcrtroe VHsr^iA^Gt tiyf 
living God within YAm^ and sets up an Idol of notidntf- 
to be worshipped, if not instead of, yet along witik 
Ifim. And I bdieve it may- be taken for a certam 
truth, that.every society of chrii^^ns, whose reli^oa 
stands upon this ground, however ardravt^ labmotis^ 
and good their zeal may seem to be in such maittersf 
yet in spite of all^ sooner cn*"Iater, it'wiK befoulM^ 
that nature is at the bottom^ and timt sdfia^^ earthly^ 
overbearing pride in their own definitioiis^ and dooo^- 
trines of wwds, wift by d^rees aree^ up to the saine^ 
height, and become tiiat same fleshly ^risdom^ doing 
those very same tUngSf which they exclaim againsrt; 
in Popes, Cardinals and Jesuits, Nor can it possftly 
be otherwise $ for a letter-learned zeai has but one 
nature, whereva* it is ; it can only do that fcur Christ- 
ians, which it did for Jews ; as it anciently broo^ 
forth scribes, pharisees, hypocrites, and crueifters^of 
Christ, as it afterwards brought tixHk heresiesy 
)ieichisms, popes, papal decrees, images^ anathanas^- 
transubstan^ation ; so in Ftotestant countries it wffi 
be doing the same thing, only with other mat^ab t 
images of wood and clsqr wfll <mly be gi^'^tt up for^ 
images of doctrines ; grace and wmrks^ imputed sm^ 
^md imputed righteousness, dectioA and reprolnKlidn, 
%ill have their Synods of Dort, as truly evai^^eal 
•s any Council of Tr^it. 

This must be the case of all fallen Christendonn as 
well Popisli as Proteidant, till skigle men stnd churches 
know, confess, and firmly a^ere to this <me seriptnre 
truth, that our salvatum is in the life qfJ^u$ CkrUtm 
us. And that, because this alone was tlie dwine per- 

^fection of man before he fell^ and wiH be his pe^cc- 
tion, when he is one witti Christ in heav^i^ fivexyr 
thing besides tins, or that is not sdely aiming at, ai^ 

* csi^ntially leading to it, is but mere Babel in all sects 
and divisions of Christians, liidng to themselves and . 
their own old man, under a seeming holiness of chrtet- 
ian strife and contention about scripture wordsw Bui^ 
^ truth af trutiisi fully poesessedr wd tonlf .liilifli^; 



«d to> hniig»^'6<3icl mvl man togetiier^ puts an end tii 
ev^ry io Aere and to lAere, and turns the whde faith 
of «an to a Christ, that can no where be a Savioor to 
Ami, but as essentially bmm*in the inmost spirit of Im 
«oid, nor pesdiblyto be-bcnm there by any other means^ 
^bnt til^ immediate inspiration and working power of 
4he holy Spirit witliin him. To tiiis man alone, all 
6criptore gives daily edification j the wtwrds of Christ 
*am his apostles &U like a fire iirto him. And what is 
it 4hat they kindle there ? Not notions, not itching 
ears, noii*ambling desires after new and new expound- 
4Br8 (rf-them^btita^ holy flame of love to be always with, 
always attending to that Christ, and Ws holy Sfirft 
wiflun him, .which alone can make him to be, and do 
all that which the words of Christ and his apostles 
^▼e^tau^t. -For^reisnoposfidbilifyofbeingllke* 
n^sAcA wiQi Christ, in any thuig that 4ie taught, or 
tevii^ tiie ^tQuth of one christian virtue, but by >tiie 
•iiaton^and43pirit ei Christ becoime essentially living 
in m. JUmA ^all ^wr Saviour's 'dime s^mion on 'thi 
fSkoiaA^ oonsent to* Ae^^oodness of every part of it, yet 
'fthe*^iK^ ]N^acti£Ang it wUl never come, "tffl you havi^ 
«*4ittwiiatu]:» fipoBd Cl4*ist, and areas vitally in Imikp 
«nd fae in you, as 4fae vkie in tfie branob, and lii^ 
•hrtioA m the vine. Messed are the pure «i hewt^ 
i(lM^tiMiy4ifaaA«ee€k>d| isa^vine^Mi,butwiIldouB 
no divine good, unless we receive it, as saj^ngndthef 
«iQve nw less *than, Slessed are they that are bom 
M^jiain.of tiie Sj^rit, ^r they alone <mk see Gt&i. ^or 
«io -bkasednef^eifter of lifuih ^>p'fife, ean be foini|| 
either in men or angels, h\xt where the Spirit msiSL 
4ife ^ God i» essentially bom within them. And all 
men or ohmrches, not-placing all in the life, tight, anA 
jguidance of the hdy ^nrkof Christ, but mretendin^ 
4o aet in the name, and fin* the glory of God, from 
'f^Miiions wh»^ their logic and lesurnuig have collected 
4ipom flcripture WMrds, or from what a Calvin, an Ar^ 
«dnii», a Soc&ms, or some smaller name, has told 
Aem to be right or wrong; all such are but where the 
Apwtlca weipe, when (y the mm/ thert was a sir^ 



.mmmgU thm^ who should h$ the great$9t. And how 
much soever they may say, and boast of their great 
aeal for truths and the only glory of God, yet their 
own open, notorious behaviour towards one another^ 
is proof enough, that the greatest £^fe amongst them 
is, wliich shafi be the gveakst stctf or have the largest 
number of followers* A strife fbom the same rooty 
and just as useful to Christianity, as that of the carnal 
Apostles, who should be greatest. For not numbers 
of men, or kingdoms professing christiamty, but num- 
bers redeemed from the death of Adam to the life (^ 
Christ, are the glory of the christian church. And in 
whatever national Christianity, any thing else is meant 
or sought after, by the profession of the gospel, but a 
new heavenly life, through the mediatorial nature and 
Spirit of the eternal Son of God, bom in the fidlen 
fioul ; wherever the spirituality of the gospel red^np- 
tion is denied, or ov^ooked, there the spirit of self, of 
Satanic and worldly subtilty, will be church and priest^ 
and supreme power, in all that is called rdigion. 

But to return now to the doctrine of continual in* 
spiration — The natural or unregenearate mfln,educate«l 
in Pagan learnings and scholastic theology, seeing the 
.strength of his genius in the search after knowlec^e» 
how easily and lean^dly he can talk and write> crit- 
icise and determine .upon all scripture words wA 
fieu^ts, looks at all this as a fuU proof of his own re* 
ligious wisdom, power and goodness, and calls imme* 
diate inspiration, enthusiasm; not considering that 
all the woes denounced by Christ, against Scribes^ 
Pharisees and hypocrites, are so many woes now at 
this day,, denounced against every aj^arance and 
show of religion that the natural man can practke. 

And what is well to be noted, every one, however, 
high in human literature, is but this veiy natural 
man, and can only have the goodness of a camaly 
secular religion, till as empty of all, as a new-bom 
child, th^ Spirit of God gcis a full birth in him, and . 
becomes the insfurer and dqer of all that he wiUsp 
does, and aims a^ in his whole course of religion. 



Our tevirte Master compaa^es the religion of the 
learned Hiarisees to whited sepulchres, outwardly 
beautiful, and inwarffiy Ml dT rottenness, stench, and 
dead m^i's bones. 

Now whence was it^ Uiat a religion, so serious in 
its restraints, so beautiM in its outward form and 
practices, and commanding such revesrence from all 
that beh^d jit, was yet chai'ged by Truth itself, with 
having inwardly sudli an abomin^le nature ? It was 
oidy for this^tine reason, because it was a rdigion of 
sdt ^erefore, frona the beginning tol the end of the 
wc«4d, it must be true, that where self is kept alive, 
has power, and keeps iip its own interests, whether iit 
speaking, writing, teaching or defeniling the mos^ 
specious nunAcr of scripture doctrines, and religibus 
ft)rms, there is that very oM Pharisee still alive, whom 
Christ with so much severity of language constiintljr 
condemned. Ami fbe reasoh oi such heav^ condem- 
nation is, iecause self is fte only root, or rather flis^ 
sum total of all sin ; every sin tftat can be named, is 
centered in i^ and the cf^ature can sin no higher^ 
fiian he can live to fliellT. ^ For self is ^e fullness of 
atheism and idolatry, it is nothing else but ttie crea-* 
ture broken off from God and Christ | it is the power 
of Satan living and working in u^ alid the ma con*< 
tiniiance of thSt first tuniiiig febrfi God, which wa» 
the whole fall, or death of our first Father. 

And yet sad and Satanical as this self is, what is s<r 
imich cher&hed and nourished witb our daily love, 
fears and cares abonfit I How mud^ woiidly wisdom, 
how much laborious le^^ng, how many subtleti^ of 
contrivance, and how niany flattering applications and* 
subnossiotts are made to the worid, that this apostate 
iftlf^ may have its fulness both of inward joys and 
outward glory I 

But to all this, it must yet be added, that a religionr 
cf self, of woridly g^ry and prosperity, carried on 
mdttr the gospfi state, has more of a diabolical nature 
tfmn that of ^e Jewish I^arisees. It is the highest 
wd last w<M4sing of the mystery ^ ini^ty, because 



so 

it liTBS to self, Satan and the world, far and bj a dafl^ 
pffofesaion of denying and dyii^ to self, of being cm*' 
cified with Christ, of being led by his Spirit, of being' 
risen from the woridy and set with him in heavenly 
places. 

Let then the writers against continual, imn^diate^ 
divine iniqiiration^ take this for a certain truth, that by 
so doings they do all they can, to draw man from iiiat 
which is tiie very truth and perfection of the gospel 
stato : and are, and can be, no better than pitiable 
advocates for a religicm oi self, nnure blameable and 
abomimible i^w than that which was of old condemn- 
ed by Christ. For whatev^ is pretended to be done 
in goi^pel religion, by any other spirit or power, but 
that of the Holy Ghost bringing it forth, whether it 
be praying, preaching, or practising any duties, is all 
of it but the religion of self^ and can be notMng else. 
For all that is bom of the flesh, is flesh, and nothiag 
is spiiitual, but that which has its whole birth fhmi 
the Spirit. But man, not ruled and governed by the 
Spirit, hath only the nature of corrujS Ifesh, is under 
ihe full. power and guidance of fatten nature, and is 
"that Yety natural man, to whom the tMngsof God are 
foolishness. But man boldly rejectu^ and preaching 
against a continual, immediate, divine in^ration, is 
an ai4i*apostle, he layeth another* foundation, than 
that which Christ hath laid ; he teacheth^ that Christ 
needeth not^ must not, be all in all in us, and is a 
preacher up of the folly of fearing to gjtieve, quendi 
und resist the Holy ^irit For when, or where, or 
liow could every one of v^ be in danger of grieving^ 
quenching, or resisting the Spirit, unless his h(fy 
breathmgs, and inspirations w^^e always within Us ? - 
Or how could the sin against the Holy Ghost, have a 
more dreadful nature, than that agaiiwrtthe Fathw 
and the Son, but because the cmstinual, immediato 
guidance and operation of the Spirit, is ttie last an4 
highest manifestation of God in the £adlen soul of man 2 
It is not because the Holy Ghost is more w<»*tl9^, o^ 
til^h^r in natture^ tjian thi^ Fathert ani tt^ Son^ bi^: 
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hetvat PttHif(r and Son come fordi in their own fiigli^i 
est power of redeeming love, through the covenant of' 
a cmitinualy inunediate inspii^on of the Spirit, to be 
idways dweUii^: and^ woriung in the son!. Man^ 
weak things have been eonjec^iredy^ and published tm 
the wwM, about the sin against the Holy Grhost; 
whereas the whole nature of it lies in 1his,that it is 
a fionningf or standing out agaimt the last, and high* 
est dispensation of Gk>d, foi: the full redemption of 
man. Christ saitb, <<If I had not come, they had 
not had sin,?' that is, the^ ha4 not had such a w^^ 
of guilt upon them : th^fore, the sinning agauist 
Chrirt cemc wioAeJkshf was-of a more uhpardonabls 
nature, lliaa sinningriigainist tiie Father under ihm 
law. So likewise sinning agaiiBt the Holy Ghost, is 
of a more unpard(mable nature, than sinning against 
the Father imd^ the law, or againsttheSon as come 
in the fleshr becauset tiieae tWo preceding dii^nsa* 
tions were but preparatory to the comkig, or full 
manifestationrof the Spirit. But when Father and 
3^1 w^re come^in the powerand manifestation of the 
Spirit, then he that refusetb, or resisteth this minis-^ 
tration of the Spirit,, reiristeth all that the holy Three 
can do to restore- and revive the first life of God m 
the sold, and so commits tiie mqwrdonaUe sin^ and 
which is therefiiure unpardonabler because there re-^ 
mains no farther or li^er power to remove it out of 
thesoul. ,Forno sin is pardkmable, because of its own 
nature^ or thatf which i^in itsdf, but because there m 
something yet to come,ihat can renwve it out of the 
soul ; nor can ai^ sin be unpftrdonable,i)ut becai»e it> 
has withstood, or turned from that whfeh wastiie last#^ 
and Ugfaest rMnedy fiMTthe removal of it; 

. Hence it is, that |;rieviagr quenching^ or resisting 
the Sprit, is the on of aH nns, tha^ most of all stope 
the woriL of reden^tion, and in the Mghest degree 
separates man^from aU union with GM. But there 
could be no sueh sin# but because the Holy Spirit ie 
Qhmys breaflnBg^ willing and working within ns. 
S*<nr wtet ^^iriteu be jpieved 1^ us> Ikt that wl^ 



baOiito^siiHwittiiiiisdteoheyed? Wiiat S^dritai^ 
le qneiidied by us, but that wtddi ffif and ever wmitd 
be, a holy ftm of fife mOm us? What Bptott can b« 
lensted by us, but that which is^ and has its working 
wiUdA us ? A Spirit <m the outsMe of us, cannot b^ 
Hbe SpsAt of Goa, nm* could such a ^kitJte imy mor» 
quendied, or hindered by our SpirU^ than a aian bjr 
uu%nation at a storai, oould fit^ tts n^^ Now^ 
dr^Mfid as the ahovementioiied sin W I ^wwM ask all 
the vfjAbtm against coirtinualy immefiate, divine in- 
qnration, how they coidd more ^ectually lead men 
into an habitual state of i&aaing against tiie Hotf 
GfaostythanbysudictectrHie} FcHrhowcanwepossi-^ 
Uy avoid the sin of gntvh^f quenching, &c. iba 
Spirit, but by continnaMy reyerencing Ins holy pros^ 
•nee in us ; t^ continaally waituig m*, trusting, anA 
soldy attending to that, which the Spirit of 6od^wills» 
WKffks^ and maniftsts within us ? T6 turn men from 
fliis continual dep^idanc^ upon th^ holy Spirit, is 
turning them from idl true knfiwled^ of 'God. Pop* 
without this, there is no possibility of any ediiyingi^ 
sarihg knowled^ of God. For thragh'wiB have ev^p 
80 niany mathemotieal demonstratiohs or visibto 
prooft elf his being, &C. we are without aH Ileal luHfwU' 
6^ of Hhn, till nis own quickening oilrit wMnn us 
manyests him as a power of liik, ligh^ loTe and gopd-^ 
i»^, ess^itially found, vitally felt, ai^ adored in ow 
souls. This iii^lhe one kiio^^ge ei God, which im 
etemd life, because U; is the life of God manifestid hi • 
the soul, that knowledge of iditeh Christ saith, No^ 
one loioweth the Father b^ the Son, and He to whom- 
aottfertheSonrevealethhim. Th^^^Nre this knowU 
edge is only possible to be found in him, n^ is ii^ 
iHmkA a new creature, for so it Uh that Ohrist reveal* 
e^ die Fatiier. Biit if none belong te«oil, but those 
whp are led by the Spbit of God, if we are reprobates 
mkas the Spirit of Ghrirt be Kving in us, \rtio need 
be tdd, that all that we have to ^rust to, or depend' 
upon, as children of God and Chrtet, is tiie continuaf. 
immediate guidance^ nncliMy aMA teacUBg of his hrf^ 



Spirit wHluBBs? (k* how caa we more pMiftmiy sitt 
Against this ^irit^ and power of God within us^ or 
more ex^residy call men frcnn the power. of God 
unto Satan, thim by ridiculing a faith and hope, that 
look wlN>lly and solely to h^ continual, imme^Uate 
breathings, aoid operations, fiur all that can be holy 
and good in us? 

<« When I am lifted up fhmi the earth (saith Christ> 
I will draw afl m^i unto me/' Ther^ore the one 
gres^ power of Christ in and oyer ihe souls of mon, is^ 
after heisinheavoi; then begins the true, full power 
d^hia drawing, because itis by his Spirit in man that 
he draws. But who can more resist this drawing, or 
<lefi^its operation in us, than he thai preaches against 
ajMl OMidemns the belirf of a continual and immediate 
inspiration of the ^irit, whfift Chrisfs drawing can 
be m notiongelse, mat bepawiraiM aiqrotiierway ? 

Now that which we are here tai^t,' is. the wfaob- 
end of all scripture ; for all tibAt is.there 8aid,^however 
karaedly read, orstu^ed by HelNrew^ or Greek skilly 
$mIs of its only end, till it tead»and brings us to aa 
«ss»tial God wttUn ua, to fed^and find'alLtbat which 
the smpturea ispeak of God, of man, of life and deaths 
of good and e(rU,4)f heayra. wd hell, aa easeatially ver^ 
ifiM inoarown aouls.^ For aUis within man, that can 
beeitiiergoodt^eyittohim: Godwithin him, is his 
fHvinelife^ his diliine light, and hki divine love; Satan 
within him is his life of Bd£f of earthly wisdom, of 
4iabolical falsenesG^ wrath, pr^^and vanity of every 
Jdnd. Th»^ is nor middle way between tiiese two; 
he that is not under the pow^ of the one, is under tlu^ 
power of the other. And the reason is,, man was 
created in and uad^ the power of.the divine life; so 
far th^refcHPeras he feses, or turns fromlMsflife of Qod^ 
80 far he falls under the power oi sel& of Satan, and 
iVfotUly wisdmn# \Then St. Peter, full of an Immam 
good kve towards Christ,^ advised him to avoid hit 
saffmngs, Christ rcyected him, wkh a Oct thee hdiind 
me SaUuh and only gave this reason for it, for tboa 
jwmmt wAJbe timge tbat H afGod^M ti^ tiikig$^. 
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Ueit jaay eutfrasdly.fleen to laeiv to tbcir^vMoiiianrtl 
imiBi^iLgoQibiess^ is yet iii.itself iiothiiig ^Ise-but ^tihe 
Mwet of S^ttn Jn us. And as St. Sanl s^d 4inily^ 

every wise, every scribe^ every disputerof thls^mtl^y 
4&very^tEU8ter. tothe slnei^lt ^£im own vationalleam- 
inff; .0rcii7one4]iat is joidert^'Pow^r (tf owa. 
ialJ6n4iatase,.ii0Vier:fi»etfii!im dofflms oi lionoip».ai|4 
pit^arncntsr everihii^ngtto Jb^ iittw^^ 
iokgkid.aUlities ; ^verdSMmng^o be abased and das** 
pisi^; alwap tbanJiiiltoftoae wboiflatter JMmm^ 
:bis ^IstijBtgiasbedviiiedt; ev^sy such, be he who be 
.YidUy jnay as 4ridy say «f lumselTr ^ OEi^ 
MBg^^A 4i»i8t^ to aometbing tlse than tiie g?aca 
and iasj^vation of fio^scgpnity :I .am;^p7iiat 1 4nMi^ 
Sat.mmx^ ^sejiiitdeisiany^nrcfessor of Ghristfcom 
*)ieing ^Ici tndir .to «ay jwitii dSt iPanl, <<>God ibiUi 
4hat I jduttM f^fxny in fny tiuag but 4he <»ym» dT 
Xihrist,>hy. which LaiaccudfiBdio the^iroiM, aMdttiia 
mvMtame^^ NotM^>makwhtmincapable4rf&Mi» 
jngihat. which fit. Saiid'faiuid,^ when be.said, ^^i oaa 
do all^thiii^aytiiffoi^' Chsiiit that atv^igthenetfa hm^^ 
^otUung UttdeKs all this» bntiiia disD^^ard of ^Ghviat 
avithin^^y Jus ishoosingioihave arnugkni of jcif, «C 
laboi^oiis*lea]«ng,^d.iioi^y f;iwai^^ vatiifirifliMi 
le^such a^go^rfoobfor Christ as 4» renouaoe iM 
^lat jirliidi.hei*eQoiiiicod9 and to aedk JM>«aove;^uitf^ 
|y honour ^and'|H!ai8e41ittnthe4id;. andto^KffliMytfini^ 
luiQiir4M»thing» se^ notidng^JNitJthat whicli thC'l^inb 
of Ood and Gteiflt know^h, wiUethy and seebetn te 
ibim. Here and here alone lies the OhrMian^s fi» 
and certain power of Qvercooung self, tb» devil aii4 
Uie "mfdA. But Christiana, seeing and turning to 
Bxi^ 4hing else, but to be led and ins|^ired by the 4m6 
G^tol 6od and Cteist,.^fiiU bring fertb a Chfta^ 
€tidoin, that in the sigU; of €k>d ^1 have no otber 
name than a i^iritaal Babylon, a spMtoid Egy^ attd 
^pdoBi^ a sca^ ^Qit»t a devjMiiliig A^SKitt Md.4^ 



Bra#Mii Vwr all tibese nanaes bcSOng'td all mm^ 
however learaedy and to aii chwpdws, whether great- 
er m" less, in which tiie spirit of this worM ha^Biqr 
share of pcfweT* Thist was tite fall of thewhole ctorbh/ 
sbon after the Apostdlic ages; and all human rciorm-^ 
i|tiofns» faegtin-by eeclesiastiea]: leamingf arri sap{K)rted* 
bjr cItO ^wer^ wiH «iignify little or n^Mng^ nay ofbenr 
loake things worse, till all cburches/dyingtd all owir 
ygriUli all own wisdimiy aU^own adrancen^ent^^eek f(^ 
no refmming powers but from that Spirit of God* 
which Cfmrerted mmers, publieans, haiiotiiy Jews airi^ 
biM^ens, into a holy apostofical church at the first ; 
ft' church which knew they were of Gk>d, thAt^th^ 
bdoBged to Gody by that Spirit which be had giteii 
thorny and^ which woriced in them. 
. << Ye are not in the flesdi (saitfa the apostle) bntini 
Ui)5S^rit$^ biittbbnaMsiastiieonlygroimdoftM^/ 
•* if so be that the Si^it of Ood dwteHetti in youi»^— ' 
Supefy. he'meatas^ if so. be ye w^ mcrved, guided and 
mo^&ififbd by that which the' Sj^irit Mifis, woriffl, and' 
uispfrM witiiin y oin And th^ito shewtheabsdtot^ 
oectissit^.of tiii^ lifer of (Sod^nitfae soid/ he adds, <^ If 
ttay ntast balfr not tiw Spirit ^ofChHst^ Iie'is hone of 
faiik^ And that tfai»is the state to which God hMt' 
-MMinted aild called ^all cfariirtians; he thus de^iares^^ 
^ G0d hath s^t forth the Spirit of his Sonr into your 
iMiirfis^' cryiilg Abba, Father.*' The same tinngf 
most -aurdys as if he had said, Nothing in you can 
cry, or pray to God,- as its Father, but the Spirit of 
im S6ir, Ciu*i8t come to life iii you. Which isri^o as' 
tme of every tendencyin the soul towards God or 
i;oodness $ so mtich as th^e Is of it, so much thei^ ir 
of the Seed of the Woman, strivii^ to bring forth' a 
fidl birA of Christ in tiie soul. 

«< Lo^ I am always with yoi»{saith the holy J<istts> 
mren iint(> the e^d rfthe wwld;*' H^w is he with us ? 
Not outwardly^ erery illiterate man knoweth j not in* 
watfdlyi saith many a learned doctor, because a Christr 
witUtt us fe as gross enthusiasra, or Quakerism, as the^ 
^Ksbt^^PRthui «•• Sow then shall tbe^fiiitholihecom*^ 



mon ^Uristian iind any comfort in ftnm wordu of 
Christ's promise, unless the Spirit brings him into a 
xememlnrance and belief, that Christ is in him, and 
ndfli him, as the vine is with and in the branch.-^ 
Christ «aitb, ** Without me ye can do nothing 5*' and 
«lso, *< Kany man lovtf me, my Father will love him, 
and we will come unto him, and make our abode witii 
kink'' Now if without him we can do notiiin^ tiien 
all the love that a man can possibly have for Christ, 
must be from the power and life of Christ in him ; 
and from such a love, so begotten, man has the Father 
tmd the Son dwelling and making their abode in him. 
What higher proof, or fuller certainty can there be, 
that the whole work of redemption i|i the soul of man 
is, and can be nothing ebe, but flie inward, continual, 
immediate c^ration of Father, Son and holy Spirit, 
raising up again their own first life in the soul, to 
which Adam our first fath^ ffied ? 

Again, Christ, after his glorification in heaven,' 
saith, << B^dd I stand at the door and knock.'' He 
does not Bay, behold ye have me in the scriptures^ 
Now what is the door at which Christy at the right 
hand of God in heaven, knocketh ? Surely it m the 
heart, to which Christ is always present He goeth 
on, << If any man hear my voice 5" how hear, but by 
the hearing of the heart, or what voice, but tiiat which 
is the speiJiiDg or sounding of Christ within him ? He 
adds, ^ and open the door," that is, open bis heart for 
me, << I will come into him," timt is, wiU be a living, 
holy nature and spirit born within him, ^* and sup 
with him, and he with me." Behold the last finishing 
work of a recteeming Jesus, entered into the heart 
that opeiBS to him, bringing forth the joy, the bless- 
ing, and perfection of that first life of God in the soul, 
^hkh was lost by the fall, set fuih as a supper, or 
feast of the heavenly Jesus witii the soul, and ttie soul ; 
with him. Can any one justiy call it enthusiasm, to 
■ay, that this supping of the soul with this glorified 
Christ within it, must mean something mwe heavenly 
transacted in the soul, than that last su^^ whick hl^ 
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celebrated Vffth his disciples, whilst he was with them 
in the flesh. For that supper of bread and wine was 
such as a Judas could partake of, and could only be 
an outward type or sigidfication of that inward and 
blessed nourishment, with which the believing soul 
should be feasted, when the glorified Son of God 
should, as a creating Spirit, enter into us, quickening 
and raising up his own heavenly nature and life ^vithinL 
«s« Now this continual knockini^ of Chiist at the 
door of the heart, sets forth the case or nature of a 
continual, immediate, divine inspiration within us ; 
it is always with us, but there must be an opening of 
the heart to it, and though it is always there, yet is 
only felt and found by those who are attentive to it> 
and depend upon, and humbly wait for it. Now let 
any one tell me, how he can believe any thing of this 
voice of Christ, how he can listen to it, h^r or obey 
it, but by such a faith as keeps him habitually turned 
to an immediate, constant inspiration of the Spirit of 
Christ within him ? Or how any heathenish, profane 
fierson, can do more de^ite to this presence and pow- 
er of Christ in his own soul, or more effectually lead 
others into it, ttian that Ecclesiastic who make's a 
mock at the light witliin, a Clirist within, and openly 
blasphemes that faith, and hope, and trust, which sole* 
ly relies upon being moved by the Spii'it, as its only 
power of doing that which is right, and good, and 
pious, eitlier towartls GoA or man. Let cveiy man 
whom this concerns lay it to heai*t. I'ime, and the 
things of time will soon have an end ; and he that in 
time trusts to any tiling but the Spirit and power of 
God working in his heart, will be but ill fitted to enter 
into eternity. Grod must be all in all in us hei'e, or 
We cannot be his hereafter. Time works only for 
eternity ; and jjoverty eternal must as certainly follow 
bim, who dies only fully stuffed with human learning, 
as be who dies only full of wwldly liches. The folly 
of thinking to have any divine learning, but that which 
the holy Spirit teaches, or to make ourselves rich in 
kiiowk»%e towards Godi by heaps of common-i^aco 
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learning crowded into our minds, wDl leave us n» 
dreadfully cheated as that vioh Builder of Barns in 
the gospel, to whom it was said, << Thou fool, this 
night shall thy soul he required of thee, and then. 
Whose shall all these things be V* So is every man 
that treasures up a religious learning, that comes not 
wholly from the Spirit of God. But to return — ^To 
this inward, continual attention, to the continual work- 
ing of the holy Spirit within us, the Apbsde calls us in 
these words : << See that ye refuse not him that speak- 
eth 5 for if they escaped not, who refused him that 
mpake on earth, much more shall not we escape, if we 
turn from him that speaketh from heaven." Htl. 12* 
55. Now what is this speaking from heaven, which 
it is so dangerous to refuse or i*esist ? Surely not out- 
ward voices frcwn heaven. Or what could the Apos- 
tle's advice i^gnify to us, unless it be such a speaking 
from heaven as we may, and must be always either 
obeying or refusing? St. James saifh, << Resist the 
devil, and he will flee from you.*' What devil ? Sure- 
ly not an outward creature or spirit, that tempts us 
by an outward power. Or what resistance can we 
make to the dei'ii, but that of inwardly falling away, 
or turning from the workings of his evil nature and 
«pirit within us ? They therefore who call us from 
waiting for, depending upon, and attending to the 
continual, secret inspirations and breathings of the 
lioly Spirit within us, call us to resist God in the same 
manner as the Apostle exhorts us to resist the devil* 
JFor God being only a spiritual good, and the devil 
our spiritual evil, neither the one nor the other can be 
resisted, or not resisted by us, but so far as their 
'irpiritual operations within us are either turned fn»n 
or obeyed by us. St. James having shewn us, that 
resisting the devil, is the only way to make him flee 
from us, tliat is, to lose his power in us, immediately 
lulds, how we arc to behave towards God, that he may 
not flee from us, or his holy work be stopped in us* 
Draw near, saith he, to God, and God will draw near 
to you. What is this drawing near I Surely not by 
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fuiy local motion, dtlier in GoA or ns. But the Btaxm 
is meant, as if he had said, resist not God, that is, let 
Ms holy will within you have its full work; keep 
wholly, obediently attentive to that which he is, and 
has, and does within you, and then Grod will draw 
near to you, that is, will more and more manifest the 
power of his holy presence in you, and make you 
more and more partakers of the divine nature. Far- 
ther, what a blindness it is in the forementioned wi-it- 
ers, to charge private persons with the enthusiasm of 
holding the necessity and certainty of continual, im- 
mediate inspiration,' and to attack them as enemies to 
the established church, when every body's eyes see, 
that Collect after Collect, in the established Liturgy, 
teaches and requires them to believe, and pray for the 
continual inspiration of the Spirit, as that alone by 
which they can have the least good thought or desire : 
Thus, " O CU)d, forasmuch as without thee we are not 
able to i^ease thee, mercifully grant, that thy holy 
Spirit may in all things direct and male our hearts.** 
Is it possible for words more stronglj^ to express the 
necessity of a continual, divine inspiration ? or can 
inspiration be higher, or more immediate in prc^hets 
and aposties, than that which directs, that which rules 
our hearts, not now and then, but in all things ? Or 
can the absolute necessity of this be more fully declar« 
ed, than by saying, thait if it is not in this degree, both 
of height and continuance, in and over our hearts^ 
nothing that is done by us can be pleasing to God J 
that is, can have any union with him ? 

Now the matter is not at all about the different ef- 
fects, or works proceeding from inspiration, as wheth- 
er by it a man be a saint in himself, or sent by God 
with a prophetic message to others, this eifects not the 
nature and necessity of inspiration, which is just as 
necessary in itself^ to all true goodness, as to all true 
prophecy. All scripture is of divine inspiration. But 
why so ? Because holy men of old spake as tiiey were 
moved by the Holy Ghost. Now the above Cdlect, 
as well as Christ and his Aposties^ oblige us in like 
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BHURiier to hold, that all holiness is by diyi&e inspira- 
tion, and that therefore there could have been no holy 
men of old, or in any latter times, but solely for this 
reason, because fliey lived as they were moved by the 
Holy Ghost. Again the Liturgy prays thus, " O God^ 
from whom all good things do come, grant that by thy 
hcij inspiration, we may think those things that be 
good, and by thy merciful guiding may perform the 
same,** Now, if in any of my writings I have ever 
said any thing higher, or farther of the nature and 
necessity of continual, divine inspiration, than this 
church-prayer does, I refuse no censure that shall be 
jmssed upon me ; but if I have, from all that we know 
of God, of nature and creature, shewn the utter im- 
possibQity of any kind or degree of goodness to be in 
QS, but from the divine nature, living and breathing 
in US, if I have shewn, that all scripture, Christ and 
his Apostles, over and over say the same thing ; tiiat 
oar church Kturgy is daily praying according to it; 
what kinder thing can I say of those churchmen, who 
accuse me of enthusiasm, than that which Christ said 
of his blind cruciAcers, '< Father forgive them, for 
fliey know not what they do/* 

It is to no purpose to object to all this, that these 
kingdoms are overrun with enthusiasts of all kinds^ 
and that Moravians, with their several divisions, and 
Methodists of various kinds, are every where acting 
in the wildest manner, under the pretence of being 
called, and led by the Spirit. Be it so, or not so, is 
a matter I meddle not with ; nor is the doctrine I am 
upon, in the least affected by it. For what an argu- 
ment would this be : Enthusiasts of the present and 
former ages have made a bad use of the doctrine of 
being led by the Spirit of God, Ergo, He is enthusi- 
astical, or helps forwai'd enthusiasm, who preaches up 
tlie doctrine of being led by the Spirit of God. Now 
absurd as this is, was any of my accusers as high in 
genius, as bulky in learning, as Colossus was in stat- 
ure, he would be at a loss to bring a stronger argu- 
ment than this, to prove me an enthusiast^ or an 
abettor of them. 
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But as I do not begin to doubt about the necessity, 
the truth, and perfection of gospel religion, when told 
that whole nations and churches have, under a pre- 
tence of regard to it, and for the sake of it, done sdl 
the bad things that can be charged upon this, or that* 
leading enthusiast, whether you call those had things^ 
schisms, perjury, rebellion, worldly craft, hypocrisy, 
&c« So I give not up the necessity, the truth and 
perfection, of looking wholly to the Spiiit of God and 
Christ within me, as my promised inspirer, and only 
worker of all that can be good in me ; I give not this 
up, because in this, or that age, both spiiitual pride, 
and fleshly lusts have prospered by it, or because Sa- 
tan has often led people into all the heights of self- 
glory, and self-seeking, under a pretence of being in- 
^ired with gos[)el humility, and gospel self-denial. 

Another charge upon me, equally false, and I may 
say, more senseless, is, that I am a declared enemy to 
the use of reason in religion. And why ? Because in 
all my writings, I teach that reason is to be denied, 
&c. I own, I have not only taught this, but have 
again and again proved the absolute necessity of it. 
And tiiis because Christ has made it absolutely neces- 
sary, by saying, *« Whosoever will come after me, let 
him deny himself,'^ &c. For how can a man deny 
himself, without denying his reason, unless reason be 
no part of himself? Or how can a rational creature, 
whose chief distinction from brutes is that of his rea- 
son, be called to deny himself any other way, than by 
denying that which, is peculiar to himself? Let the 
matter be thus expressed, — ^Man is not to deny his 
reason. Well, how then ? Why he is only to deny 
himself. Can there be a greater folly of words ? And 
yet it is their wisdom of woi'ds, who allow the deny* 
ing of self, to be good doctrine, but boggle, and cry 
out at the denying of reason, as quite bad. For how 
can a man deny himself, but by denyingthat which 
is the life and spirit, and power of self ?— W"hat makes 
man a sinner ? Nothing but the power and working 
of bis natural reason^ And therefore if our natu^ 
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reason is not to be denied, we must ke^ np and follow 
that, which worics every sin that ever was, or can be 
in us. For we can sin no where, or in any thing, but 
where our natural reason or understanding has its 
power in us. What is meant in all scripture by the 
flesh and its works ? Is it something distinct and dif- 
ferent firom the workings of our rational and inteUi- 
gent nature ? No, it is our whole intelligent, rational 
nature, that constitutes the flesh, or the camal man^ 
who could not be criminally so, any more than the 
beasts, but because his carnality has all its evil, from 
his intelligent nature, or reason, being the life and 
power of it. And every thing which our Lord satth 
of self, is so miich said of (mr natural reason, «aA ail 
that the scripture saith of the flesh and its evil nature^ 
is so much said of Ae evil state of our natural reason^ 
which therefore is, ou^t, and must be denied, in the 
same manner and degree, as sdif and flesh is, and must 
be denied. 

I have elsewhere shewn the gross darkness and ig« 
norance, wUch govern that wmch is called metaphys* 
icks in the schools, that it is so great, that if yon were* 
to say, << That God first creates a sold out of nothings 
and when that is done, then takes an understanding 
faculty and puts it into it, after that adds a will, ana 
then a memory, all as independently made, as when 
a taylor first makes the body of a coat, and then addi 
sleeves and pockets to it ; were you to say this, the 
schools of Descartes, Malebranche, or Locke, could 
have nothing to say against it." Spirit of Love, part 
ly p. 30. 

And here truth obliges me so mty, that scholastic 
divinity, is in as great ignorance about the most fan'^ 
damental trutiis c^ the gospel, as I have again and 
again stewn, in regard to the nature of the fall of 
man, and all the scripture expressions concerning the 
new birth ; and here also concerning the doctrine of 
a man's denying himself, which modern learning sup- 
poses to be possible without, or diflerent frcnn a man's 
denying his own natural reason; wMch is an absur« 
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dity of Die greatest magnitude* For what is self^ but 
that which a man is^ and has in his natural capacity 7 
Or what'is the fulness of his ca{tiu^ity9 buttte strength 
and power of his reason 7 How then can any man de^ 
ny hunself, but by denying that which gives self its 
whole nature, name, and power 7 If ihan was not a 
rational creature, he could not be called to d^y him- 
self, he could not need^ or receive the benefit imd 
goodness of s^-denial : No man therefore can ob^ 
the precept of denying Mmsi^If, or have any benefit or 
goodness from it, but so far as he denies, or dies to 
nia own natural reason, because the self ik man, and 
tiie natond reason of man, are strictly tiie same thing* 
Again our blessed Lmrd said in his agony, << Not my 
will, but thine be done/' And had not this been the * 
form of his whde life, he had not lived without sim 
Now thus to deny our own will, that God's wiU may 
be done in us, is flie Mgbt of our calling ; and so far 
as we keep Srota our own natural will, so far we keq> 
from din* But now, if our own natural will^ ai^ hav*» 
ing all sin and evil in it, is always to be denied^ 
whatev^ it costs us, I would fain know how our nat- 
ural reason can ever escape, or how we can deny our 
own wSl, and not deny that rational, or intelligent 
power, in and from which the will hath its whole ex- 
istence, and continual direction 7 Or how there can 
be always a badness of our own will, which is not the 
badness of our own natural, intellectual power 7-— 
Therefore it is a truth of the utmost c^tednty, that as 
much as we are obliged to deny our own natural will^ 
that the will of God may be done in us, so much are 
we obliged to deny our own natural reason and under- 
standing, that our own will may not be done or allow- 
ed by us. For whoever lives to his own natural 
reason, he necessarily lives to his own natural wilL 
For our natural will, in whatever state it 1S9 is no- 
thing else but our natural reason willing this, or that* 
Now hard as this may seem to unregenerate nature^ 
and yet harder to nature highly exalted, and big with 
tiie gk>ry of all that, which wits, poets^ orators^ crit- 
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ic8, sopbists and historians have enriched it with^ yet 
true it is, and a truth as certain as the fall of man^ 
that this full denial of our own natural will/and our 
own natural reason, is the only possible way for di- 
vine knowledge, divine light, and divine goodness, to 
have any place, or power of birth in ^iis. All other 
religious knowledge, got any other way, let it be as 
great as it will, is only great in vanity, emptiness 
and delusion. For nothing but that which comes im- 
mediately from God, can have any thing Godly in it, 
and all that which comes from self, arid natural rea- 
son, however outwardly coloured, can have no better 
a nature within, than self-seeking, self-esteem, and 
fleshly wisdom, which (S. B.) are tibtose very works " 
of the devil in us, which Christ came into the world 
to destroy. For the efforts of natural reason, and self- 
abilities, to be great in religious knowledge from our 
own particular talents, are as Satanical things as any 
we carry about us, and most of all fix us in ihe high- 
est contrariety to that state, which our Lord affirms 
to be absolutely necessary. 

«< Except ye be converted, and become as little 
children, ye cannot enter into the kingdom of God.'* 
Now as sure as this is necessary, so sure it is, that no 
one can be thus converted, or come under the good 
influence of this child^like nature, till natural reason, 
1^, and own will, are all equally denied. For all 
the evil and corruption of our fallen nature consists 
in this, it is an awakened life of our own reason, own 
will broken off from God, and so fallen into the self- 
ish woritings of its own eartMy nature. 

Now whether this self, broken off from God, rea-^ 
soneth, wiUeth, and contendeth about the difference of 
scripture words and opinions, or reasonetb against 
them all, the same evil state of fallen nature, the 
same loss of life, the same separation from Cipd, the 
same evil tempers of flesh and blood, will be equally . 
strengthened and enflamed by the one as by the other. 
Hence it is, that Papists and Protestants are hating, ; 
jBghting and killing one anotl^r^ for the sake of their 
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AWaretdexeeUait o^moast and yet, ag to fhe lints dt 
the fleshy the lust of the eje, and the pride of life^ 
they are in the highest nuioii and comnuinkm with 
one another. For if you expect a zealous Protestant 
to be therefore a new horn creature^ alive unto Ood^ 
or a zealous Papist to be tiierefore dead to all divino 
goodness, you may be said to haye lived in the world 
without either eyes or ear& And the reason why it 
must be so is, because bad syllo^ras for transubstan* 
tiation, and better syUogisms agamst it, signify no^ 
more towards the casting Satan out of our sods, than 
a bad or better taste for painting. 

Hence also it is» that ChristendcHn, Ml of the nicest 
decisions about faith, grace, works, merits, satisfiic- 
tion, heresies, schisms, &c. is full of all those evil tem* 
fers which prevailed in the heathen worid, M^iennoii% 
tMf these things were ever thou^t of. 

A scholar, pitying the blindness md foUy of thoM 
who live to themselves in the cares and pleasures of 
this vain life, thinks himself divinely employed, and 
to have escaped the pollutions of the worid, because 
be is, day by day, dividing, dissecting, and menc^g 
ehurch opinions, fixing heresies here, schisms there | 
li»getting all the while, that a carnal self, and natural 
reason, have the doing of all that is done by tUa 
fearned zeal ; and are as busy and active in Um, as 
in the reasoning infidel or projecting worldling. For 
where self is wholly denied, there nothing can be cafl« 
ed heresy, schism, or wickedness, but the want of 
loving God with our whole heart, and our neiriibour 
as ourselves ; nor any thing be called truth, life or 
salvation, but the spirit, nature and power of Christ, 
living and manifesting itself in us, as it did in Mm* 
But where self or the natural man is become great in 
feHgious learning, there the greater the scholar, the 
more firmly will he be fixed in their religion, whose 
Bod i$ their heUy. # * # # 

But that I may fully show the perverseness of my 
accusers, in charging me with denying the use of rea- 
son in religion, see here a word or two of what I have 
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Mid at large, and in the ^ainest words, nKn*e fhad 
twenty-four years ago, wMch doctrine I have main* 
tained in all that I have since written. My wordi 
are these: 

^< You shall see reason possessed of all that belongs 
to it. I will grant it to have as great a share in the 
good things of religion, as in the good tilings of this 
life ; that it can assist the soul, just as it can assist the 
body ; tiiat it has the same power and virtue in the 
q^iritual, that it has in tiie natural worid ; that it can 
communicate to us as much of the one as of tiie other, 
and is of the same use and importance in the one as in 
tiie otiier. Can you ask more ?'' All which I thus 
make out in the following manner : 

^^ Man, considered as a member of this world, who 
is to have his ^are of the good that is in it, is a sen* 
aible and a rational creature : that is, he has a certain 
number of senses, as seeing, hearing, tasting, touch- 
ing and smelting, by which he is sensible of ih&t which 
the outward world, in which he is placed, can do for 
him, or communicate to him, and so is sensible of 
what kind and degree of happiness he can have from it. 

*^ Now besides these organs of sense, he has a pow- 
er or faculty of reasoning upon the ideas which he has 
received from these senses. 

** Now how is it, that the good things of this world 
■ are communicated to man ? How is he put in posses- 
sion of them ? To what part of him are they proposed? 
Are his senses, or his reason, the means of his having 
60 much as he has, or can have from this world 7 

^< Now here you must degrade reason just as much 
as it is degraded by religion, and are obliged to set it 
as low, wfth respect to the things of tiiiis world, as it 
is set with respect to the tilings of the spiritual world. 
It is no more the means of communicating the good 
things of the one, than of the other. And as St. Paul 
says, **the natural man cannot receive the things of 
the Spirit of Grod, because they are spiritually dis- 
, cemed ;" so you must of necessity say, the rational 
man cannot receive th^ things of this worlds for this 
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l^ason, because they are sensibly received, that is, by 
the organs of sense. Reason therefore has no higher 
office or power in the things of this world, than inthe 
things of religion ; and religion does no more violence 
to your reason, or rejects it any other way, than all 
the good things of this world reject it : It is not see- 
ing, it is not hearing, tasting or feeling the things of 
this life ; it can supply the place of no one of Siese . 
senses* 

<< Now it is only thus helpless and useless in relig- 
ion : it is neither seeing nor hearing, tasting norfed- 
ing of spiritual things ; therefore in the things of re- 
ligion, and in the things of this world, it has one and 
the same insignificancy. It is the sensibility of the 
soul that must receive what this world can communi- 
cate to it; it is the sensibility of the soul that must 
l*eceive what God can communicate, reason may fd- 
low after in either case, and view through its own 
g^ass what is done, but it can do no more. Reason 
may be here of the same service to us, as when we 
want any of the enjoyments of this life ; it may direct 
us how, and where tittv are to be had ; it may take 
away a cover ^m^'V* eyes, or open our window* 
shutters, when we waSft the light; but it can do no 
more towards seeing, than to make way for the light 
to act upon our eyes. This is aU its office and abiUty 
in religion ; it may remove that which hinders the 
sensibility of the soul, or prevents the divine light 
fh)m acting upon it, but .it can do no more : because 
the faculty of reasoning, is only the activify of the 
mind upon its own ideas or images, which the senses 
have caused it to form, from that which has been 
stirred up in them ; but has nothing of the nature of 
that which it speculates upon by ideas : It does not 
become dark, when it reasons upon the cause syr na- 
ture of darkness | nor become light, when it reasons 
about it ; neither is it religion, nor gets any tliing of 
the nature of religion, when it is wholly taken up in 
descriptions and definitions of religious doctrines and 
irirtues. 
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'< For the good of religion, is like the good of food 
and drink to the creature that wants it. And if in^ 
stead of giving such an one bread and wine, you 
should teach him to seek for relief, by attending to 
clear ideas of the nature of bread, of different ways 
of making it, &c, he would be left to die in the want 
of sustenance, just as tlie religion of reasoning leaves 
tlie soul to perish in the want of that good, which it 
was to have fi*om religion. And yet, as a man may 
have the benefit ot food much assisted by the rigJit use 
of his reason, though reason has not the good of food 
in it ; so a man may have tlie good of religion much 
assisted and secured to him, by the right use of his 
reason, though reason has not the good of religion in 
it. And as it would be great folly and perversenessf 
to accuse a man as an enemy to the true use of rea* 
zoning ab^it ibod, because he declares that reason te 
notfood,norcaiisu]^y theplaceof it; so it is equal- 
ly so, to accuse a man as an enemy to tfa^ use of rea* 
soning m religion, becsutse he declares that reasoning 
is not religion, nor can supfdy the place of it. We 
have no want of religion, buthecause we want to have 
Dftore of the divine nature ii4p« than we have in our 
fallen nature. But if this be the tn^h of the n^attery 
(and who can deny it) then we are sure, that nothing 
can be our good in reUgion, but that which c^nmu^ 
caites to us something of God, <»* which alters oul* stsAib 
of existence in God, mtA makes us partakers <tf tte 
divine nature, in such a manner and degree as we 
wanted. What a folly tiien to put any trust in a re- 
ligion of rational n^ftions and opinioiMS, logically dedu* 
ced from scripture words. Dp we not see sinners of 
all sorts, and men under the power of every corrupt 
passion, equally zealous for such a religion ? ^roo[ 
enough, tliat it has not the good of religion in it, nor 
any contrariety to the vices of tlie heart; it neither 
kiUs them nor is killed by them. For as pride, hy- 
pocrisy, envy or malice, do not take away friMn the 
mind its geometrical, or critical abilities ; so a man 
may be most logical in his religion of reason> worda^ 
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doctrines and opinions, when he has noUiing of th^ 
tnie good of religion in him. 

<^ But as soon as it is known and confessed, thdct all 
the happiness or misery of all ci'eatures, con^sts only 
in this, as they are more or less possessed of God, or 
as they diflferentJy partake of the divine nature ; then 
it must be equally known, that nothing but God can 
4o, or be any religious good to us ; and also, that God ^ 
cannot do, or be any religious good to us, but by the * »- 
communication of himself, or the manifei^tioa of his 
own life within us.** 

. Hence may be seen, Ihe great and like blindness, .* 
hoih of Infidels and Christians 5 the one in trusting to * 
their own reason, dwelling in its own logical cbnclu- 
oions 5 iiie other in trusting to their own reason, dwell- 
ing in learned opinions about scripture woimIs and * 
phrases, and doctrines built upon them. **Forassoou 
as it is known and confessed, that God is all in all ; « 
that in him we live, and move, and have our being ; 
that we can have nothing separately, or out of him, 
but every thing in him ; that we have no being,- or 
degree of being but in him ; that he can give us no- 
thing as our good, bift himself, nor any degree of 
salvation from our fallen nature, but in such degree an 
he again communicates sometliing more of lumself to 
US. As soon as this is known, then it is kno\\Ti, with 
tins Utmost evidence, that to put a religious trust in our 
own reason, whether confined to itself, or working in 
doctrines about scripture words, has the nature of that 
same idolatry, that puts a religious trust in tlie sun, a 
departed saint, or a graven image.*^ And as iinage- 
worsiiip has often boasted of its divine power, because 
of the wondere of zeal and devotion, that have been" * 
raised thereby in thousamls, and ten thousands of its 
foUdwers ; so it is no marvel, if opinion-worship should 
often have^, and boast of tiie same effects. But the 
truth of the whole matter lies here : As the word 
manifMsted in the flesh, or become man, is the one 
Me^ator, or restorer of union between God and man ; 
et to seeing eyes it must be evident, that nothing but 
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ibis (Hie mediatorial nature of Christy esseiitian;f 
■broDgbt to life in our souIs> can be our salvation 
through Christ Jesus. For that which saved and 
exalt^ that humanity in which Christ dwelt, must be 
the salvation of every human creature in the world. 
But to return— What poor divinity-knowledge comes 
'from great scholars, and great readers, may be suf- 
Hcientiy seen fr«m the two following judicious quota^ 
tions in a late Diss^rtaticm on Enthusiasm ; the one 
is taken from Dr. Warburton's Sermons, the other 
trom a Vastoril Letter of Mr. Stinstra, a preacher 
amongst the Mennomists of Friesland. That from 
Dr. Warburtou stands thus : <<By them (that is, by 
the writings of the New Testament) the prophetic 
promise of our Saviour, that the Comforter shoidd 
• abide forever, was eminently fulfilled. For though 
his ordinary influence occasionally assists the faim- 
f ul, yet hi» constant abode, and supreme illuminatioji^ 
is in the sacred scriptures.*' Dr. Warburton's doc- 
trine is this, that the inspii*ed books of the New Tes- 
tament, is that Comforter, or Spirit of Truth, and 
Illuminator, which is meant ^ Christ's being always 
with hfis church. Let us therefore put the Doctor's 
doctrine into the letter of the text, which will best 
shew how true or false it is. 

Our Lord saitli, << It is expedient for you that I go 
away, or the Comforter will not come ;" that is, it is 
expedient for you that I leave off teaching you in 
wordd, that sound only in your outward ears, that 
you may have the same words in writing, for your 
outward eyes to look upon ; for if I do not depart from 
this vocal way of teaching you, the Comforter will 
not come, that js, ye will not have the comfort of my 
words written*on paper. But if I go away, I will 
send written books^ which shall lead you into such a 
truth of words, as ye could not have, whilst they were 
only spoken firmn mf mouth ; but being wil^n on 
paper, they wiU be my spiritual, heavenly, constant 
abode with you, and the most supreme illumination ye 
<;An receive fr*Qm me. 
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Christ ssdffa foFther ; '< I have man j things to saj 
linto 70U9 but ye cannot hear them now; howbeH 
when He, the Spirit of Truth, is come. He shalb|tt|d* 
you into all truth ; for He shall not speak of hiflhO 
for He shall receive of mine, and shall shew it unto 
you 5^' that is, though ye cannot be sufficiently in- 
structed from my words at present, yet when they 
shall hereafter come to you in written books, they 
will give you a knowledge of all trutli, for they shall 
not speak of themselves, but shall receive words from, 
me, and shew them unto you. Again, Christ saith» 
>< These things have I spoken unto you in proverbs ; 
but the time cometh, when I shall no m(»*e s^eak unto 
you in pi'overbs, but will shew you plainly of the 
Father/* That is, hitherto ye have oirfy had spoken 
proverbs from me, and therefore ye iiove not plainly 
known the Father ; but the time cometh, when thes^/ 
spoken proveriis shall be put into writing, and then 
ye shall plainly know the Father. Again, Christ 
adds, <* Ye now therefore have soirow, but I wiU see 
you again, and your hearts shall rejoice, and your joy ^ 
no man taketh from you/* That is, ye ane now trou- 
bled at iny persond departure from you ; but some, 
written books shall be my seeing you^gain, and in 
that visit, ye shall have such joy as cannot be taken 
from you. 

Christ also saith, •< If any msm love me, my Father 
will love him, and we will come unto him, and mak» 
our abode with him /^ That is, according to the Doc- 
toi*'s theology, certain books of scripture will come to 
him, and make their abode with him ; for he expressly 
confineth the constant abode, and'»ipreme illumina- 
tion of Gk)d to the holy scriptures. Therefore (hor* 
rible to say) God's inward presence, his operating 
power of life and light in our souls, his dwelling in our 
souls, Ms dwelling in us, and we in him, is Something 
of a lower nature, that only may occasionally happen^, 
and has less of God in it tha» the dead letter of scrip- 
ture, which alone is his constant abode and supreme 
lUumination. MiseraUefrttits of a paradoxical geuiui^j 
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Christ Ihttn Imavm saith, ^fiehoia Intend at the. 
door and knock ; if any man hearing voice, anii open 
mM^e, I will come in to him, 4no sup with him.*^ 
'IWlsUi^tnieeminent JUfilHngofhis prophetic prom- 
ise of being a Comforter, and Spirit of Tna^h to hift 
chmrch, to the end of the worid* -But according to the 
Doctor, we are to miderstand, that not the heavenly 
Clmst, but Ihe New Testament continually standelh 
and knocketh at the door, wanting to enter into the 
heart, and sup with it^ which is no bettel' than hold- 
ing, that when Christ calls himself, Alpha and Omega^ 
he means not himself, but the New Testament. — 
Again, «t| Am the vine, ye are the branches ; as the 
branch cannot bear fhiit <rf itself, c^offpt it abide in the 
vine, no more can ye, except ye abide in me; for 
Without me ye can do nothing,** Now take the Doc- 
toif^s comment, and then the truth of all (these wordt 
irf Christ was cMly temporacry, and emdd be true no 
lk>nger than till the books of the New .T^Oameitt were 
written 5 for then all ttiis/\^*ich Christ had affirmed 
of himself, of the certainty itnd neeesiiity of his life^ 
and powerin them, ended in the pts^onal aQ)earanGe 
of Christ, and passed t&ver to ttie written wowte of the 
New TeiSttoient, and they j«re the true vine, acnd we 
its branches ; they are tbftt, without :«diich we c^ d6 
nothing. For thus it must be, if, as the Doctor afi- 
iirms, the Writings of the New Te(°rtatnent are that, by 
'which we are to* understand, tlie Constant abode, and' 
stipreme ilhiminsttion of Ood in man. Now absurd^ 
and even bla^hemous, as this interpretation of the 
foregoing text is, it must be evident to every reader^ 
that it is aH the Doctor's own ; for the letter of scrip- 
ture is only made here, to claim that divinity to itselfy 
which the Doctbr hrtis openly affirmed to be true of it. 

Rabbi, saith Nicodanus to Chri^ we knowthat 
Ihoti art a teacher come from Gdd : — ^Now ttiat which 
was here truly said of Chtist in the flesh, is the very 
truth that mast be said of the scri]^ure, teaching in 
ink and paper ; it is a teivcber come firom ^GkKl, and 
tterefore fdtty to be belief^^ higHy rev<M&€eQ> aa4 
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^rictljr Mlowed. But as Christ^ tMidditg iii'fit* 
flesh, was only preparatory to his future, vits^Mioft^ 
ingf by ike Spirit ; so ttie teaching of scnptflhlljr 
words written with ink and paper, is only prepaiRH^y 
or introductory to all that inward, essential teaching 
of God, which is by his spirit and truth within us. 
Every other opinion of the holy scripture, but that of 
an outwarcl, teacher and guide to God's inward teach- 
ing and iUnittination in our soul, is but making an idol- 
god of it ; I say an idol-god ^ for to those who rest in 
it as l^e constant abode and supreme illumination oi 
God with them, it can be nothing else. For, if no- 
tiling of divine faitii, love, hope, or goodnessr'can have 
the least birth, or place in us, but by divine inspirar 
tion ^ they who think these virtues may be sufficiently 
nosed in us by the letter of scripture, do in truth and 
reality, n^dLei.the letter of scripture their inspiring 
Gt)d. The Apostles preached, and wrote to the peo- 
]|^ by divine inspiration. But what do they say of 
their inspire doc^rine^ and teachings ? What viiiue 
or power was there in them 7 Do they say that their 
words, and teachings, was the very promised Com- 
forter, tiie Spirit of Truth, the true abode, and su^ 
preme illoiftination of 6^ in the douls of men ? So- 
far from such a blasphemous thought, that tfaey^affinn 
the direct contrary, suid compare all their inspired 
teachings and instructions, to the dead wearks of bare 
Ranting and watering, and which must eontinue dead^ 
till life come into them from another and much higher 
power. I have planted, saith St PauU ApoUos hatk 
watered, but God gave the increase. And then fur- 
thw to shew, that this planting^and watering, which 
was the highest W(»*k that an inspired apostle eould do, 
was yet in itself, to be considered as a lifetess, power- 
less things he adds. So then, neither is he that 
pbinteth any thing, nor he that watereth ; but God 
that givd;h the increase* But now, if this must be 
said of all tliat which ttie inspired apostles taught: 
.in outward words^ that it was nothing in itself, was 
.iirithout pow^> wittout life^ wd osdy such a pr^ara.^ 
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tion tdwards life ds is that of planting and ^aterlBg ;r 
miMlLmt that same be ^!d of tiieh* irujipircd teachings^^ 
XjH^Heft behind them in writing ? For wliat dse are 
tfiH^stoIicsd scriptures^ but those vmy iiistnfdti<)ai» 
and teachings put into writing, which they afiirmcd to 
be but bare planting and watering, quite powerless in 
themselves, till the living Spirit ^ God woriced with 
them? Or wiU any one say, that what l^sail^ Peter^ 
John, &c. spoke by inspiration*from their own moutiis^ 
was indeed but bare planting and watering, in order 
to be capable of receiving life fh)m God; but when 
ihese apostolical teachings and instructions were 
written on paper, they were raised out lof their ferst 
inahility, got the nature of God himself became spirit 
iMid life, and might be called tiie great quickeniiig 
power of God, or as the Doctw says, ttie constant 
'abode, and supreme illnmiffation of his l^irit wi^ us ? 

It would be ^reat folly and perverseness, to charge 
me here with shghting w lessening the tnie value, use 
and importance, of the ini^nred apostdlical scriptmres ; 
'for if the charge was just, it must lie agarnst Paid, 
and not against me ; since I say noDiing 6f ^em, but 
that which he saith, and in his own express words, \iz^ 
«that all their labour of preaching, instrvcting aoad 
writing by divine inspiration, had in themselvesino 
other nature, use or povrer, ftsKii that of such pjanting 
and watering as bould not fimctify, tiU a higher power 
than was in them gave Iffe and growtii to Uiat wMcb 
'they planted and watered. 

I exceedingly love, and highly reverence, thedivine , 
authority of the sacred writings aif the .^ipostles and 
Tevangelists, and would ^adly persuade every one :1» 
he as deeply affected with them, and pay as profbund 
a regard to them, ks they would to an Elqah, a St. 
John Baptist, or a Paul, whom they knew to be im<- 
medlately sent from heaven, with Gtid's message to 
them. I reverence them as a literal troth of and fipom 
God, as much the greatest heavenly blessing ibat can 
be outwardly bestowed upon us. I reverence them as 
doing> or fitted to do; all that good amcfflet ^taristia» 
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now, ^ich tte A|^osttes did in ttieir dnj, and as of 
ttbe^ame use and benefit to the church of every age» 
.as their pJanting. and watering was to tlie first 

But now, if this is not thought that fulness of regiftd 
that is due to the holy messengers of God ; if any one 
wai still be so learnedly wise as toaffirm^that thougii 
PauPs preaching in his ^istles, whilst he w£li alive, 
was indeed only bare planting and watering ; but the 
same epistles, being published after his deatli, got 
another nature, became full of divine and living pow- 
€^. ; such an one ha^ no ri^t to laugh (as the Doctor 
;do&) at flie siHy Mahometan, who believes the Alco- 
ran to. be nncreated. For wherever there is divine* 
efficacy 9 there must be an uncreated power. And ii^ 
as ike Doctor saith, the scriptures of the New Testa- 
ment are the only constant abode, and supreme illu- 
:mmatbn'of the Spirit of God with us, all that is said 
of ihe eternal Spirit of .God, of tl^ uncreated light, 
might and ought to be said of them i that they ane 
tte WORD that was God, was witii God, and aire our 
tt^elmmanuel, or Grod witliin us. 

I shall now only add this friendly hint to the Doc- 
tor, that he has a remedy at hand in his own s^mon^ 
how he may be ddivered from thusgrossly mistaking 
the:«pirit of the go^el, as w^U as the iaw^ of Moses. 
St. Paul (saith the Doctor) <^Uad a quick and lively 
.imagination, and an extensive and intimate acquaint- 
ance rwitii those mastersin moral paintings thexlassic 
writers— -^ which he proudly sacrificed to the glory 
of the eroerUtsUng go9fd^* 

iNowif tiie Doctor did that (though it was only from 
thmndlity) which hei says the Apostle did proudfy, such 
^humili^ might be as great a good to him, as that 
pride was to the Apostle. Ami indeed one would 
have thought, that as soon as the Doctor had discov- 
•€red these writers to be only gre^t masters in moral 
.painting, it should have had the same effect upon him> 
^ as if he had fi^und them great masters in delusion. 
.FoK where there is moral painting, tJiere there is mor- 
id^didusidn. And the fpirit^ the life^ the purity ami 



39 

divine sisnidicity of gospel truth, is more eluded, lost 
and destroyed by moral paintings, whether in book9 
ojyiulpits, than by any material colourings put upon 
UHges of wood or clay, to excite spiritual devotion in 
churches. Again, if the everlasting gospel is now as 

florious a thing, as it was in St. Paul's days ; if the 
ighe^ most accomplished classic knowledge, is so 
unsuitable to the light and spirit of the gospel, that it 
is fit for nothing but to be cast away, or as the Doctor 
saith, to be all sacrificed to the glory of the gospel ; 
how wonderful is it, that this should never come into 
his head, from the beginning to the end of his three 
long Legation volumes, or that he should come piping 
hot with fresh and fresh classic beauties, found out by 
himself in a Shakespeare, a Pope, £cc. to preach £rom 
the pulpit the divine wisdom of a Paul, in renouncing 
all his great classic attsdnments, as mere loss and 
dung, that by so doing he might win Christ, and h% 
found in him ! 

Let it be supposed, that our Lord was to come 
again for a while in the flesh, and that his coming waa 
for this end, to do that for llie christian world, cum- 
bered with much learning, which he did to poor Mar- 
tha, only cumbered with much serving, and thereby 
neglected that good part which Mary had chosen ; 
must we suppose, that the Doctor would hasten to 
meet him, with his sacred alliances, his bundles of 
Pagan trash, and Hieroglyphic profundities, as his fq}l 
proof that Mary^s good part, which shall never be 
taken from her, had been chosen for himself, and all 
his readers ? As well might it be thought, that the 
Pope would come richly laden with his blessed ima^es» 
his heavenly decrees, his divine bulls, as infallible 
pi*oofs of his being bom again from above, and solely 
devoted to the one thing needful. 

Let the Doctor figure to himself the gaudy pageant^ 
ry of a divine high mass in a Romish cathedral ; let 
him wonder at that flagrant, daring contrariety, that 
it hath to that first gospel church of Christ, viz. 
^ Where two or three are ga^ered together in my 



name^ there ami in'tiie midst of them;^ Would he 
not stiil be fuller of wonder, if he should hear the Pope 
deelaring, that ail this heathenish shew of invented 
1^[^ries> was his projected defence of that first churcb 
oi Christ ? Bnt if the Doctor would see a Protestant 
^wonder, full as great, he need onlj look at his owit 
iheatrioil, parading show of heathen mysteries, and 
heathenish learning, set. forth in highest pomp. Te 
what end ? Why to bring forth what he calls (as fli^ 
Pope abore) his projected defence of Christianity. 

vainest of all vain projects ! For what is Christ- 
ianity, but that which Christ was, while on . earth ? 
What can it be, but that which it is, and has from 
Him ? He is a King, who has all power in heaven and 
on earth, and his kingdom, like himself, is not of thia 
world. Away then with the projects of Popish pompt 
«nd Pagan literdture to suj^Kirt it; ihey are as wise 
^contrivances as a high tower of Babd, to defend it 
•against the gates of heQ. 

1 come now to the quotation -from flie pastoral Let- 
-ter of Mr. Stinstra. <* A judicious writer (saya the 
Dissertation^ observes, that sound undesratanoing and 
i#e«u3on are thai; on which, and by which, God princi«« 
pally opcrates—^w&m he finds U proper to oimt our 
^weakness by his JSpiriU*^ 

I cannot more illustrate the sense, or extol the 
judgment, both of the author and quoter of this strid- 
ing parage, than by the following woi'ds : 

"A judicious namralist observes, that sound and 
^strong lungs are that on which, and by which, the 
tirir or spirit of this world principally operates, when 
^hejinds it proper to assist Hit weakness of oar htngs, hv 
*his breathing into them/^ 

Now if Biny right minded man should happen to find 
'his heart edified^ or his understanding enlightened by 
the above passage on divine inspiration, he will fee 
much pleased at my assuring him, that the Pastoral 
Letter of Mr. Stinstra,'andthe Dissertation on En- 
thusiasm by Mr. Green, are ft\)m the beginidng ta 
the end^ ftUl as good in every respect as that jfi« 
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Tliese two instance are proof eMugli, that as soon 
ta any man trusts to natural abilities, skill in Ian- 
gtrngeSf and common-place learning, as the tru6 
means of entering into the kingdom of God, a king- 
dom which is nc^iing else but righteousness, peace^ 
and joy in the Holy Ghost; he gives himself up to 
certain delusion, and can escape no en*or that is pop- 
ular, or that suits his state and situation in the learn- 
ed, rdigious world. He has sold his birth-right in 
the go^l state of diyine illumination, to make a iig- 
nre and noise, with the sounding brass and tinkling 
cymbals of the natural man. 

Whence is it, that we see genius and natural abili- 
ties, to be equally pleased with, and equally contend- 
ing for the errors and absurdities of every system of 
reU|^on, under which they are educated ? It is because 
gemus and natural abilities, are just the same things^ 
:And must have the same nature now, as they had in 
lbs ancient schocds of the Peripatetic, Academic, Sto- 
ic, and atteistical. philosophers. — << The temptation of 
hotumr, which the academic exercise of wit (as Dr. 
W. says) was supposed to bring to its professor,^' has 
still its power among church diisputants. Nor can it 

rdbly ever be otherwise, tiU parts and genius, &c. 
as the blind, the deaf, the dumb, and lepers for- 
merly did ; go to be healed of tiie natural disorders 
' by the inspiraticm of that oracle, who said, << I am the 
light of the world, he who followeth me, walketh not 
in darkness. No man cometh unto the Father but by 
me.'* Well therefore might St. Paul say, <* I hav<^ 
determined to know nothing among you, but Christy 
and liim crucified*'* And had it not been for this de^ 
termination, he had never known, what he then knew* 
when he said, << the life that I now live^ is not mine, 
but Christ's that liveth in me/' Now did the Apostla 
here overstretch the matter ? Was it a spirit of enthu- 
siasm, and not of Christ living in him, that made this 
^claration ? Was he here making way for ignorance 
and dariiness to extinguish the light that came down 
tromheaven^ and was the light of the world I Did h% 
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the church of Christ was to stand, and prevail againflit 
ihe gates of hell ? Did he, hy setting up this k^wl- 
edge as the hedt, and only knowledge that an aposde 
need to have, break down the fences of Christ's vine- 
yard, rob the church of all its strong hdds, loate tt 
defenceless, without a pale, and a ready iH*ey to infi- 
dels ? Who can say this, but that spirit of Antichrist^ 
that confesseth not that Jesus Christ is come in the 
flesh ? For as Christ's intending nothing, knowing 
nothing, willing nothing, but purely and sddy the 
"whole course of his crucifying process, was tiie whole 
truth of his being come in the flesh, was his doing the 
whole will of him that sent him, was his overcoming 

'the world, death and hell ; so he that embraces this 
process^ as Christ embraced it, who is wholly given 

' up to it, as Chiist was, he has the will of Christ, and 

' the mind of Christ, and therefore may well desire to 
know nothing else. To this man alone is the world, 
death and hell, known to be overcome in him, as they 

•'were in Christ; to him alone is Christ bcccmie tiie 
resurrection and the life ; and he that knoweth this^ 

' he knoweth with St. Faul^ that all other knowledge 
may, and will be cast away as dung. Now if St. Piuil 

' liaving rejected aU other knowledge, but that of a 
crucified Saviour, which to the Jew was a stumbling 
block, and to the Greek foolishness, if he had after- 
wards wrote three such Legation volumes as the 
Doctor hath done, for the fooid and nourishment of 

' Christ's sheep, who can have no life in themselves, but 

* by eating the true bread that came down firom heav- 
en ; must they not have been called, Paul's full recan- 
tation of sAl that he had taught of a Christ crucified ? 

The other instance of delusion from book learnings 
relates to Mr. Green, who wanting to write on divme 
inspiration, runs from book to book, from country to 
country, to pick up reports wherever he could find 
them concerning divine inspiration, from this and that 
jiidicmts author, that so he might be sure of compiling 

* % Judicious dissex'tation on the subject. All whkh h^ 
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m^^ hwre known^ be nmrt «le)(isIoii, wdtlm^ )f^b^Ma% 
UbA he b^ r^neinbei^d, ar reganled any one bib^ 
Baying either of Chritst or his Apostles, concerning the 
fioly Spirit, and his operations. For not a word is 
said by them, but fully shews, that all knowledge or 
p^rce)ition of the Spirit, is notbifig else but the en- 
joyment of the SpirBI;, and that no man can know mone 
mf him, Aian that vditch the ^irit himsdf is, and 
«toes> and manifests of his pow<^ in num. 

^ The things of €rod, saith St Paul, knoweth no 
waaif but the Spirit of God/'' Is not this decisive upoa 
tbe matter ? Is not this proof enough, tiiat nothing in 
man, bnt ttie Spirit of Gk)d in him, can know wbal 
^e S^it^ woris. in msm is, and does ? The fruits <rf 
"&& ^irit so tRftrn mentioned in scripture, are not 
things difibrent or separate fromrthe Spirit, and if ti^ 
^^ivit is not alDiFays working in us, his fruits must be 
as absent from us asr he' is. St.. John ssiiiikf << hereby 
we know that he abideth in us, by the Bfmt which 
lie hatii given us.'^ A demonstration that the Spirit 
can no o^^u^ way make himself known to us but by 
his dwidting and woijiing in us. St. James saitii, 
<* every good and perfect gift cometii from adore :^^ 
Bnt now does not he in reidity deny this, wlio aendm 
for t^ highest gift of knowledge fnom bel&Wf froiti 
tiie poor contferivanceofacoflunon^place book? Again, 
« K any man lack'wisdom, let him ask it of God f^ 
St. James does not say, let h^n go to ask Peter, or 
Paul, or Jiohn, because he knew that divine wibdom 
was nothing else but divine insfaration. But Mr. 
Green* has got together his ingenious, Iiis eminent 
Writ^is, Ids ^ccetlent, learned, judicious authors, ^ 
cool ndianal-morality doc^rs, (a set of men, whose 
^orioiis namesf we read no more of in tiie gospel, tiian 
tdf ibb profound Aristotie, oi* the divine Cicero) said 
tiiese are to do that fo^ him whieh the whcde c^tege 
id Apoafles could do ferno body. Now this doc^ine, 
that notUng but the Sfnrit can know the things Aat 
be of God; and that the ^ijo^ent^ of tte Spirit is fdl 
^ kiiowlQdga.w» cmlmrnoi liisi> m atrulb faw^ 
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mBf wk cNily bj^all Bct'qrturef but hy fin Mii^oie^tmtuYc 
. of tUngB* Vqv every thing that can be seen, knowB, 
ibe^dy fel^ &c. must be auuufested by itself, and not 
by anoth^* It is not possible for any thing but light 
to mani^t ligb^, nc^ for aiqr tibing but darkness U^ 
m^e darkn^s to be known. Yet Hm ia more possi* 
Uey tba^ for any timig but divine insirijratimy to make 
^vioe ia^pii^atioB tobe known. Hence tii]ii^*e is a 
'^gi^e oi ds^hismn stfll hi^HST) to be noted in such 
writers aaMc.Gteen^ for his collection of ingenious^ 
^pioeiAi rational anil^rs, of wfaiiHn he asks counadi 
^onicerning the nececMsify, or certainly of the immedi^ 
9te inspiir^ian of the Spirit^ ai^eBucb as. deny it, and 
wrijbe against it. Therefore the ]^?oceeding was Just 
4a wise, as if a mm was to omsutt some ingenious and 
emintnt afteiate» 9bwA tbt^ trutt and certainty of 
^bM^ainimedaatey confinval Fwvidence ; orai^afew: 
oeltot deists, how, or what he was to believe of the 
nataive and power of gbspd: foiih» Now there are tiie 
Holy Spirit's own- operations, and tberea^ reports 
aboiil thorn. The only tame reports, are those that 
are m»4e 1^ inspised persons^ and if ^nt werena 
tswch peosons^ theise t^ouM be no true reports oS tiie 
i^mMwb. Aai thevtfore to consult unkispiiied persons^ 
aii4' 9ttob as deny^ ai^ reproach the pretence toi in- 
^iraiion» to be rightigr iiuteu^led about the teutb c^ 
jmmedia|je> coQtHnual^ divi^ i»spiraliott# is a degree 
ofi UinAness, greater than can be diaigad* i^pon the 
old Jiewiah Scnbes and Pharisees. 

The reports^ thai; ase toJb^ acknowledged: as tmie^ 
i:&aoQxmn8 the Holy Spiritp. and hia operaiions, are 
those that ai:e recorded in scripture; thatis,ttie scrip- 
ture^^re ^infUlible histcuTy, or rdalion of that which: 
tfie^Hpiy %iirit is, and does, and w»ffks.in Imie be- 
lievers ; and also an in&fiible dinection. how we are to. 
seek, and wait, and trustiin liis good power over us. 
Out then tiie scriptunea themsdves, though, thus true> 
und infallible in these vaports, and< instructions, about 
tbe Holy Spirit, yet they can go*no farther, than to 
be a^ti^ie liistory j thf^y cannot give to the reader of 
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tbiem, tiie possessum^ the sensibility^ and enjoym^ 
qS that which tliey relate. This is {dain, not only 
from the nature of a written history or instinictiony 
but from the express words of our Lord, saying,; 
*< Except a man be bom again of the Spirit, he can- 
not see or enter into the kingdom of God.'^ There* 
fore the new birth from above, or of the Spirit, is that 
^one which gives true knowledge and perception of 
that, which is the kingdom of God. The history may 
relate truths enough about it; but the kingdom of 
God being notiung else but the power and presence of 
Crod, dwelling and ruling in our souls, this can onl j' 
manifest itself, and can manifest itself to nolliing in 
man, but to the new birth. For every thing else in 
man, is deaf and dumb and blind to the kingdom of 
God ; but when that which died in Adam, is made 
alive again by the quickening Spirit from above, this^ 
being the birth which came at first from God, and a 
partaker of the divine nature, this knows, finds and 
enjoys tl^ kingdom of God. 

*«I am the way, the truth and the life," saith Christt 
this record of scripture is true ; but what a delu»on, 
for a man to think, that he knows and finds this to be^ 
true, and fliat Christ is all this benefit, and blesfiang 
to him, because he assents, consents and contends, it 
may be, for the truth of those words. This is impos-^ 
sible. The new birth is here again the only power of 
entrance — every thing else knocks at the door in vain $ 
I know you not, saith Christ to every thing, but tli^ 
new birth. << I am the way, flie truth, and the life,** 
tells us neither more nor less, than if Christ had saMy 
I^ am the kingdom of God, into which nothing can 
enter, but that which is bom of the Spirit. 

Here again may be 49een in the highest degree of 
certainty, the absolute necessity of immediate, divine 
inspiration, through every part of the Christian life. 
For if a bIrHi of the Spirit, is that alone that can en^ 
ter into, or receive the kingdom of God, come amongst 
men ; that alone which can find Christ to be the way,. 
<^ truth and the lifej tben^cputinual H&t orbl^NrtiH* 
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litg of flie Spirit in us/ IMkst be as nccessaiy, a^ tTi# 
first birth of the Spirit, Fop a birth of the Spirit is 
only to make a beginning of a life of the Spirit 5 birth 
is only in order to life ; if therefore the life of tlie 
Spirit continues not, the birtli is lost, and the cessa- 
tion of its breathing in us^ is nothing else but death 
again to the kingdom of Grod, that is, to every thing 
that is or can be godly. Therefore the iihmediate,* 
continual inspiration of the Spirit, as the only possi- 
ble power ajid preservation of a godly life, stands 
upon the same ground, and is as absolutely necessary 
to salvation, as the new bii*th« 

Take away this power, and working life of the 
Spirit, from being the one life of all that is done in the 
church, and then, though it be ever 86 outwardly glo- 
rious in its extwit, or ever so full of learned members," 
it can be nothing else in the sight of God, but tho 
wioe Greek, and the carnal Jew, become a body, of 
water-bs^tised christians. For no such an one can 
be in a better state than ttdsj the wisdom of th» 
Greek, the carnality of the Jew, must have the whole 
government of him, till he is bom of, and led by the 
Spirit of God ; this alone is the kingdom of God, and 
every thing else is the kingdom of this worid, in 
which Satan is declared to be the prince. Poor mis« 
erable man ! that strives with all the sophistry of hu-^ 
man wit, to be delivered from the immediate, contin* 
ual operation and government of the Spirit of God, 
not considering, that where Gk)d is not, there is the 
devil J and where the Spirit rules not, there all is the 
work of the flesh, though nothing be talked of, but 
i^iritual and christian matters; I say, talked of ^ fop 
the best ability of tiie natural man can go no farther, 
ftan tsdk and write notions and opinions, about scrip** 
tore words and facts ; in these he may be a great 
critic, and acute logician, a poweriul orator, and 
know every thing oi scripture except the Spirit and 
tiie Truth. 

Hew much th^ti is it to be lamented, as well as im«t 
^osribto to bedeniedt that timugh all scri^we assium 
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1» thftt the things (^ ^ SipMt ^^^ f£re Mtf t^tLi^^ 
l» tlie ehd of Die w^Hd, li^ fo^M^neSs to the KM»m 
iiMui^ yet aKMstfrMnnHeiftiid of kiarned ChHslK^^ 
<k]^ to tiie^tiker, hottdBg i& thdu^ ^ ^ the tNfti 
Md ^t-Gi]^ tai«atf»\tf atbid«lfa|^4iviMlaio^^t^^ tot 
^ict \f1lith eV6l^ ttfltu)^^ sfAftdh^ lil^oud^ ^imM»» 
fbtse, tfttol-gtoridu^ ^^orM^r iMft cte do. Iflfdl^ In 
AIM; ditiiflty-Btudeint^ w^ tUi^ x^m^^v^tKii^ 
to tttfok^ ^ pitrbtktng <t «le lig^ tf tbe go^ Mt 
b&Kt w^9 thM by iftifig vmh fltti i^Hptol^ 1^ 
IrUcli lie dodti w^ Pagan Wntev^ nrlketlter ^M!C^ 
orators, or comedians, tiz. ^^^It^ieie Ms h^ic, tll&to^ 
fk^ and c:f4ttcd (Sl^, in ttiscMttiig upon them ? lliis 
dbito, he is tiioogtd; by himi^eif, ^d oOeA Ify otitA^ 
to have a snfficieiicjr lof dtTiM, aposte^cid kYio^edglDt 
What wonder therefbre^ if it shoidd somdAnc^ ht^ 
toen» tli^ tife vtry sidne vAin^ abrupt, p^i^ ttle^'^ 
M^ tttot iiiiiM ^e vnto to be a ]^bdt^^ 
li^^A)ith^&i a diviMly-chafir ? 
&0W is l<^ tti^^ toj^cM, €141)1^5 1^^ d^M^ 

(tf the fifiiMe Mod {fow^ii^ 6f tiilD n^^ral lifiin, M amliiy 
ft leagued €MMiali^onie^ to kam* tmhr^Bb^ Ithd cttn* 
temd'lbf tMMtlioftbe|;odpd. Fo)^«b*ti|>1h^] 
afHld iTKifil^ of diVfWe iUbpfl'MSM), 4AlM48ieh Idl $ft i 
thift itjiaiSi irt ^Jte bi^ctifer tmftf di^gWfe niim Atty \^ 
jM^Mfe fhHH th« ^ilid#. fWt&eCter«Ki^'%l 
IM M f^modkvMlm it, bnt tiMt ft ^Maiel imk Blb<m^ 
isbol^tftiieBpMti ahdlM^d^^sMltf^liiyKaslitt 
b^n^iH) ih It, b^b^^tiie iti^iioirn^n'^Mliti^^ iil^m 
oflhjfe win M'thiftfl^h^ hM i^tUkt^riAfJlvlt^, UtA fe^ 
jtects th^ tt^;c^irity df bdtit boHl isgatfi ontcif «M^(^o9^ 
Ho^tton tf Mh^ HiRtot^. The tChfid^ali ftt^raU^ 
tfiat il'^t^^ i«^k%fel]bheS^ ilAd H^ritc^ O^gt^iMit the 9i€6(SI^ 
M<y df lnliii«^^«lle, ditfttti lni9piHKBoti,^1^Ad$ fih^ \vlr<M 
<>a»liseofhifl(Mity$ te tonfit^ tte ^ri^nd ^ '#te[^ 
it St^ds, and has AofJU^ to p«i6te the jgoodkiigill ^ 
his own Christianity, but that which equally '^^i^ to 
Opeddsfcthegototf^dThisin^d^l!^ fVne^lWtout 




immediate, continual^ diyine inspiration, the di^reiM# 
between the Christian and the Iniidel is qui^ lost ; 
and whether the uninspired, unregenerate son of Ad- 
am, be in the church or out of the church, he is stUI 
that child of this world, that fallen Adam, and mere 
natural man, to whom the things of the Spirit of God 
are and must be foolishness. For a full proof of this, 
no mor^ need be seen, than that which you cannot 
help seeing, that the same shining virtues, and th« 
same glaring vices f are common to them both, for 
the Christian, not made such by the Spirit of God 
continually inspiring and working in him, has only a 
Christianity of his own making, and can only have 
such appearances of virtues, and will have sucli reality 
of vices, as natural self wants to have. Let him 
therefore renounce what is called natural religion, as 
much as he will, yet unless he- is a new-born, and di- 
vinely inspii'ed Christian, he must live and die in all 
his natural corruption. 

Through aU scripture nothing else is aimed at, or 
intended for man as his Christianity, but the divine 
life I nor any thing hinted at, as having the least 
, power to raise or beget it, but the holy, life-giving 
l^irit of God. How gross therefore is. that blind-- 
ness, which reading the gospel, and the history of 
gospel Christians, cannot see these two fundamental 
truths, 1st. That nothing is divine knowledge in man, 
JnU the divine life : — ^2d. That the divine life is nothing 
else, hut a birth of the divine 'nature rvithin him ? 

But this truth being lost or ^ven up, vain learning, 
and a worldly spirit, being in possession of the gospel- 
book, set up kingdoms oi strife and division. For 
what end ? Why that the unity bf the church may not 
be lost. Multiply systems of empty notions and opin- 
ions : For What ? Why that words and forms ihay do 
that for the church now, which to the first chiiixh, of 
Christ's own forming, could only be done by being 
bom of the Spirit. 

Hence it is, that the scripture-^holar is looked 
tipon as having divine knowled^ of its mMasBp whm 
V2 
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||0 19 as *ea^ at diapter and vvitp, a^ tha ^tfe is a^ 
eyery page of Cicefo. And nothing is lopfLed i^pon 
as defective in diyinily-knQWIedgei |but auch sui^o^ 
Viistakes of ihe genius of tl^e Hebpeyif^ (^ Greek jet^ 
ter, as the sublime students of th^ famed wcnp^s <h % 
Milton, or a Shakeqp^are^ chaf^ as Uun^n qpgil 
one another. 

Now to call such scripture s|dUf drpm^ Imcfwl^igep 
Is jup;t as soUd» and judicipqsi as if a m^ w^ saidi^ 
or thought to knowy that wUch St. John knew^ h^ 
cillise he could say his whole gpspel a^ epistles bf 
Iieart,^ without missing a wprd f[^them« f^or ^ tit^^ 
knowledge of scripture, is but like havi^ aU apn^^t^f^ 
m the m^eimpry ; and i9 sk> far ^m baing ft difinp 
perception pf ^e thing9 spoken of| that t|ie w^ 
vicious* wicked scholar ip the wo^d majf attain tip t^ 
highest perfection in it But di^ne knowledge ^w^ 
i|i4ckednes9 of life, are m i^naistent, tbf^t t^ M* 
mutual death and destruction tp one ^ppt^^; ^\ifi9§ 
the one is alive, ^ pt^ier mi^rt ba ^^. J<ffiaa 
Iscariot knew Jesua Chrjrt, and m ^M^ t^ ^4 9Wl 
did to his crudfixipn ; |^ knaw what it yi[^3 tq be lit 
the liord^s t^le, an4 topai^e^^Ms awperpifbread 
and wine. But ye^ ^t^ miK^h ipoDe tn^^ it f|ii(y^lij(Bf 
aaid, that he knew nothinj^ e$$fitUalig ^ sfU i^, ^ 
liad no bel^ a ^owledg^s of it iH^W ?^ntl^8 ?^ila^ 
Ihad. NQws)UklM»wle(^^C^rist9^|ltth9tFM^ 
from divine inspiration^ far the new bM^ ia b^ ^ 
poor and l^fitleaa^afJndas^l^a^edgewas^ ^vmS^ 
aay to Cbnst a3 he did, ^ Pail Ma^r i^^-rrb^ ^fk<^ 
«< can caDl Jfc^sus Lor^, hut by the Ho^ Spktt,^ Tk^ 
empty letter learned knowte^^s wMck tJhe iia(iiral 
man can aisi e^silj have of tke s^a^^red aq^pft^fi^ a^ 
religipus matters, aa of any other books, or hwiaa 
i^ffeirs ; thi^ being ^^ fptr divji^ kmwledge, haa 
spread sucii darkness and ddusion f^ pvar C^briatf n* 
dom, as piay he reckoned np>e^ thaii a genfqra) aMH 
tacy from the gospel state of divine illinaq|inati0ii. Ff4^ 
the go^iel state is in its w4i<de nature nQtking else ^ it 
Itaabtt^cimJUi^ly^tbat iat^ ll< 



lias h\4Mf^ IM, ^ fliat is by ike Sf^iat^HQ^ 
Wblrtpvi^ is not of, and from this Light, aad governed 
|iy this Spirit, call it by what high name you will, is 
no more a part of the gospel state, nor will have a betr 
ter end, t)m that which entereUi into the mouthi and 
forinp^tb in the belly.^ 

T%iat we Light and Spirit^ which was only one 
tma ^ «temi1y, before angels, or any heaveply be^ 
ings w^re ci'eat^, must to all etemi^^ be that one 
only Li^t and Spirlt»by which angels or men can ever 
hav« any umon or communion with God* flvery other 
light is but the }i^ whence beasts have their sense 
and aubti% ; every oilier spirit is but that which 
givea tQ fle^ and U^od all its lusts and appetites* 
STfrfjUUlg €^ but the depairture irom the one L^ht 
and ^rii ^ Qo^ turned an md^ of angek into 
devils. Nothing jelse but &e loss of that same Light 
wA l^intf tMi fi?om tiie divine-iidam, his &rst erowa 
<yf pf^Miviicfl glory, stript him more n^ed than the 
k^i^ and lelt him a prey to deviled and in the kws 
of dt^ma) death* Whkt tiherefore can hav» tine kast 
si^u^ of mw^ towards man's redemption^ but the 
IS^ wd S^pirit of Qod, mal4ng a^in a birth of 
i^immbm m faiQi» 9» Uiey did in his first gbrious 
cpeatton? Or wbai can possibly begin^ or hiing forth 
UMa V€tanii^ his firrt lost birib, but scdely that whicb 
|l d^ne by thiset^piisil4gbt and Spirits Hence iti% 
thtit Hu^ gomi state is by our Lord affirmed to be a 
kingdom of beayen at hamd, w come amongst men^ 
bef^is^ it has tiie nature of no worldly thing, or orea^ 
t(UKJ|)f power» is to serve no worldly ends, can be 
h^^f^ by IIP wmj% power, rec^yes nofliing from 
nmif but man's full 4^nial of himsetf, crtiaads upon . 
noti^W tisM^ i» floito or tmnsitoryf has no existence * 
hift in that worlifaM; power of C^ that created and 
upholds, heaven ana earth ; and is a kingdom o£ God 
liecaiMe man* and it kingdom of men united to God» 
thnoiigb a contimMiL immediate, divine illumination* 
"^hat ecrtptore of Uie New Testament can ypq read# 
that dttMDotprv^e this to be the gospel state^^kingn 
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iiom of GcdcU into whkh itoae can enter^ but by bein^ 
bom of the Spirit ; none can continue to be alive in it» 
but by being led by the Spirit^ and in which not a 
thought) or desire^ or action cfui be allowed to have 
«iny part in it^ but as it is a fruit of the Spirit ? 

" Thy Kingdom come, thy will be done on earth' 
as It is in heaven/^ What is Gt>d'8 kingdom in' 
heaven, but the manifestation of what Grod is, and 
what he does in his heavenly creatures ? How is his: 
will done there, but because his Holy Spirit is the 
life, the power, and mover of all that live in it ?— . 
Many d^y read this prayer, extol it under the name 
of the Lord's Prayer, and yet, for the sake. of ortho- 
doxy, preach and write againstaJl that is prayed for. 
in it For nothing but a continual, essential, imme-- 
diate, divine illumination can do that, which we praj 
may be done. 

. For where can God's Kingdom be come, but wh^^ 
every other power but his, is at an end, and driven 
out of it ? How can his will only be done, but wh^e 
the Spirit that wills in God, wills in the creature 7 

What now have parts, and literature, and the nat- 
ural abilities of man, that they can do here ? Just as 
much as they can do at the re^urection of the dead ;' 
for all that is to be done here, is nothing else but re- 
surrection and life. Therefore that wliigh gave eyes 
to the blind, cleansed tlie lepers, cast out devils, and 
raised the dead ; that alone can, and must do all that 
is to be done in this gospel kingdom of God. For 
every the smallest work or fruit of grace, must be aa 
solely done by God, as the greatest miracle in nature f 
and the reason is, because every work of grace, is the 
same overcoming of nature, as when the dead are 
raised to life. Yet vain man would be thought to be 
something, to have great pow^p and abOiiy in this 
kingdom of grace, not because he happens to be bom 
of noble parents^ is clothed in purple and fine linen^ 
and fareth sumptuously every day ; but because he 
has happened to be made a scholar, has run through 
«U languages and lu3tories^ has been long exerciswd 



rXHH ftottdnsr, bi^lofticfd^ poeficliif and plulascq^Mc^ 
ta a ^cliotaary is MTtyF^ S(M*fe of ^i^». 

notf he is just as weak^ as powerless, and fifl^ in tbk 
^^oftibTGddasliefe. Bf^fftheaitifHitettaii'? 
IkRii #lfiM]ld ttiEljjp6n%& %ie nfe a frfel rtellib bulk iff ^ j^rsdn 
«ff teugR^i^ S€^ Aim thkt %f IM p)di^ots ^feKffi»% 
mi iBftfe!ra€e G%3*]8Qfm lAailtE^ tnudi lAoV^ Hm¥r11^ 

iMfk ifd# M th6 ^i^eft^t Uttte of €!Mnisft^MIMti> ^Eo^ 

^whlehtii fi|^ or two ^iMke Mtti) ai a Hpilfiiaft 
has helped mt gosM to shirie wfHi a li^sfare, flM % 
tfe3k$t&«f«^hiNa hd^ libolL A tins^Jbhia^^^ 
li6e Ufe Hfll m tile pi^fefllefft ^m^h KfNH i^ liTirt; ^dSfiU 
«fel^ to hftVt^ fti^h IftfdtiissB to ;eke ftiB (HT tiie MIl 
idfKn^ ikiiTi* ftrmk ttie glorjr ^ pasratdidicai fiihodfcliWy 
^iSA hciif^w^y ptrfflj^^ into an eanbly stalte and ttcsrol 
fife fX #Mrtaj ^w^ ^d sdhpiieniliite ^tArtifl^* 

(n mb nMt gtK^pei cJnnr^y ftteaVhen ^ffA ftasd ¥ft 
^S^ Utii6 )halti fi^tfaen 9ak*kiiABftl f and f fa^ lyi&liiKjtt 
in ^f^rnil Hioi iko itkate -sMigbt ^aifter, thftb Dial fileSw^w 
«Mbi^llAivbHdWh!^i^i»iniify Ih^S^ 

l«^U^iAMrc%!ft% <lVefe dFLflfe; wfaifA 
fkMM;dri^^aJMfs^/lodkt9^^ Ift 

H^ W^ei^ tMrd^5 the '!^^ 
im mUkHa^ Ibbd o( tidiidM ^tiiAtins^; ind th^ 
IMfe of deM^, €Alltid 1:M» l¥ee ^{ Ktio wl^g^ of goM 
Ahd^^ hteifte^^esand hedrts6f t>t4est vM pe^Nv 
fM )s fl^dta^l to d6 ^ hknc^ goo^ to GKt^ 
«Meim«bthefii%tilri6^i)3^nt»ofPaH^ Thisti^ 
that brought death and corruptli^ into hmnidi taltwh 
%t IhA, b ito^ called u IVe6 oiT li^M, mM ifii^ ^a^ 
ilhd vngh^ ^H Watered Wfth eV^tt^ txHrrtktit irtfean!^ 
fiowvrcii IbSMaiii^ or iracNnf iviiu eartu^ iSalt ciMi bo 
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'\ The simpUdlyindeedy both of fhegoqpel letter oaf 
doctrine^ has the shine and polish of classic literature 
laid thic^ upon it. Cicero is in the pulpit^ Aristotle 
.writes Christian Ethics, Euclid demonstrates infidel- 
ity and absurdity to be the same thing. Greece had 
but one Longinus, Rome had but one Quintilian ; but 
in our present churchy they are as common as patriots 
in the state. 

But now, what follows from this new risen light? 
Why Aristotle's atheism^ Cicero's hdght of pride smd 
deptii of dissimulation, and every refined or gross 
species of Greek and Roman vices, are as glaring in 
this new enlightened Christian Church, as ever they 
.were in old Pagan Greece or Rome. Would you find 
a gospel christian, in all this mid-day glory of learnr 
ing, you may light a candle, as the philosopher ,did 
in the mid-day sun, to find an honest man. 

And indeed, if we consider the nature of our salva^ 
tion, either with respect to tiiat which alone can save 
us, or that from which we are to be saved, it will be 
plain that the wit and elegance of classic literature^ 
brought into a christian church, to make the doctrines 
of the cross have a better salvation effect upon fallen 
man, is but like calling in the assistance of balls and 
masquerades, to make the lent-penitence go deep^ 
into the heart, and more efi*ectually drive all levity 
and impurity out of it. How poorly was the gospel sk 
first preached, if the wisdom of words, and the gifts 
of natural wit and imagination had been its genuine 
helps ? But alas, they stand in the same contrariety 
to one another, as self-denial, and self-gratification* 
To know the truth of gospel-salvation^ is to know 
that man's natural wisdom is to be equally sacrificed 
•With his natural folly ; for they are but one and the 
same thing, only called sometimes by one name^ and 
sometimes by the other. 

• His intellectual faculties are, by the fall, in a mucl| 
worse state than his natural animal aj^etites, and 
want a much ^ater self-denial. And when own wiU^ 
mii understanding and own ima^^inatioQ have tfa$^ 
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Satural strengfli indulged and gratified^ and are inad>e 
seemingly rich and honourable with the treasures ao 
quired from a study of the Belles-Lettres, they will 
just as much help poor fallen man to be like minded 
with Christ, as the art of cookery, well and daily 
studied, will help a professor of the gospel to the spirit 
and practice of christian abstinence. To know all 
this to be strictly the truth, no more need be known 
than these two things : — 1st. That our salvation con- 
sists wholly in being saved firom ourselves, or that 
which we are by nature : — ^i. That in the whole na- 
ture of things, nothing could be this salvation or 
Saviour to us, but such an humility of God manifested 
in human nature, as is beyond all expression. Hence 
the first unalterable term of this Saviour to fallen man 
is this, <* except a man deny himself, and forsake all 
that he hath, yea and his own life, he cannot be my 
disciple.'^ And to shew, that this is but the beginning 
or ground of man's salvation, the Saviour adds. Learn 
of me, for I am meek and lowly of heart What a 
light is here, for those that can bear or love the lightj! 
Self is the whole evil of fallen nature. Self-denial and 
humility are our capacity of being saved. This is 
every man's short lesson of life, and he that has well 
learnt it is scholar enough, and has had all the benefit 
of a most finished education. Then old Adam, with 
all his Ignorance, is cast out of him ; and when Christ's 
humility is learnt, then be has the very mind of Christ* 
and that which brings him forth a son of God. 

Who then can enough wonder at that bulk of libra- 
ries, which has taken place of this short lesson of the 
gospel ? Or at that number of champion disputants, 
who from age to age have been all in arms, to support 
end defend a set of opinions, doctrines and practices, 
all which may be most cordially embraced, without 
the least degree of self-denial, and most firmly held 
fast, without getting tlie least degi'ee of humility by it. 

What a grossness of ignorance, both of man and his 
Saviour, to run to Greek and Roman schools, to learn 
how to put off Adam^ and to put on Christ ? To drink 



n^ tte IiMintMun9.9t pagiua poets m^ oiato^im ip ocdfp 
apaoi*^ diviufily to dprink of ti]i^ ciip tJbat C^wt d^ai^ 
4^{i What can comQ of all tlus, bu,t t^ which i^ a^ady 
too much come, a CiceFoui^^go^Uer^ kkst^ad? ^ ^ 
gcMSj^l-peoi^nt ? Inst^ajd^of the deptlH the truth an^ 
sffini of the hiunble^ pubUcau^ seeking^ t» regaiijb I^a^^ 
dise^ onljr ^y a bpoken hearty cryi^g^ (xod b^i^Hsrci^l 
to me ^ ainner ^ t}»e biji^irbr^ classic wiB live in ds^y- 
tcanspoirts al; the ^marmoiis* aubjim^ of a. J^to^^J^n 
mg thither qh tb^ uqf^^^^ed wii»^ 9f bi^ s^i^d^^ 
VordSf 

This^^ vf^fk be mpse^ op Ij^s ib^ Gas# \pti^ s||J tjl^ sa^. 
Ta^oD-ilpctrin^s of Chpis^^ vfMlsi imd^r cl^^si^Bali a^« 
quisition attd adiiuiii^fj^atipB^, Tl^p^f^ ^^vine^ tmtiis^^^ 
ivhich are-no £^tber gpod and i«dQe^A^Uig>.%|; £|S 1^)£j 
are sp^ 91^^ life, in u^y whipb c^ httve 119 enjv^^ai 
«r birth but i^ the ii^^i^ qf ^{fy ii^, a l]fro)^B.a^d ca^ 
tr% Ijipai^ will sf ^e <^i1|F tp I|dp cla^^iic j7ajii^« (^ 
pr. W.cjiys the^):tp layish Qi|t tbjsijr c^pui*^ 0^ W^j 
own p^cr luofiumGiils uf lifi^f^s virtuf^s. 

How came the leanied heaUicii&% tj|eiF^4p^;iUB|^ 
vanity, by Him* inability to come u^ider i^ hiimlitgr. 
of tiie ci-OHB ? It wa6 becau.^ the natiipsal uj^fcn^ ahiiie4( 
in the fake glury of liig own ( u)tiv^^t^,;^^^j^« Hfix^ 
wit and p^i*ts» and elegant tatite, afjy qipi^ ^gpo4 (^ 
redeeniing virtijc in Christiana t|^9^. tbey l^ft^- ^fk 
Ueatlien.^ ? Ab well tnigbt it be s^ui^^ia^ Q^i|rn wU) ifs^^ 
^t^ood^ aj^d has a r^dpennng virtuQ.ifi,%Ci)|'i§ti^9 l^f^f^ 
bad and deBtt^ctive in aHeathen. I Bpi^ared^c^liig;' 
virtue in it^ because nolliiit^ ].s orcan bp 9;i(eUgious 
good to fallen niai), but tliat which i|ath a red^en^ins 
^ iitnc in it, or iBf so far im it ^v^S9 a tiTue renew.^ oC 
the divine life in tlie soul. Tliei'^fore s^d quit pnly- 
Eedeemer, "Without me ye t an dp notbing." l^I^at* 
ever is not his iimnrdiatjc wQi-k i^.u% is^ bpst buta^ 
mere nothing? "with i^sncct to tl^e good^Qf oijr redemp--. 
tion. A Tower iof Bwl m^y, to its buil4|5i:'s. eyes^ 
seem to hide its head in the couljds ^ but as to its 
reaching of heaven^ it is no nesirer to tliat,, than ik^ 
earth on which it stands* It is thus with all the bMii)dri 



lugs at wMofs wisdom, aii€ nabirai aJbiltties, m IKft 
tfamgs of salvation ; he may take the Ictgic of Aris* 
. totie, add to that IJie rh€5toric p^BTully, and then as* 
Tend .as hi^ as, he can on the ladder of poetic imagin-^ 
ution, yet ao liiope fe done to the reviving tlie lost 
Itfe of God in hk soul, tiittn by a tower of biick and 
ino]*tar to reaoh beayen. 

Self is- I4ie i'oot» the ttee^ mid the hnutches of all 
<hc e^dls of our foUen state. We a^ without God, 
because we are in the Itfe of self. Self4ove, sdf- 
esteem, and selT-^eekin^f are the very ess^fise and life 
«f paride ; uM the devils tiie first father of pride, id 
%evcr absent fi'om thetn^ iiw without power in them« 
To die totiiese essential jmrperties of self, is to make 
the devil dqxart from us. But as soon as we would 
Itare^self-smlities have a share in our good works, tho 
tsatanic spirit of pride is in union wilh us, and we are 
working for the makitoifince of self-love, self-eirteei£i> 
"and seR-^eekin^. 

All the vices tjf Mien angels attd men, Imve theil^ 
birth and power in the pride t)f self, or I may better 
say, in the atheism and idolatry of self; for self is 
%otti Atheist And idolater. It is atheist, because it has 
rejected God | it is an idolater, because it is its own 
idol. On the ottier hand, aM the virtues of the heav- 
enly 1^ are the virtues of humility. Not a joy or 
glory, or praise in heaven, but is what it is through 
humility. It is humility alone that makes the im» 
j)assab]e gulph between heaven and hell. No angds 
m heaven, but becattse humility is in all their breath ; 
no devils in hell, but because the fire of prlpe is their 
whole fire of life. 

What is then> or In what lies the great struck for 
^eternal life 7 It all lies in the strife between pride and 
humility : aH ottier things, be they what ttiey will, 
Hre but lus undea* workmen^ prkle and humSity are 
the two master powers ^ the two kingdoms in strife 
for the eternal p6sses»ion of man* 

And here it is to be observed, that every son of 
Adam is m the sei-vice of ^iMe and self, be he doing 
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^hatlic Will, till an liuniaity that comes solely firom 
heaven has been his i-edeemen Till then, all that he 
doth, will be onl/Siiie by the right hand, that the left 
hand may know it. And he that thinks it possible, 
for the natural man to get a better humility than this, 
fh>m his own right reason (as it is often miscalled} 
refined hy education, shews himself quite ignot*ant of 
this one most plain and capital truth of the ^spel, 
namely, that there never was, nor never will be, but 
one humility in the whole world, and that is the one 
humility of Christ, which never any man, since the 
fall of Adam, had the least degree of, but from Christ, 
Humility is one, in the same sense, and truth, as 
Christ is one, the Mediator is one. Redemption is one. 
There are not two Lambs of God, that take away the 
sins of the world. But if there was any humility, 
besides that of Christ, there would be sometlung else 
besides him, that could take away the sins of the 
world. << All that came before me, saith Christ, were 
thieves and robbers :'' We ai'e used to confine this to 
persons ; but the same is as true of every virtue, 
whether it hath the name of humility, charity, jnety, 
or any thing else ; if it comes before Christ, however 
good it may pretend to be, it is but a cheat, a thief 
and a robber under the name of a godly virtue. And 
the reason is, because pride and self have the all of 
man, tai man has his all from Christ. He therefore 
«nly fights the good fight, whose strife is that th© 
self-idolatrous nature, which he hath from Adam, may 
be brought to death, by the supernatural humility of 
Christ, Itfrought to life in him. 

The enemies to man's rising out of the fall of Adam, 
through the Spirit and power of Christ, are many. 
But the one great dragon enemy, called Antichrisf, is 
self-exaltation. This is Ids biii;b, his i)omp, his pow- 
er, and his throne ; when self-exaltation ceases, the 
last enemy is destroyed, and all that came from the 
pride and death of Adam, is swallowed up in victory. 

Thei'e has been much sharp looking out, to see 
t^here and what Antichrist is^ or by what mariis he 
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majT be known. S<Ane say he has been in the christiatt < 
world aknost ever since the gospel times ; nay, that 
he was even then beginning to appeal* and shew Iiim- 
self. Others say he came in witli this or that Pope ; 
others that he is not yet come, but near at hand. 
Othera will have it, that he has been here, and thei*e, 
but driven from one place to another, by several new^ 
risen Protestant §ects. 

But to know >vith certainty, where and what Anti- 
christ is, and who is with liini, and who against him, 
you need only read this short description, which 
Christ* giveth of himself. — 1. **I can do nothing of 
myself. — 2. I came not to do my own will. — 3. I seek 
not my own glory. — 4. 1 am meek and lowly of heart.*' 
Now if this is Christ, then self-ability 9 or self-exalU 
aJtiofif being the highest and fidlest contrariety to all 
this, must be alone the one great Antichrist, that 
opposeth, and withstandeth the whole nature and 
Spirit of Chiist. 

What therefore has every one so much to fear, to, 
renounce and abhor, as every inward sensibility of 
self-exaltation, and every outward work, that pro- 
ceeds from it. But now, at what things sliall a man 
look, to see that working of self, which raises pride to 
its strongest life, and most of all hinders the birth of 
the humble Jesus in his soul ? Shall he call the pomps 
and vanities of the world the higliest works of self- 
adoration ? Shall he look at fops and beaux, and painted 
ladies, to see the pride that has the most of Antichrist 
in it ? No, by no means. These are indeed marks 
shameful enough, of the vain, foolish heart of man,' 
but yet comparatively speaking, they arfe but the 
skin-deep follies of that pride which the fall of man 
hath begotten, and brought forth in him. Would you 
see the deepest root, and iron strength of pride and 
self-adoration, you must enter into the dark chamber 
of man's fiery soul, where the light of God (which 
alone gives humility and meek submission to all cre- 
ated spirits) being extinguished by the death which 
Adam died^ Satan^ or which is the same things 8eJ£i>' 
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CBnltatbn became jthe stvwg man 1 
of the house, till a sh?onger than he should come up-^ 
on him. In this secret source et an etem^ fiery soi^^ 
^orying in the as<ral light of this world, a swellings . 
kingdom of pomps and ranities is set up in the heart: 
of man, of vaiich all outward pomps and vaidties ajro 
but its childisb) transitory play-things« The inward ' 
strong man of pride, the diabolical self^ has his higher 
works within ; he dwells ifl the strength of the hearty 
and has every power and facully of ttie soul offeringf' 
continual incense te him. His memory, his will^ hi&i^ 
understanding and imaginatiidn, ai*e always at work 
for him, and for no one else. His m&morf is the 
faithful repository at all the fine things that self hatb 
erer done-; and lestany of them should be lost or fbr»- 
gotten, she is continually setting them before- bis 
eyesw His rmUr though it baa all the worid before iV 
}Bet goe» after nothing but as* self sends it. Hitf^ un;- 
derstanding is ever upon the stretch for new projects 
to enlarge the dominions of self'; and if this fails> 
imaginaUon comes in as the last and tmieijt su^ort of 
fdf ; she makes him a king^ and mighty Ibrd of eas^ 
ties in the air; 

ThifiT is that ftitt-bem> natural self, that must be^ 
pulled out of liie lieart and totally denied, or there^ 
can be no disciple of Christ; which is only sayings 
this plain truths that the apostate, sdf-idolatrous na^ 
tbre of the old man must be put 0% or ftere can-be no^ 
new creature in Christ?. 

Now what is it in Uie 6uman 6oul> that most of all 
hind<>rs the death of this oM man ? What is» it, that 
above all dther things, strengtiiens and exsdts the Ufe- 
of self^ and* makes it the master and' governor of all 
tlie powers pf the heart and soul? It is- ^e fkncied' 
laches of partis, the glitter of geniusr liie ffigiitfe ot 
imagination, the glory of learning, and flie self-<:on*» 
ceitdi strength of natural reason : tlkese ure thie stmn^ 
hdis ofj^d&n naitm^e, tlie. master-builders of pridc'S' 
temple in tlie heaai; of ntan, smd which,va6' so many^ 
{iriests^keep^up'the dafly worship of id(4-€id£i A^ 
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here let it bie well observed, that ill these magnified' 
talents of the natural man are started up through his 
miserable fail from the life of €k)d in his soul. Wit, 
geniusy learning and naturalreason, would never have 
had any more a name amongst men, than blindness, 
ignorance, and sickness, had man continued, as at 
first, an holy image of Father, Son and holy Spiiit^ 
Every thing then that dwelt in him, or came from, 
him, would have only said so much of God, and no- 
tliing of himself, have manifested nothing to him, but 
the heavenly powers of the light and life of Grod dwell- 
ing in him. He would have had no more sense or 
-^consciousness of his own wit, or natural reason, or 
any power of goodness, in all that he was, and did, 
than of his own creating power, at beholding the cre- 
ated heavens and earth. It is his dreadful fall from 
the life of God in his soul, that has furnished him with 
these high, intellectual riches> just as it has furnished 
him with the substantial riches of his bestial appetites 
and lusts. And when the lusts of the flesh have spent 
out their life, when the dark thick body of eartldy. 
flesh and blood, shall be forced to let the soul go loo^e ; 
all these bright talents will end with that system of 
fleshly lusts in which they began ^ and that of man, 
which remains, will have nothing of its own, nothing 
that can say, I do this, or I do that ; but all tliat it 
liath, or doth, will be either the glory of God mani- 
fested in it, or the power of hell in full possession of it^ 
The time of man*s playing with parts, wit, and abili- 
ties, and of fancying himself to be something great and 
considerable in the intellectual world, may be much 
shorter, but can be no longer than he can eat and . 
drink with the animals of this worid. When the time 
Cometh, that fine buildings, rich settlements, acquired 
honours, and Rabbi, Rabbi, must take their leave of 
him, all the stately structures which genius, learning, 
and flights <rf imagination, have painted inwardly oa 
his brain and outwardly on paper, must bear full wit- 
ness to Solomon's vanity of vanities. 
I^et tJien the high accomplished scholar reflectj, that^ 
G2 
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he tMScm bjrMs Mkf and psTta^ tand mxriai aJnUbm^ 
just as flie serpent came by his sttbtilt|r ; let him jpe^ 
fleet, that he nught a»v^tt dream of acffuiring angelic 
pmlty to his animid nature^ by nuiltiplyiiig. new in-^ 
yent^ dieligfats for his eartUy passions and tempers^ 
as of raising hto soul info divine knowledge, through 
the well ex^roi/Kd powers of hia natural reason and 
imagination. 

The finest intellectual powers and that which has 
the best help in it towards bringing man again into 
the region of divine ligh<^ is that poor despised thing, 
caHed simpUdiyi TMs is that^ which stopsttiie work» 
ingftof tti» faHen life eS nature, and leaves room &r * 
God' to work again in the soul^ according to the goodr 
pleasure of his holy wil}» It sts^ds in such a l^raitiBg 
posture hdSoire God^ and m such reafinesB for tiier 
divine birth, as tte jdants of the earthi wait for the 
inflowing riches of tiie l%ht and air« But the sdf^ 
assuming woiMngs of man^s natural powers, shot 
him up hi himself, closely barred up against tiie in* 
flowing riches of the light and Spfa# ef Ged. 

Tet 90 it is, fai this fallen state of the gospel ehardi^ 
ftat witii tiiese proud endowments of &lmi nature, 
the classic scfa(dar, fidl frstught with Pagan light anci 
i&iB, comes fbrth to play ^ critk; and orator wiAb 
the sin^citf of salvation mysteries $ mysteries wfaicht 
niean noAing etse but Ihe iAward wdrk of God in the 
soul of man, nor any other vfoA there, but the raising^ 
19 a dead Adam into a living Christ o£ God. 

However, to make w^ for parts, criticism,; andl 
language learning, to h^ye the full nianagemittt ef 
tfsdvafion doctrines, the welf-read scholar give» ouiv 
tibot the ancient ws^ ai knowing the things of God^ 
taught and practiised by fidhermen-apostles, is ^so^- 
tete. They indeed wai^ted to have divine knowledge 
from the immediate, continual opendion of the Imy 
l^Mrit ; imt this state was only for a time, till genius 
and learning entered into the pale o( ibid church* 
Behold, if ever, the abomination ^desoboMon standing 
i$ithch0lyptaGcI For aasooasaitbia doctrine is set 



7» 

iBlpf Hkt^ ite/H iiKtupai pafts^ aiidp acquires leanifigv 
have fiifl: right and power to sit in the dmnity chaiTy' 
and togaifife men int6>tiiat truths wUch vmB once the 
onlgr office and power of the holy S^rit ^ as soon aa 
tins 18 done, aad^ so fiur as it is recdred, it may with 
Hie greatest truth be sMdy that the kin^iom of <Sk>d i» 
entirely shut up f and only a kingdom of scribes^ pha<« 
vteees and hypocrites can come instead of it. F(Nr hjr 
tina^doctrine, the wliole nat^ife aiid power oC gospet 
iieligEon' is much more denied, than by setting up tha 
in&llibilily <tf AePbpof for though his claim to in- 
faffibffity is false, yet he clieikns it from and mder Onb^ 
holy Spirit ^ but the Protestantscholair has Ms Aiin- 
i^ knowledge, his power in the kingdom, of truths 
from himself, his own logic and leamied' r^ason.-^ 
Christ has no where instituted an infhllibI»P#pe f andi 
it is fitll as certain, tiiat he has na where spoke one 
shi^a wwd, 6t given the leaji power to logte, leam^ 
ing, or the natew powers of n»i, fa^ Ms. ^ngdom p 
lie has ttever said to Aem, ^whatsoever ye shw bind 
on earth* shall be bound ia heav^i ;' newir said to 
themy ^g»ye and teach all mitions,' no^more than hef 
tath e^er said to woIves!^ *gQ^ ye and feed my dieep.* 
Christ indeed saU of hkns^, acconfing td the iesh^ 
^it is eipedknt for you that I go awivy ;^ but wfaer^ 
luis he said of himself^ according to tiie Spirit, iti9 
also expedient for you that I go away,, tttat your owir 
natural abttities, lund learned reason, may have Hm 
gmdanceof youintoaUtruth2 TMs is no wha*e said,^ 
unless logic can prove it from these words, ^wUhmd 
mtuedtm^ nothings audio lamwithymhtaiheend 
ifdevfOfidJ 

The fest and main doctrine <^ Chrtet and fai&i^ioB-' 
tfas was, to tett the Jews> &at 'the kingdom of God 
W9S at hand,*^ or was come to them. I^root enough,- 
surely, that IJieir church was not that kingdom of 
God, though by €k)d*s appointment, and under laws 
of Us own commanding. But why not, when it wa» 
HtmB set up by God ? It was because it had human and 
worULy timiga in it^ consisted of carnal opdiaances^ 
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fCnd had only types and figures, and shadovTs of a 
kingdom of Gk)d that was to come. Of this kingdom 
Christ saith, my kingdom is not of this world ; and as 
a proof of it he adds, if it was of this world, < then 
would my servants fight for me f which was sayings 
that it* was so diflbrent in kind, and so superior in 
nature to this world, that no sort of worldly power 
could either help or hinder it. But of this world, into 
which the kingdom of Ood was come, the holy one 
of Grod saith, < In the world ye shall have tribulation, 
but be of good comfort, I have overcome the world.* 
Now, how was it, that Christ's victory was their vic- 
tory ? It was, because he was in them, and they in 
him ; < because I live, ye shall live also ; in that day 
ye shall know that I am in the Father, and ye in me^ 
and I in you.' 

Tliis was the kingdomi of Gk)d come to them, the 
same kingdom of Gml in which Adam was bom, and 
began his first glorigus life, when the image and like- 
ness of the holy Spirit had an outward glory, like that 
which broke through the body of Christ, when on 
* Mount Tabor his face did shine as the sun, and lubi 
raiment was wliite as the light' To the children of 
this kingdom, saith its almighty King, < when they 
bring you before magistrates and powers, take na 
thought how or what ye shall answer, or what ye 
shall say unto them, for the Holy Ghost shall teacb 
you in that same hour what ye ought to say. For it 
is not ye that speak, but the Spirit of your Father 
tiiat speaketh in you.' 

No higher or other thing is here said, than in these 
other words, ^ Take no thought what yc shall eat o». 
drink, or wherewithal ye shall be clothed, but seek 
first the kingdom of God and his righteousness, and 
fill these things shall be added unto you.' This is the 
trutli of the kingdom of God come unto men, and this 
is the birth-right privilege of all that are living mem- 
bers of it, to be delivered from their own natural spir- 
it, wliich they had from Adam, from the spirit and 
vvisdom of this worlds and through the whole coui'se^ 



of ^efr fi^eSf onfy to say^ aa^ do^ ^^^ be fUttt wMcte 
the Spirit of their Father w^rketh in theifi. 

But nwr, is not this Mngd(Hxi gone^ aM^ frtmi' ud ? 
Are we not left comforAesis, if instead of this S^rit c^ 
our Fisher dpeaking^doiii^ aAid workii^ every ^n^ 
in us and for us^^ we aare left again^to-our own natural' 
powers^ to run to every La heref and Lo there, U> find 
a^share in- that kingdom of Grod which once wasr and 
never cm be any thing else but God^ the wisdom anci 

Ewer of God manifi^st^ed inourffiesh? Had it not 
en as vfeU, nay better for ui^ tO' have been stilt un-» 
der types su»i figures^ sacrifi<$ing bulls and goats hy^ 
divine appointment, than to be brought under a reli-^ 
gion that must be Spirit and Life, and then left to Ihe^ 
jarring interests of the wisdom of ^e Gi-eek,^ and tho^ 
earnaBt^ of ^e Je^v^ hew to> be living members of it i^ 
t^r wh^ t]ie Spirit of God Is not) tll^ Continual, im-» 
me^UKte governor of qyiritual things^ nottiuig bettier' 
oan com^ of it: For tiiie truth and Ml proof of this^ 
nomm^e need be appealed to> than all the Iibraa^san4 
churches of Christendom^ fer many i^s to this day; 
Whatt is the difl^rence between^ man's owfi.rigU-f 
An»99t6^9randmsm^aix^{^^inreligi<m? They ar^ 
strictly the same tlong^ db one and the same worb^ 
mamely; keep upsmd strengtfien-every evil, vanity and 
eorruptioa of faHei^ nature. Nothing saves a. m«m 
from his own righteoui^iess, but that wRich saves and 
delivers him tvom Ms own light. The Jew^ that w^ 
most of aH set against the gospel^ and unable to- receive 
% was he that trusteed in his own righteousness ^ ftis? 
I^as tike rich mmt, to whom it was Sis hard to enter in-* 
fo the kingilom of heaven, as for a camel to go through 
t^e eye of a needle^ But the Christian* that trusts iiti 
his own Bght, is the veiy Jew that trusted in his own) 
righteousness ;- an^ all that he gets by the go^I, i$ 
onty that which the Pharisee got by the law, naimely^ 
to be feifliber firora entering^ ii^ the kingdom of God=. 
fhan the publicans and harlots. How comes it that ai^ 
Beast, a Scarlet Whore, a Homed Dragon, an^ other 
fhe most h^rible descriptions of fiaboUcal powers^ 
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kaye hetn by the Spirit of God made descriptions c^ 
the christian church ? How comes it, that the Spirit 
describes the gospel church as driven into a wilder- 
ness ; the two faithful witnesses, Moses and Jesiw, as. 
prophesying so many ages in sack-cloth, and slain in- 
the streets of spiritual Sodom and Egypt ? It is be- 
cause man's own natural light, man's own conceited 
righteousness, his serpentine subtilty, his self-love, his 
9ensual spirit and worldly power, have seized the 
mysteries of salvation that came down from heaven, 
and built them up into a kingdom of envious strife and 
contention, for leai*nedgIory, spiritual merchandize, 
and worldly power. This is the Beast, the Whore, 
and Dragon, that has and will govern in every private 
christian and public church, till dead to all that is self,, 
they turn to God ; not to a God that they have only * 
heard of with their ears, and their fathers have told 
them, but to a Grod of life, light and power, found 
living and working within them, as the essential life, 
light and power of their own lives. For Gk)d is only. 
Qur Grod, by a birth of his own divine nature within, 
us. This, and nothing but this, is our whole relation 
to, our only fellowship with him, our whole knowledge 
of him, our whole power of having any part in the 
mysteries of gospel salvation. Nothing can seek the 
kingdom of God, or hunger and thirst after his rights 
eousness ; nothing can cry Abba Father, nothing can 
pray. Thy kingdom come, nothing can say of Christ, 
my Lord and my God, but that which is bom of God, 
and is the divine nature itself in us. Nothing but. 
God in man, can be a godly life in man. Hence is 
that of the apostie, < the letter killeth, but the' Spirit 
' giveth life.' But you will say, can tiiis be true of the 
spiritual divine letter of the gospel ? Can it kill op 
give death ? Yes, it killeth when it is rested in ; when 
it is taken for divine power, and supposed to have 
goodness in itself; for then itkUleth the Spirit of Gt>d , 
in man, quencheth his holy fire within us, and is se^ 
up instead of it. It giveth deatli, when it is built into 
systems of strife and contention about Wordsj notions 



end opinions, and maketh the kingdom of God to con* 
Bist, not in power, but in words. When it is Uius used, 
then of necessity it killeth, because it keepeth from 
that which alone is life, and can give life. This then 
is the whole of the matter ; all the literal trutlis, and 
variety of doctrines and expressions of the written 
Word, have but one nature, one end, and one errand : 
they all say nothing else to man, but that one thing 
which Christ said in these w^ords, < Come unto me, all 
ye that labour and are heavy laden, and I will refresh 
you ;' just the same as when said, * Jesus Christ, who 
is of God made unto us wisdom, rigliteousness and 
sanctification ;* this is the only refreshment from 
Christ. Again, < but ye are washed, but ye ai'e clean- 
i9ed, in the name of our Lord Jesus ;' just the same as 
when it is said, < except ye abide in me, and I. in 
you, ye have no life in you.^ Again, < by grace ye are 
saved, by faith ye are saved,* saith neither more nor 
less than, * he that eateth my flesh, and drinketh my 
blood, hath eternal life;' the same as when Christ 
saith, * without me ye can do nothing ;' the same as 
the apostle saith, < yet not I, but Christ that liveth in 
me ; the same as Christ < in us, the hope of glory ; if 
Christ be not in you, ye are reprobates.' Therefore 
to come to Christ, to have our heavy laden, fallen na« 
ture refreshed by him ; to be born Spii*it of his Spirit, 
to have his heavenly flesh and heavenly blood made 
livine in us, befpi^e we put off the bestial body and 
blood of death, wliich we have from Adam, is the one 
only thing taught and meant by all that Is so vai'iously 
said in the scriptures, of the merits and benefits of 
Christ to us. It is the Spirit, the Body, the Blood 
of Christ within us, that is our whole peace^with God, 
our whole adoption, our whole i*edemption, our whole 
justification, our whole glorification ; and this is the 
one thing said and meant by that new birth, of which 
Christ saitli, * except a man be bom again from dborvCf 
he cannot enter into ths kingdom of God. Now the 
true ground why all that is said of Christ in such a 
Tariety of expixssiQus, hath only one meaning, and 
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poBiteHi onfy to f))ie and llie same tbiiig, is tiik, it Ig 
becauise tiie whole state md nature of fallen man wants 
jonly one thing, and that one thing is a real foirA of 
the divine nature msKle Hving again in him as at 
tiie first ; and theti all is ^ne thAt can be done^ by aU 
the mysteries ci the birth and whole process of Christ 
for our salvation. All the law^ the prophets, and the 
^spel are fulfilled, when there is in Christ a new 
creature, having life in and firom him, as resfly m 
the branch hath ite life in bxA from the vine. And 
when all scripture is thus und^^tood, and aH thai; 
either Christ saith of iiimsdf, or his aposMes say cC 
lum, are all heard or read only as one and the same 
call to come to CJirist^ in hung^ and thirsty to be 
filled arvd blessed with his divine nature made living 
Vdthin us ; then, and then only, the letter kiHetfa not> 
but as a sure guide ieadeth directly to Ufe. But 
^gramnaar^ \o^ and criticism, 'knowing uetMng of 
scripture but its words, bringeth forth notiiing but its 
own wisdom tif w(»h1s, and a r^igton of wran^% 
hatred and contention^ about the meaning of thenu 

But lamentable ns this is, the Idkr of scripture hath 
been so long the usurped province of schod-crilics^ 
and learned reason^^s ms^ing their mariLcts of it, that 
the difference between literal, notional> and living di* 
vine knowledge, is almost quite lost in the dmstian 
world. So that if any awakened souls are here or 
there found amongst Christians> who think that uhh^ 
must be known of God, of Christ, and the po^'ers of 
the world to come, than every scholar can know by 
readily the letter of scripture, immediately the cry of 
enthusiasn^ whetiier it be priest or people, is sent after 
tliem. A procedure which could only have some ex- 
cuse, if those critics could first prove, that the apos- 
tle's text ou^t to be thus read, « The Sjuiit killeth> 
but the letter giveth life.* 

The true nature^ and full distinction between literal 
and divine knowledge, is set forth in the highest de« 
gree of clearness, in tliese words of our Saviour, <Tto 
kingdom of God is like a treasure in a field;' Thtts£sir 
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)d^Q ti^e w&^f and 1>eyieiit, and utmoi^ power of the 
htteVf it can tell us of a ta^asnre that we want, a 
treasHre that belongs to ns^ and how and wha^ it is 
to be fmind ^ but when it is added, that a roan goeth 
^und selleth all that he hath> and buyeth that fteld, then 
beginneth the divine knowledge^ which is nothing else^ 
but the treasure possessed and enjoyed. Now what is 
her^ said, is tlie same that is said in these other words 
ef Cl)i4st, ^ except a man deny himsdf and forsake all 
that he hath, he cannot be imy disciple ;' that is, he 
cannot partake of my mkid, -my spint, aiid my nature^ 
4Wid therefwe 'OwwK^ knowttiej he is only a hearer 
•of a treasure, without entering into the possession and 
'^ijoyinent of ft. And thus it is with all scripture, 
ttfe kjfitca* can only direct to the doiiig of that which 
it canyn^ do, msA ^ive notice of ^(wnething that it 
cannot give. 

Now dear *nd evident as this distinction is, be- 
tween a mere literal direction to a thing, and a real 
^participation^ it, Which idone is a true perception of 
it, the geneo^ity of t3hristians seem quite insensible 
t>f any other rdigious perception, or knowledge of 
divine tfiings, butsuch ideas or notions of them, as a 
man can form from scripture Woi'fls. Whereas good 
and 6^11, tlie only objects of religious knowledge, are 
an inward state, ann growth of our life 5 they are in 
US, are avpart of us, just in the same manner as seeing 
and heainng are in us, and we can have no real knowl* 
edge of them any other way, than as we have of our 
own seehjg and hearing. And as no man can gc^t or 
lose bis seeing or hearing, or have less or more of 
ihem, by any ideas or notions tliat he forms about 
them, just feo it is with that whidi is the power ot 
good, and the power of evil in tis, notions and ideas 
have no -effect upon it. Yet no other knowledge is 
thouglit of, or sought after, or esteemed of any vaSue, 
but that which is notional and the work of the brain. 

Thus as soon as a man of speculation can demon- 
strate that which he calls tlie Being and attributes of 
God^ Ue thinks, and others think, that he truly knows 



(Qod, But what excuse can be made fin* such an im- 
agination, when plain scripture has told him, that to 
know Ck>d is eternal life ; that is, to know God is to 
have the power, the life, and the Spirit of God mani« 
fested in him, and therefore it is eternal Ufe. < No 
man knoweth the Father but the Son, and he to whom 
the Son revealeth him,* Because the revelation of the 
Son is the birth of the Son in the soul, and this new 
creature in Christ hath alone knowledge of God, what 
he is, and does, and works in the creature. 

Again, another, foi*ming an opinion of faith from 
the letter of scripture^ straitway imagines, that he 
knows what faith is, and that he is in the faith. Sad 
delusion ! For to know what faith is, or that we are 
in the faith, is to know that Christ is in us of a truth ; 
it is to know the power of his life, his sufferings, his 
death, his resurrection and ascension, made good in 
WT souls. To be in the faith, is to have done with 
ill notions and opinions about it, because it is found 
and felt by its living power and fi*uits within us, which 
are righteousness, peace, and joy in the Holy Ghost, 
All which are thi'ee names or powers, peculiar to 
Jesus Christ ; he alone is our righteousness, our peace, 
<>ur joy in the Holy Ghost, And therefore faith is not 
in us, by reason of this or that opinion, assent or con* 
sent, but it is Christ, or the divine nature in us, or its 
operations could not be righteousness, peace, and joy 
in the Holy Ghost. < By faith ye are saved,' has no 
otiber meaning than by Christ ye are saved. And if 
fiuth in its whole nature, in its root and growth, was 
any thing else but Christ, or a birth of tlie divine na- 
ture within us, it could do us no good, no power could 
be ascribed to it, it could not be our victory, it could 
not overcome tlie world, the fleish and the devil. 
Every faith, that is not Christ in us, is but a dead 
faith. 

How trifling therefoi'e (to say no worse of it) is that 
learning, which sets up a diffei'ence between faith and 
its works, between a justification by faith, and justifi* 
cation by its works. Is there aiiy difference bet^ een 



tJlirist as a Redeemer, and his redeeming works ?~ 
Can they be set ^ove one another in tlieir redeeming 
efficacy ? If not, then faith and its works, which ai'e 
nothing else but Christ in ns, can liave no separation' 
from, or excellenty above one another, but are as 
strictly one, as Christ is one, and no more two things, 
than our Saviour and our salvation are two different 
things in us. Every thing that is said of faith, fi*om 
Adam to this day, is oidy so much said of the power 
and life of a one redeeming Christ, working within 
us 5 so that to divide faith fi'om its works, is as absurd 
as to divide a thing from itself, a circle from its 
i-mmdness. No salvation would have CA^er been as* 
cribed to faith, but because it is, in the strictest sense, 
Ciu'ist himself^ the power of Grod living and woi^king 
in us. It never would have been said of faith, that 
every power of the world, the flesh and the devils 
must yield to it, but because it is that very Christ 
within us,>without whom we can do nothing. But if 
without Christ we can do nothing, and yet all things 
ai*e possible to our faith, can there be a fuller demon* 
stration, that our faith is nothing else but Christ born 
and living within us ? Whatever therefore there is of 
power within us, that tendeth to salvation, call it by 
what name you will, either faith, or hope, or prayer, 
or hunger after the kingdom of God and his righte- 
ousneas, it is all but one power, and that one power 
is Christ within us. If thei^efore faith, and its good 
Works, are but one and the same Christ living in us> 
the distinction between a good faith and i& good 
works, and all the contentious volumes that have beea 
written about it, are as mere ignorant jargon, as a 
distinction made and contended for, between life and 
its living operations. 

When the holy Church of Christ, the kingdom of 
God come amongst men, was first set up, it was the 
apostle's boast, that all other wisdom or learning was 
8unk into nothing. < Where (says he) is the wise, the 
scribe, the disputer of this world? Hath not Gad 
inade them foolishness V But now^ it is the boast oC 



an churches, that they are full of the vnse, the scribes^ 
the disputers of tliis woi^d, who sit with learae^ pomp 
ill the apostles chair, and have the mysteri^ df tte 
kiogdom of CM committed to them* 

Hence it is, that from a religion of heavei^y love*, 
built upon the redeeming life sund doctrines c^ tiie Son 
of God, dying to save the wlnJe world, divisicm, bit* 
temess, enyy, pride, strife, hatred and persecuUon,. 
nay eveiy outrage of war and Uood-shcd, breatlie mi 
break forth witli more strength in learned Christen^ 
dom, than, ever tlicy did from a religion of Fa^aa 
idolatry, set up by Satan. 

It may perhaps be here said, must there then be na 
learning or scholarship, no recondite erudition in thQ 
christian church 7 Must there be nothing thought of^ 
or gotten by the gospel, but mere sfdvation ? Must it^^ 
ministers know nothing, teach notiiing, but spcb six^ 
vation doctrines as C)u*i9t and his iqiostles taught | 
nothing but the full denial of self, poTer^ of spiklbi 
meekness and humility, and unwearied patience, n^ 
never ceasing love, an absolute renunciation of tW 
pomps and vanities of the world, a full dependant 
upon ottr heavenly Father ; no joy or rejoicing hut in 
the Holy Ghost; no wisdom but that which God 
gives ; no walking but as Clirist walked ; no reward 
or glory for tlieir labours of love, but that of beings, 
found in Christ, flesh of his flesh, bone of his boneil^ 
spirit of his Spliit, and clothed with the wedding gar<^ 
ment, when the Bridegroom cometli, when < the l.ord 
himself shall descend from heaven with a shout, with 
the voice of the archangel, and with the trumpet of 
God, and the dead in Christ shall rise first*' 

To tills the first answer is, Happy, thrice happy 
are they who are only the thus learned preachers of 
tho goq)el, who through all their ministry, seek no- 
thing for themselves, or others, but to be taught tat 
God I hunger after nothing but the bread of life that 
came down from heaven, owning no master but Christ*, 
no teacher but his holy Spirit ; as unable to join witii 
Ibo diggers in Pagan pita of leairmng» aa with thosa 
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that labour for the wind^ and ^re fheir money hw 
that which is not bread. 

Secondly, with regard tp the demand of learned 
knowledge in the christian church, it may be answer- 
ed, that all that has been said above, is only for the 
increase and promotion of it, and that all ignorance 
and darkness may be driven quite out of it. I^o 
church of Christ is the seat or school of all the high* 
est knowledge that the human natui^e is capable of in 
this life. Ignorance is every where but in the church 
of Christ. The law, the prophets, and the gospel are 
the only treasures of all that can be called the knowl- 
edge either of God or man ; and he in whom the law^ 
the prophets and the gospel are fulfilled, is the only 
well educated man, and one of the first rate scholanr 
in the world. But how, who is he that has this wis<-^ 
dom firom these rich ti'easures ? Who is he, in whom 
all is known and fulfilled which they teach ? The lip 
of truth has told us, tliat it is he, and he alone, < who 
loves GoA with aU his heart, with all his soul, with alt 
his mind, and with all his strength, and his neighbour 
as himself.' This is the man that is all wisdom, alt 
light, and let into full possession of all, that is meant 
by all the mysteries contained in the law, the prophets 
and the gospel. Where this divine love is wantin^^ 
and a diabolical self sits in its place, there may be 
great wits, shining critics, orators, poets, &c. as easily 
as there may be a profound Machiavcl, a learned 
Hobbes, or an atheistical Tirtuoso. But would you 
divinely know the mysteries of nature, the ground and 
reason of good and evil in tliis world, the relation and 
connection between the visible and invisible world, 
how the things of time proceed from, are influenced 
by, and depend upon the things and powers of eter- 
nity, there is but one oivUf key of entrance ; nothing 
can open the vision, but seeing with the eyes of that 
same love which began and carries on all that is, and 
worHs in visible and invisible nature. Would you 
divindy know the mysteries of grace and salvation, 
vould you go forth as a £adtl)ful witness of gosp^ 
h2 



tn(ai9» «tef tin tlu0 ire of ^iviiie lom has bad its ^^ 
feet work within you. For till your heart 19 an altaiv 
oa wliich this hesvenly fire never g^e» out, you are 
4ead in youi'self, and can oidy be a^^aker of dead 
words^ about tilings that nev^^ bad any life witliia 
you. For witbo«t a real birth of this divine love iik 
the essense of your soul, be as learned and polite as 
you will, your heart is but the^ark heart of fallen 
Adani^ and your knowledge of the kingdom of God 
will be only like that wUch murdering Caui bad. For 
every thing is murder> but 41iat winch leve iotii. {f 
love is not the bi^es^ of your life^ the -spirit that fbro)^ 
and governs every thiaoig tbat proceeds from yoo, bxi^ . 
ery thing tliat has your labour, your allowance and 
consent^ you are brdLen off from the vforks di GM» 
you hav« left bis ^a^ation^ you are without God, suid 
your name, and natore5 and works^ can have no other 
name, or nature, but that which is called pride, wrathit 
envy, h^^ocrisy^ hatr^, revenge and adf-^exattaUoQ^ 
under ttie powerof Saian in his kipgdom of darkness. 
Nothing can possibly save you fiiom beii^ the certaok 
fKiy of all tlM^ evil ^irits, througli tiie whole course 
of your life, but a birth of that tove^ whiob is God 
bimseli^ Ids light and Spirit within you. 

There is no knowledge in heaven but what proceeds 
from this birth of love, not* is tikre angr xUfference be-^ 
tween the highest light of an angel^ and the horrid 
darkness of a devil, but tiiat which love l\as imd^ 
But now, since divine love can havetio beginning, bi^ 
from a birth of the divine nature in na, therefore^ J9aitii 
St. John, we love hkn because he Jir^ loved ns : tho 
same is saying we desire God, because he ftrstdesir^ 
ed us, for we could not desire God^ but because lio 
first desired us, we could not turn to Grod, hui because 
he iirsttumed to us. And so itis,1luit we could not 
love God^ but because he first loved us>.that is^ because 
he first by om* creation brought fortii, miA by our re« 
dcmption continued and kept m, that same birtih of 
his own spirit of love in us. For as his holy Spirit 
jpMitst first be a ]gi£t to us^ or bom in us^ and then w^ 



him ttu^ vii^dk cia vmNrship Cbd bi S^^o^ f m i^ 
lw0 mufA of a)l necessitj be a gift ^ ii^» or l^om m MS> 
«ii4 then we l^w^ tb^t lo^ Crod m ^^ wjiich ^)lon^ ^qs^a 
Love tdm with Ins own iov^ A tpu^ aW^itdy i»s« 
#eri^ ia tbese words s ^ L^y^in^of ^4f and ^ ft^i ' 
loY^th ifi b<H»i of God/ 

LettIdsbetbe^&Gi«fS0totiieleaimAd worldyfi^rmy 
.ewmng «io schoo} of wi6doj»> biM; w^k/^^e tk^ t^i^ 0nlf 
lesson is divine love $ fwd Jtbe ojae onlf tejac^er 4^ 
S^^ of God* I^ no oi;ie caiA ith^ vn34 #r estrara-* 
{^^$ itisnpi«4MjQrasjt;ep»i^|]»Q]!^|«^ri^ 
to truth mi g^odi^emh tb^ tbe owmng ^o jgidd b^t 
one. For tp be caUed fiMM»-ev4^ thing b# ^vim. 
low and the Spirit of QUnly is mAy bei^ cglJNi :l|?i9m 
^vserjT thing that has the curse of Mi^n md^rpi^ii^-^ 
And no man can come from i«nder i^iis x^nf^e, 4^1 b^ 
is bom i|ga|n(^4in^los^f^i4 4d^%ftri|^4iM«^ 
For thus tbo be boria, is iu» la^ucih t^ 
Joj and glory of mei^ bofli now acd ^ver^ ^ it 4s ^0^ 
9(d^ J0y and ^ory of angels eten^ly i^ iJh^ j^^^eiis*. 
Believe fam then, thou gi^oa^fK^holar, thlM;.^ ih^it ikm 
hast:got of wisdoiQ (n-leiipniBg, day «f^ ilay, in ^IHT 
other school thav tiuus^ will aUmd 4h!^ in :M flmcb 
9tead9 fill thee with as hi^, heavc^ vcomfort M tW 
hour of deaths as aU th^ Jong draaiQS, vA^n^ fftgbt 
aflermgbtthou hafit^v»r hadintiFy- de^ Aod till 
a man knows this, with as m^ Mne^s^f conviction 
as he luiaws the vaniify of a d^pesm* lie Jia^ ^is f idt 
proof, ^&at he is not yet in th^ li^ of truths m^ y^t 
taught of God, nor like-minded ^th <2hrist 

One<«tf CIh^'« follower sddy ^Lord, smlS^ m^ 
first to «o 9Xki biory my father j' the answ^jp wn^ <M 
the d»ad hury thek* dead, foUow ikon fofi.* Ancrthep 
aajdtohim) <]>tiH^fii«tgobidthQQiJieimWi^, tb^ 
iMse at heme in my Jioiiseu' Jissas a4swered# ^-no wm^ 
Iftavingput his hwd to the ploughs Mid looking back, 
is fit for the kingdom of Gcod/ Mow let j^ be^^ni^ios* 
ed, tliat.a tlurd had said, tiord, I tove 1^ 496veral 
deep learned books at Innne, written by the neatest 
loa^i^jrs of grammar^ Ic^ ja»d ^l^^^Ei^e^ i^d^ jm 
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Arst to go back ftnr tlieiii, lest losing the light wliicli I 
liad from them, I migirt mistake i^ depth and truth 
of thy heavenly doctrines^ or be less able to prove and 
preach ttiem powerfully to others. Would not such a 
request as this have had a folly and absurdity in it^ not 
chargeable upon those two other requests which Christ 
reject ? And yet, what can scholastic, classic and 
critical divinity say for itself, but that very same thing 
which this requester here said 7 

The holy Jesus said, < Jam the tight of the wmH, 
be thatfMofwdh me, walketh not in darkness J H«r& 
spiritual light and darkness are as immutably fixed^ 
aSnd separated from one another, as the light and dark- 
ness (rfthis world were divided on the first day of ibe 
creation. Jesus Christ, the eternal Son of God, is the 
Mie only light both of men and angels. Fallen nature, 
the sebfish will, proud tempers, the highest abilities^ 
the natural sagacity, cunning, arts and subtilties, that 
are or can be in fallen men and angels, are nothing else 
but their fulness of iniiritual darkness, from which 
nothing but works of darkness can come forth. In a 
word, daikness is the whole natural man $ Light is the 
new bom man from above. Therrfore saith the Christ 
of God, < I am the light of the world,* because he alone 
is the birth of heaven in the fallen souls of men. But 
now who can more reject this divine light, or more 
plainly choose darkn^^s instead of it, tiian he who 
seeks to have his mind enriched, the faculties of hi» 
fallal soul cultivated by the literature of poets, ora- 
tors, philosophers, sophists, sceptics, and critics, bom 
and bred up in the worship and phrases of idol goda 
and goddesses ? What is this, but like going to the 
serpent, to be taught the innocent spirit ^ the dove ; 
or to the elegant lusts of Anacreon and Ovid, to leant 
purity of heart, and kindle the flame of heavenly love 
in our souls ? Look where you will, this is the wisdom 
of those who seek to Pagans for skill to, work in 
Christ's vineyard ; who from long labours in restor- 
ing the grammar, and finding out the hidden beautiea 
of a<mie oU vicious beok^ set up for qualified aitisti 



to poligli the gospiel pe<ir| of ^reat fHee^ Swe^1U» 
is fiQ bf^tter a proQf af th^r i^veuring tfee things th^ 
nj^ of CM* thiwi P^ter gov^ when h& Ma^r ^d to^ 
hinijk Cret thee hehiitd nie 8a^» A grave eecI^^liiAtio 
bringing forth fhnu hia closets ^ilfid laedit^tioiia oi^ 
the eommentariea of a ii»irderi»g Ciesai^s oir the auh- 
Ume rhsqiBody of an old Apii|[ier» or the 9£^nishiag^ 
beauties of a modem Dunoiad^ has aa mu^h reasw ^ 
*KinJc that he is walking in the light of Cbri^ and led 
jby the Spirit of God, aa they have m*o are aaly * eafe* 
Mig and drinking, and riaing np to |day,* 

But to see the exceeding fcdJy of ej^ecting nhility 
in divine knowledge, from any thing that is the wi^ 
wiadom, or spirit of the nateiral imn,^ you n^d wkf 
read these words of the hidy Mes^nger of God, tii^ 
iBUaa that waa to eome^ ^ I indeed, says he, hi^tiae 
^^oa^h ^m^ti^n hut he tiart eometii alito lae, whose 
9hoes iatchet I «m not worthy to unloose, he sball ba|K 
tlae you with the Holy Ghest» and with Fire,* Horn 
if this which the Bap^ said of GhHat it not mr 
Ihitb, if we ^ not receive it as ^ truth, in whieh we 
«ure firmly to stsBd, than be aa learned as we wiH, we 
Mve no bettw a fiuth, or Ugher wiadoiii> than tiiaBB 
blind Rabbtea who received ncrt Ihe test^^ny of John, 
A Fire and Spirit from above> was the news wUeh he 
THihUshed to the worid ; ikm and nothing rise, waa 
his kfogdom of God tiiat waa at hand* Now if thia 
Fire and Spirit from above ]jm not baptized ua i^ 
« birth of the life of God in our souls, we have not 
fpund that Christy mid kingdom of God, to which Johat 
bore wkness^ But if (what is still worse) we are so 
bewitched through the sorcay of learmag, as to turn 
writers and {Nreachers agaimi this inward, and only 
redeeming heaverty fire and spbit, we are baptised 
with the spirit of those to whom our JmtA sttd, * Wo 
unto you scribes, pharisees, hypocrites, for ft shut up 
the kingdom of heaven against men ; for ye neither 
go in yoHrsekes, ndtiier mStr ye them tluit are &i^ 
Bering to go in«^ 

For wbiM; iawottabettefiift irf ^dim^Adafl% 
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mkr Hk pdwer of sin^ satiin and hell, but the extinct 
tkm €i that heavenly fire and spirit, which was his 
first union witii God and all heavenly beings. Say 
now» that he had net this heavenly fire and spirit at 
the first, fliat nothing lived or breathed in him, but 
that astad fire and spirit, which is the life and spirit 
oS aU earthly animals, and then you have a reli^on 
as divine as that of the old Sadducees, who allowed of 
no resurrection, angel or spirit. For deny the truth 
«nd Mness of a divine life in the first man, and then 
his fall and redemption are i^ually empty sounds about 
nothing. For what can he be fallen from, or redeem- 
ed to, tf he has now all that fire and spirit of life which 
he ever had, or ought to have ? and if all that is more 
than this, is but the fiction and dream of a distemper- 
ed iHrain, tell me why that burning and shining l^gfat^ 
that man that was more than a prophet, shoiutf^me 
with his water, and the Son of God should come with 
his fire baptism. If man neither wanted, nor could 
ipeceive a highar water and fire of life, than that which 
he has in common with the beasts of the field, why is 
tiwre all this stir about religions, e:i^iafions and atone* 
nents ? Why all these priestly orduiations, consecra- 
tions, churches, sacraments and prayers ? For if the 
fiore and iBpirit of this woiid is the one life, and highest 
life, both of men and beasts, we have it unasked for, 
and on the same terms as the beasts have it, and can 
<Mdy lose it as they do, when they lose their existence. 
Biit if Fire and Spirit from heaven can alone make 
heavenly creatures, and us, to bci children of an heav- 
enly Fatfier ; if the Son of God took our fallen nature 
upon Mm, that the first heavenly Fire and Spirit might 
again come to life in us ; if divine life, divine lights 
SM divine goodness, can only come from them, and 
only in such degree as they are kindled in our soulsji^ 
Vhat a poverty of sense is it in those who are called to 
a resurrection of the first divine life, where a new 
creature is taught by that simie Unction from aboye> 
whence all the angels and principalities of heaven have 
|teirii{^andgh>ry; whatapovertyof sense^Isay^ 
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in such, to set tliemsely^ down at ttefeetof ama^li 
TuUy, and a master Aristotle, who only differ from 
the meanest of all other corrupt men, as the teaching 
Serpent differed from his fellow animals, by being 
more subtle than all the beasts of the field. 
. Behold then your state, ye ministers that wait at 
christian altars, who will have neither faith nor hope, 
nor desire of heavenly fire kindled in your souls ; ye 
have a priesthood, and an altar, not fit to be named 
with that which, in Jewish days, had a holy fire from 
God descending upon ii^ which made priest and sac- 
rifice acceptable to God, though only type and pledge 
of that inward celestial fire, which Christ would kin- 
dle into a never ceasing burning, in the living temples 
of his new bom children fifom above* 

Complain then no more of atheists, infidels, and such 
like open enemies to the gospel kingdom of God ; for 
whilst you call heavenly fire and spirit, kindled into 
the same essential life in us as they are in holy angels, 
downright frenzy, and mystic madness, you do all 
that infidel work within the church, which they do on 
the outside of it. And if tlirough a learned fear of 
having that done to your earthly reason, which was 
done to Enoch when God took him, ye will own no 
higher a regeneration, no more b|rth of God in your 
souls, than can be had by a few cold drops of water 
flprinkled on the face, any of the heathen gods of 
wood and stone are good enough for such an element- 
ary priesthood. For let tiiis be told you as a truth 
from God, that till heavenly Fire and Spirit have a 
fulness of a birth within you, you can rise no higher 
fay your highest learning, than to be elegant orators 
about scripture words. 

Our Lord hath said, ^the kingdom of God is withiu 
you,' that is, tiie heavenly Fire and Spirit, which are 
the true kingdQ^||pd manifestation of God, are with- 
in you. And ^Hk where can it be else? Yet what 
learned pains aiWa&n, to remove the literal meimii^ 
from these words, as too visionary » thing for learned 
-ears. And yet it is a truth obvious to common I 



Ihi(t«ve& tb!8 ovi^rKFd %orid of «ta]<« ^osd d^nentu^ 
neither does nor can belong to us, or we to it^ but so 
Ikr as it is^ literally spealoiig^ a kii^<»n witiiin wh 
For the outward kingcbm or pow(»*s Otitis world lAgw 
^nify nothing to a worl^y man that is dead ^ but no 
man is dead, b,ut because the kingdom of thk world, 
with all itsftowers of ire, light wA spirit, stand owiy 
outwardly about lam^ but baT« lost tbdr £fe ami 
power within hiDA« 

Say now, out of reyercn(5e to iBound titeratttre, mA 
abfaolrence of ^enthusiasni^ that tiie kingdom ctf God 
is not reaHy amd virtimHy wi^in, <liat its heavetdyt 
fire, Bglit and i^irit, are not, ought not to%e bonft iA 
a Botfer, right^ntnded follower of Ohfiist, uni Hicn 
you have a good disd^le of iChrist ais aibsoliiitdy ^deaad' 
to Mie hiifgdom of beaVon, es ibe Kmp^t tibat bath 
nothing cif tiie iire> ispirit fend l^it ^liiis woiid in % 
is deatd to afl the outward worid round kbout it. 

What a Bobrierty of fai^ and souiMl doctrine is it, to 
nreach ixp a neces^ty of being living mtfinbers ^tke 
tangdom t)^ lieaven, and f(t the same tiitfe liie ^Tfc^^ 
of ortfao^xly h(dding> that a he^veidy liirth uteitter 
S3 nor dan, nor ought to be within us ! 1^ tf it oifiier 
is or GOidd, or ou^ to be witiiin us, th^a it co^d not* 
be 11 traiuHsick folly to believe, ttiat tfie literal w#rdd 
of Ciirlst had no ^'^eit, felsity, ^ deludon in tb^PAy 
When he said, ^e^cept a man be bom again from above, 
hecannot'seeoT'enterintotheifcingdcmcfiJod,' 1%at 
is, he tannot poi^bly kave any godlike ^r dtvhie 
goodness .; he cannot be a'cMId of an lieovenly Fatikca^ 
but from the na1»re and spirit of bl^ »h»avenfr Father 
brought to a r^ birth of life in him. Mow if without 
this divine birth, all tliat we have in us is but fallen- 
Adam, a 1»Hh of sin, the flesh and ihe devil:; if the 
power of this heavenly birth is nil the jwwer of good- 
ness tlmt is, ol* was, or ever can b^a^H son of Adam ^ 
and if l<^c, learning aatid criticii^li^^ almost evcarf 
where set in high places, to pr(»iounte and|a*ove it to 
be mere enthusi&i^n, and spiritiial frenzy, what won- 
der is i1^ if foHy of doctrine^ ^ckodness of Ufe^ lusts 



«f 'I!M6 ftftsh, pfv^neitei^ of siwrft, wantonness of wii^ 
contemiit of goodness^ and profession of Christianity^ 
idioidd all of mem seem to have tlieSr full establislmient 
amongst us? 

What wonder if ssK^raments^ chnrch-prayere and 
preachings^ leave high and low^ learned and unlearn* 
«d, men airf women^ priests and people, as unaltered 
in all their aged vices^ a.«r they leave cliildi'en un- 
Thanged in their childish follies ? For where the one 
t)nly fountain of fife and goodn^ess is forsaken ; where 
<thc se^d of the divine birtli: is not alive, and going 
ft)rwai'd in iSkt birth> aH the diflference between man 
•and nfanis as nothing with respect to the kingdom of 
€k)d. It Aiatters not what name is given to the old 
'eardily iiian of Adan^s bestial flesh and blobd> wheth- 
er he be cafled a zealous^ Churichmaft, a stiff necked 
Jcv?, a polite eivflii^ed Heatlicn, or a grave Infidel 5 
under afl these namei^y *he unregenerate dd man ha» 
•but one and thef dame imtore^ without any other dif- 
ftrence but that which time and plajce> education, com- 
plexion, hypocrisy and worldly Wisdom, happen to 
inake hr him* By such a one^ whfether he be Papist or 
Pi'otestant,' the gospel is only kept as a book, and all 
that is within it is only lio mucJi cortdemnatibn to the 
4ceeper, just as the old man, a Jew, hsAh kept tfie book 
t)f tlie law and pri^het^ only to be mor6 fully con- 
demned by them. 

Tliat the Jewfc* and Christian cTinrch, stand* at this 
-day in the same kind of apOstacy, or fallen statx^, must 
be manifest to every one, that will not shut his eyes 
against it. Why are the Jc^t? in a falfcn state ? It is 
TOcause they have retVised him, who in his whole pro- 
<!ess was the truth, the substance, tbe life and fulfil- 
ling of aH that, whfch was ontwardly taught and pre- 
scribed in the Idw and propliets. 

But is it not afs easy to sec, that the whole Christian 
<5burch are in a fallen .irtate, and foi^ the same reason, 
because they are ^llen, or turned' away fi*om that 
holy Spirit who was promised, and given to be the 
lime only jiower, fife, an* ^filling of all that, which 
1 
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WM outwardly tau^t and prescribed by liie go^^d. 
For the Holy Spirit to come, was just the same uU, 
^iJulfiUing of the whole gospel, as a Christ to come, 
was the all and the fulfilling of the law. Tlie Jew 
therefiure^ with his old Testament, not owning Clirist 
in all his process to be the truth and life, and fulfiller 
of their law, is just in that same apostacy, as the 
Christian with his new Testament, not owning the 
Holy Spirit in all his operations, to be his onlyiight, 
suide and governor. For as all types and figures in 
flie law, were but empty shadows without Christ's be- 
ing the life and powder of them, so all that is written 
in the gos^iel is but dead letter, unless the Holy Spirit 
in man be the living reader, tiie living rememberer, 
and living doer of them. Therefore, where the Holy 
Spirit is not thus owned and received, as the whole 
power, and life of the gospel state, it is no marvel, 
that Christians have no more gospel virtues, than the 
Jews have of patriarchal holiness, or that the same 
lusts and vices which prosper amongst Jews, should 
break forih with as much strength in fallen Christen- 
dom. For the new Testament not ending in the com- 
ing of Ihe Holy Spirit, with fulness of power over sin 
and hell, suid the devil, is but the same and no better 
a help to heaven, than the old Testament without the 
coming of a Messiah. Need I say any more, to de- 
monstrate the truth of that, which I first said was the 
one thing absdutely essential, and only available to 
man's salvation, namely, the Spirit oj God brought 
again to his first power of life in us. This was the 
glory of man's creation, and this alone can be the glory 
of his redemption. All besides this, that passes for a 
time betwixt God and man, be it what it will, shews 
oidy our fall and distance from God, and in its best 
«tate has only the nature of a good road, which is only 
j^od because that which we want, is at the end of it. 
Whflst God calls us by various outward dispensations, 
by creaturely things, figurative institutions, &c. it is a 
fUll proof, that we ai'c not yet in our true state, or that 
imion with God, which is intended by our redemptiour 
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God said to Moses, «put off thy shoei3, for the placi 
whereon thou staiidest is holy ground/ Now this 
which God said to Moses, is only that very same 
thing, which circumcision, the law, sacrifices, and 
sacraments say to man. They are in themseh^e« no^ 
thing else but outwai*d significations of inward impa- 
rity, and lost holiness, and can do no more in them- 
selves, but intimate, point and dii'ect to an inward life, 
and new birth from above, that is to be sought after. 

But here lies the gi*eat mistake, or rather idoUtrous 
abuse of all God's outwai'd dispensations. They are 
taken for the thing itself, for the truth and essence of 
religion. That which the learned Jews did with the 
outward letter of their law, that same do learned 
Christians do with the outwju^ letter of their gospel. 
Why did the Jewish church so furiously and obstinate- 
ly cry out against Chiist, let liim be crucified J It was 
^because their letter-learned ears, their worldly spirit^ 
and temple orthodoxy, would not bear to hear an in* 
ward Saviour, not bear to hear of being bom again of 
his spirit, of eating his flesh and drinking his bloody 
of his dwelling in them and they in him. To have 
their law of ordinances, their temple pomp sunk into 
such a fulfilling Saviour as this, was such enthusiastic 
jargon to their ears> as forced their sober, rational 
theology, to call Christ Beelzebub, his doctrine blas- 
phemy, and all for the sake of Moses and rabbinic 
orthodoxy. 

Need it now be asked, whether the true Christ of 
the gospel be less blasphemed, less crucified by that 
Christian theology which rejects an inward Christ, a 
Saviour living and working in the soul, as its inward 
light and life, generating liis own nature and spirit 
in it, as its only redemption ; whether that wliich re- 
jects all this as mystic madness, be not that very same 
old Jewish wisdom, sprung up in Christian theology, 
which said of Christ, when teaching these very thingSf 
He is mad, why hear ye him ? Our blessed Lord in a 

F arable sets foi'th the blind Jews, as saying of himself^ 
we will not have this man to nign over vs.* The 
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. Mber niiided dimfim scholar b<w none of this lew* 
ish blindness^he only saitii of Christy we will not ha^e 

. this man to reign in us, and so keqps clear of sudt 
mystic atisurdity as 3t Paul &H into, when he entluw- 
jasticallyaaidy ^Yetnotl^faMtCJbristtb^tUyethin^m*^ 
Christian doctors reproach the ^Id learned Rabbiesj. 
for their vain faith and carnal desire of a gjorious^ 
temporal^ outward Christy wl^^^should set up their 
temple worship all over the world* Y amty indeied^ 
wd learned bUndness enough ! 

But nevertheless^ in these cond^nners oS rabbimc 
Mindness, S^ Paul's words are remari^ably vi^ified> 
viz. < AYherein thou judgest anotlier, thou condenmest 
tliysel^ for thou that |udgest doest .the saine thing.'' 
For take away all that fixw Christy which Christiaa 
doctors can enthusiasm j suj^ose hun not to be an in- 
ward births a new life and spi^t within us^ hut only 
Hn outward, sepoirate^ 4ifltontr heavenly prijpifce^ no^ 
more really mm9 than imv hi^/(^e^^ ^yrieinthe 
third he^enSf but oiuly hj an invisible h$xiA fpom bkr 
tt^!0!ne ion highi !^uwe w;|,y or otiiuer helpm 
fSfx^t i^hol$u^,,or gi^t 4;empo^al {v^wei^t ^ make ^ 
xof^ 'm ^T^ nation £^ tm chu^ (^ sta^ji upon ; 
iiiqiposeaUthi^ (which is theyery miura»W4tf'mcNiM^ 
liivu^fy) an4 t\y^ fpij^ have th^t ve^ outwai*d OlM^ist;^ 
g^4 ti^ very ^utw^d kmg^an^ which the carnajl 
Jew ^reafi^ ofy apt^^ the s^^ which tliei^iritr 
ual Christ was then nailed to the cross^ and i^ stiiyi 
iTUcMied by the iiew ^j^ Jew ip theChri^^^ 
Jf it 1^01^ he ask^d^ wjl^enqe jw from wh^t coops ai) 
this spiritiml bUndW^ which from 9^ to fige th«t 
mistake^ an4 defeats ^ th^ gracious designs Zi Got| 
towards f^e^ mankind 2 Look ^ the ori^ pS ihp 
fixst ^i^f s^ yw se^ it all. ISM ^ve 4es^Eied n^ 
incnpleig/tf bnt wh^ csi^m &QW ^^^ Paradise h^ 
hfi&a the habitatioii of her and all her oO'spring^ It 
after paradise lost^ ^ews and ^Christians had desiped 
^o k|?owiedge b^ what came Ir^m Ciod^ the l^w a^ 
prqrfiets had jkepl^ the Jew close to jbfae fi|^ tree ftf life^ 
i^d the Christian ch^urcb had h(?p^ ^.kP8^(^Ma|.«l Q«da 
»and conunuuio^ of Saints to this day* 



101 

But now corruption, sin, death, aiid every evil 6f 
the world, have entei*ed into the church, tlie spouse of 
Christ, just as thej entered into Eve, the spouse of 
Adam in Paradise, in the same way, and from the 
same cause, viz. a desire of more or other knowledge, 
than that which comes from God alone. This desire 
is the serpent's voice within every man, which does all 
that to him, and in Ilim, which the serpent at the tree 
did to Eve. It carries on the first deceit ; it shews 
and recommends to him that same beautiM k*ee of 
own will, own wit, and own wisdom, springing up 
within him, which Eve saw in the garden ; and yet 
60 blind is this love of wisdom, as not to see that his 
eating of it is, in the strictest truth, his eating of the 
same forbidden fruits as Eve did, and keeping up in 
himself all that death and separation from God, which 
the first knowledge-hunger brought forth. 

Let then the eager searcher into words for wisdom, 
the book-devourer, the opinion-broker, the exalter of 
human reason, and every projecting builder of relig- 
ious systems, be told this, that the thirst and pride of 
being learnedly wise in the things of God, is keeping 
up the grossest ignorance of them, and is nothing else 
but Eve's old serpent, and Eve's evil birth witliin 
them, and does no better work in the church of Christ, 
than her thirst after wisdom did in the Paradise of 
God. • Speak, Lord, for thy servant heareth,' is the 
one only way by which any man ever did, or ever can 
attain divine knowledge and divine goodness. To 
knock at any other door but this, is but like asking^ 
life of that which is itself dead, or praying to him for 
bread, who has nothing but stones to give. 

Now strange as all tliis may seem to the labour* 
learned professor of far-fetched book riches, yet it is 
saying no more, nor any thing else, but that which 
Christ said in these words, < Except ye be converted, 
and become as little children, ye cannot enter into the 
kingdom of Grod.* For if classic gospellers, linguist- 
critics, scripture logicians, salvation orators, able 
dealers in 1^ grammatic powers of Hebrew, Greek 
Id 



102 

and Komaii pbrpses, iiUoiiis, titles, ftgures) &g. k€^ 
call shew, that by raising themsBlves high in'these at> 
tainments, they are the very mejn that are sunk^wit 
frem themselves into Christ's little cbildi'eB of the 
kingdom of God, then it may be ^o said^ that he 
who is labouring, schenung and fighting for all tiie 
riches he caa get from both flie Indies, is the very 
ipan tliat hath left all to follow Qkrist, tliQ very maft 
lliat laboureth not for the meat that perisheth. 

Shew me .a man, whose heart has no desire or 
prayer in it, but to love God with his whole soul and 
spirit, and his neighbour as ;himself, and then you 
have shewn me the man who knows Christ, and i^ 
known of Mm — ^the bei^ and wisest man in ib^ world,, 
in whom the first paradisical wisdom and goodness is 
come to life. Not a single precept in the gospel, but 
is the precept of his own heart, and the joy of that 
new-born heavenly love, which is the life and light of 
his soul. In this man, all that camp fircMn the old 
seriient is trod under his feet, not a spark of self, of 
^de, of wrath, of envy, of covetousness, w \yorldly 
wisdom, can have tlie least abode in him, becai^ that 
love, whicb fulfiQeth the whole law and the prppb^^tsy 
that love which is God and Christ, both in angels and 
men, is the love that ^ves birth and life, and growth 
to every thing that is either thoughts, or words, or 
actions in him. And if he has no share or part with 
foolish erinjrs, cahnot be tossed s^ut with every wind 
of doctrine, it is because to be always go^'Wned by tbia 
love, is the same thing as to be always taught of God. 

On the other hand, shew me a scholar as full of 
teaming, as the Vatican is of books, and he w31 h^ 
just as likely to give all that he hath for th» goi^l-^ 
pearl, as he would be if he was as rich as Croesus. 
Let no one here imagine^ that I am writing against 
all human literature, arts and sciences, or tmit I wish 
the world to be without them. I am no more an ene- 
my to them* than to the common useful labours of life» 
It is literal learning, verbal contention, and critical 
8tri& about the things of God; that I cbai^ with S^Uf 



pnd louschief to religiojn. And in tins I liare all 
learned Clirlstendomy both Popish and Protestant on 
09^ side. For tliey both agree in ch^'ging each otlier 
with a bad and false gospeUstate^ because c^that which 
their learnings logic and criticism do for them.. Say 
not then^ that it is only the illiterate enthusiast that 
condemns liuman learning in the gospel kingdom of 
Gk>d. For when he cf^pdenans the blindness and mis-» 
clilef of Popish logic and criticismf he ha3 all the 
learned Protestant world with him ; and when he lays 
the same charge to Protestant learnings be h^ a much 
laraper l^ngdp^ of Popish great scholjarsy logically, 
and learnedly a{Br<ping the 3^me thing. So that the 
private person^ charging biiman leanung >vith sa 
much mischief tQ the churchy is so far from being led 
by enthusiasm^ that he is led by aH the cburcb learn- 
ing that is in the wo^ld» 

Again^ all learned Christendom agrees in t|ie same^ 
charge against temporal power in tlie churchy aa hurt* 
fill to the very being and progress of a salvation- 
kingdom that is not of th^ worlds as supporting doc- 
trines that iMUm^ leanupg baa brought intQ it,. And 
true it isf ^xii vmst h^ that human power can only 
support and help forwani human things. The Pro- 
testant i^iiigs i^^oof from a tlumsand years leandng 
f)lid doctrines, that the PopQ ia an unjust usurper of 
tempora) power in the churchj^ w)4ch is Christ's spir- 
itual spouse. The Papist hnngs the learning o! as 
many ages to shew, that a tempond head of the church 
is an antichristian usurpfition* And yet he who holds 
Christ to be <^e jone only head« Iieart and life of the 
Churchy and that no man/ca^ ci^ Jesus Jjovif but by 
tlie K^y (rhosty p^ses with th^ leamed of both these 
{^ple as a brain*sick enthusiast* Is it not then high 
time to look ouA Cur some better ground to, stand upon, 
tha,n such learning as tiUs ? Kow look where you wilU 
through all the whole nature of things, no divine wis- 
dom» knowledge, goodness, and deliverance from sin» 
are ai^y where to be found for fallen man, but in thesa 
two f^»i$ I U A U>tai, entire entrance into the wholo 
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frocesft of Christ £• A total resigBatinn to, and soI6 
dependance upon the continual operation of the Holy 
Gliost, or ChrJNil come again in the Spirit, to be our 
never ceasing light, teacher and guide, into all those 
ways of virtue, in which he hii^lf walked in fb^ 
flesh. All besides this, call it by what name you witt, 
is but dead work, a vain labour of the old man, to new 
create himsdf. And here let ii be well observed, ttiat 
in these two points constets the whole of that mystic 
divinity, to wiach a Jewish orthodoxy at this day is 
so great an enemy. For noflung else is meant or 
taught by it, but a total dying to eiit (called the pro- 
cess M* cross of Christ) tiiat a new cr^iture (c^ed 
Christ in us, or Christ come in the Spirit) may be 
begotten in the purity and pei^DCtion of tiie first man's 
mmn with God. Now let tbe Christian world foi^et^ 
or depart Stam this spintual way of salvation ; let any 
thing else be thou^t of, or trusted t(^, but the cross 
of Christ, and the Spirit of Christ, and tten, thoi^h' 
churches and {O'eachers, and prayers and sacraments, 
are every where in ^enty, yet nothing better canr 
come of it, than a Chnslian kingdom of Pagan vices^ 
along witli a mouth-belief of an h(Aj catimlic church, 
and communk>n of saints* To iMB melancholy tnxOk 
all Christendom, both at home and abroad, bears fiiff 
witness. AVho need be t^dd^ that diere is not.a cor*' 
rupticm or depravity of human nature, no kinds of 

Eride,'WratIi, envy, malice and self-love ; no sorts of 
ypocrisy, falseness, curing, swearing, perjury and 
cheating ; no wantcmness of lust in every kind ^ de-' 
bauchery, but are as ounmon all ovw Christendcmr, 
as towns and villages. But to pass these fay, I skall 
only instance in twoor three particulars, which, tiKnigh 
little dbserved, and less condemned, yet fully stow tjiat 
the Beast, the Whore, and the Fiery Dragon, are iir 
possession of Protestimt, as wdl as Popish Churches* 
And fij^t, can it be i^d, that Mammon is less serv- 
ed by Christians, than by Jews and Infidels ? Or can' 
there be a fuller proof that Christians, Jews and ht&*' 
ids, are eq^uaUy fallen fixHa Goi, and aH divii^ war*- 



i«hi|V since iFvtiiitielFtAs 1)Qld 1189 fliat w^ 
God and Mammon^ Is net iUs an unalteraUe tmtb^ 
»dA olas great mmnent as if it had baen said, Ye can- 
not serve God and BfiaL Or can it with any truth 
or sense be affirnied^ that the Mammonist has tmareoit 
.Christ in him <han the Baafist^ or is more or less an 
jdolator £n* heing called a Chri^iaji^ a Jew^ or an 
Infidel ? Look now Kt all those particidars^ wUch 
Christ charged upon the Jewish jpriests^ sci^ies and 
l^ariseesy and you will see them all ad»d over again 
^ tlie fallen «tate o( CJ^Nistrad^m. And if C^'s; 
|»^hets were again in the world, they would have 
just tlie eaune complaints against the faUcvi Christian 
jchorch, as they had ajpainst the old^^^arnal, stUT-necked 
Jew, namely, that <rf &eir silver Wl gold they had 
made themselves idohu For though fi^ired idol gods 
of gold a^ n^ nffw woorsh^^ped either hy Jews or 
Christians^ yet silver and gohl, with that which be^ 
longs to ^heniy is the ifsMamon Ood t>mt sits and 
jreigns in their heaj*tB, Sow else eouldtb^ire be that 
miveNal f3<jitfe through idl Christendom, who should 
^taiid in the nchest and Idghest plae^, to preach up 
the hwmiUty of Chwt» ^9d m^^^^ ^J^fiiM sacrifices 
mnl^Ood? What €b^ hut Mimmonc^i^Hl put iiitoA^ 
jhearti of CbHft^a nmhairfad^rs to oa^e, or want t^ 
Wif^ It gain o(f tbat g^a^, ivhich^ from tH i^egin- 
Hittg to tiie end» flMiaw nothing el^e h^ deatti toseU^ 
jind sepas«tiw frm evidry v jew» tempts and afiMioB» 
ttat |p«s Any coiwaction with the luste of the fiesh^ 
^Miftoftheq^estWd the pride of IMe? Ourhlessed 
J#ord imi 4 w^ tp the Jew9^ that liHght w# have 
inade U^ir ears toilngle, wh^n k^tM tfa^, that they 
^admad^ his father^s bouses den of thieves; because 
^b/dGp ^aA itsum w^po sold, and money-chajigers sit- 
ting in theoBter eanrtof thetemide. Nowif you will 
say, that Mfuomon has brought fofth no pmfenation 
like this in our Christian church, your best i^oof mu<rt 
be this, becfuise our chwdi^salein^otoxen andsheep^ 
jM; i)«4b^ ttiiigsr oitfiM» of souk 
isc. iMid our flionef Hi^hangars, oqr Imjf^ tfti^seUm^ 
are chiefly consecrated persons. 



liook at things spiritual^ aifid tilings t^mpora}^ an4 
6ay if you can, that the same arts, the same passioMs^ 
and worldly wisdom, are not as visibly active in the 
one as in the other. For if Christ, at leaving th« 
world, had said to his disciples. Labour to be rich, 
make full provision for the flesh, be conformed to tM 
world, court the favour and interest of great men, 
clothe yourselves with all the worldly honours, dis- 
tinctions and powers ye can get ; I appeal to ever^ 
man, whether Popish and Protestant Churches need, 
do any thing else, than that which they now do, and 
have done for ages, to prove their faithfulness to such 
a master, and their full obedience to his precepts. 
And now, what is all this in truth and ideality, but the 
same Whore riding upon the same Beast, not here or 
there, but through all fallen Christendom, where God 
has only, in every age, people and language, his seveA 
thousands, who have not bowed the knee to Mammon. 

Again, Sdly. * Te have heard, saith our Lord, tiiat 
it hath been said by them of old, thou shalt not for- 
swear thyself, but shalt perform unto the Lord thine 
oaths/ The Jews practised promissory oaths, and 
thought all was well, when there was a performance 
of them. But this, with ]i\imbers of other Jewish 
practices, was not to be allowed in this kingdom <^ 
God that was then come into the world. Christ toi 
tally rejects, and absolutely forbids it, saying, < I say 
unto you, swear not at all.^ But instead of it he ap- 
points, and absolutely demands, a most perfect sim- 
plicity of language, to support and adorn the mutual 
communication of those whom he had created again 
unto righteousness, and given power to become sons 
of God ; saying, • Let your communication be Yea^ 
Fm, and JV%]^, Jfm^orwhaUoeveris more than this 
Cometh of etiV What more could have been done by 
Christ to prevent the use, or hinder the entrance of 
an oath into his church ? What then shall we say of 
the present universal Christendom ? For if Christ had, 
commanded the direct contrary, had he said, behold I 
give you this new commandment, let not a simple yea 



|md nay be of any avail in aH your comimiiiicatiaii^ 
but let oaths be required of all that bear my name, as 
a proof that they belong to me, and act in all their 
dealings as becomcth saints ; for whatsoever is less 
tiian this cometh of evil. Haid this been Christ's new 
commandment, all the churches of Christendom, as 
well Popish as Protestant, and these reformed king- 
doms of Great-Britain and Ireland, might have much 
to boast of their obedience to it. For through town 
and country, in all ignorant villages, in all learned 
colleges, in all courts spiritual and temporal, what 
.with law oaths, corporation oaths, office oaths, trade 
baths, qualification oaths, simony oaths, bribery oaths, 
election oaths, &c. &c. there is more swearing ana 
forswearing, than all history reports of any idol-wor- 
sbipping nations. It was said of old, ^because of 
swearing the land moumeth j' it is full as true to say 
^oW, because of swearing the land re joiceth in iniqui- 
ty, is full of profaneness, and without any fear or 
awe of the Divine Majesty, daily swallowing down all 
manner of oaths in the same good state of mind, and 
with as much serious reflection, as pot-companions 
swallow down their liquor. 

^ He that despiseth me, saith Clirist, despiseth not 
me, but him that sent me.' Can that church which 
absolutely requires that, which Christ hath absolutely 
forbidden, be free from the most open and public des* 
pising of Christ? Which in full contrariety to his ex- 
press word, refuseth the sufficiency of that yea and 
ijay, which he hath commanded to be sufficient. And 
what is ^till more wonderful, compels all orders of 
christians to swear by that very book, which saith to 
all, whether high or low, prince, priest, or people^ 
9wear not at all. 

If the swearing law was to order, that instead of 
kissing the gospel-book, tfie swearer should say, < In 
remembrance of, and in regard to the words of Christy 
forbidding me to swear, I make this oath,' who would 
not see the open contempt of Clirist and his gospel ? 
But the cont^pt of both is as truly there, when ths 



S^q^Uook is kisd^ by the m^vitt^i i^1h^%mk 
has nothing relative to oaths, but those wiwrds of 
Christ, which absolutely forbid tlie iise of themw In- 
stead therefore of a so kelp mt God and his hd$ g^^spd^^ 
it might have been mncli better, if every swearaig' 
law tlirough all Christendom, had obliged every 
sweswer to finish his oatli with these wortb, Let Grod 
and hit hdy gospel pardon me in thU ant thb^*** ^ 

In a word, that which calls for, and requiries oaths 
amongst Christians^ reqwrcs that which Christ for- 
bids } but governing Christendom every where estab* 
lishes, requires, and even compels Christians to swear, 
tliercfore governing Christendom is fallen from Christ, 
and acts by aitd tlirough that s^it, wfaieh being con- 
trary to Christ, is and must be Ai^ich)'tst» 

But to proceed liow to a third and Iset instance, 
which I sRan mention^ of flie full power of An^hrist 
in and through every part rf governing Chrfstendbm. 

In the darkesi ages of Romish superstition, a mar- 
tial spirit of zeal and gfory for the gospel, broke fortfi 
in kings, cardtiials, bishops', nionks an^ friai^ to lead 
tJic sheep of Christy saints, mlgrimi^ penitents an* 
sinners of all kinds, to proceed in battite airray, to kiH, 
devour, and drive liie Turks from the land of Pales* 
tine, and the (M earthly Jerusalem. These blood- 
thirsty expeditions wei-fe called an holy war, because 
it was a fighting for the holy land ; they were cfdled 
also a Croisade, because crosses and crncHfexes made 
the gi'eatest glitter amongst tiieshar{)encdinstrmnents 
of human murder. Thus under tlie banner of the 
cross, we^it fortii an ai^my of chui*ch wolves, to de- 

*Tlie Author has, nevertlielcss^ endeavoured to 
shew, that the evil, vesia in a much greater degree^ 
with tlie goroemmeiii which requires^ than with the 
pritaie individual who-reluttantly submits to pracHee* 
A mode of reasoning which appears to offer but littk 
excuse to those who ai^ ftiHy ^rsuadcd flrnt the prao 
ticc is at variance not only with the i^^t rf Christ* 
ianity, but with theexpi^ess ii^junctlon of Chri^tf^S^k 
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irtTDj^fte lives of those whom thelianKb <tf Qod ;3icd 
en the cross to save. 

The light which broke out at tlie Reformation^ ab* 
horred tte bloody^ superstitious zeal of these catholic . 
beroes. But what /Mowed Jrom this new risen re* . 
Jorming Ught? what came fortii instead of these holy 
croisades ?— Why wars, if possible, still more diabol* 
ical* Christian kingdoms with blood4hirsty pietyy 
destroying, devouring and .burning one anottier, fo^^ 
the sake of that which was called Popery* and that 
which was called Protestantism. 

Now who can Iielp seeing, that Satan, the prince of 
the ppwers of darkness, had here a much greater tti- 
umph ov(^ Christendom, than in aU the holy wars^ 
and crc^^ades that went before ? For all that was then I 
dmie, by such high-sinrited fighters for old Jerusa^ . 
lem's earth, could n(4; be said to be so much done 
against go^peI l^ht, because not one in a thousand of 
-those holy, warriors, were allowed to see what was in 
the gpsp^ But now, with the gospel opened in ev- 
ery one's ha^ds. Papists and Protestants make open 
war a^dnst every divine virtue, that belonged to 
Christ, or that can unite them with the Lamb of God, 
ti^attaketh away the sins of the woiid : — ^I say against 
every divine, i^eeming virtue of the Lamb of God, 
for these are tiie enemies which christian war con- 
quers. For there is not a virtue of gospel goodness, 
butiias'its deatii-blow from it. For no virtue hath 
any gospel goodness in it any farther, than as it has 
its bwtli and growth, in and from the Spirit of Christ $ 
where his nature and Spirit is not, there is nothing but 
the heathen to be found, which is but saying the same 
truth, as when the apostie said, that he who hath not^ 
tir is not led by the Spirit of Christ, is none of his. 

Now fancy to yourself, Christ, the Lamb of God, 
after his divine sermon on the Mount, putting himself 
Uttbe head of the blood-thirsty army, or St. Paul 
fpNB^ fi»rth with a squadron of fire and brimstone, to 
make^ more havoek inhumanlives than a devouring 
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* But if this be too blasphemous an absurdity to be 
•upposedy what follows, but that the Christian who 
IH^ in the destroying fiiry of the war, acts in the full 
contrariety to the whole nature and Spirit of Christy 
•nd can no more be said to be led by his Spirit, or be 
t)ne with him, than those his enemies, who * came forth 
with swords and staves for to take him/ 

Blinded Protestants think they have the glory of 
daughtering blind Papists 5 and the victorious Papist 
claims the merit of having conquered troops of here- 
tics — but alas ! the conquest is equally great on both 
sides, both are entitled to the same victory ; and the 
glorious victory on both sides, is only that of having 
gospel goodness equally under their feet. 

When a Most christian Majesty with his Catholic 
churchy sings a Te Bmm at the high altar, for rivers 
of Protestant blood poured out ; or saiEvangelic church 
eings praises and glory to the Lamb of God, for help- 
ing them from his holy throne in heaven, to make 
Popish towns like to Sodom and Gromorrah, they blas- 

Eheme God, as much as Cain would have done, had 
e offered a sacrifice of praise to Grod, for helping him 
to murder his brother. Let such worshippers of God 
be told this, that the field of blood gives all its glory 
to Satan, who was a murderer from the beginnings 
and will to the end of his reign, be tlie only receiver 
of all the glory that can come from it. 

A glorious Alexander in the heathen world, is a 
shame and reproach to human nature, and does more 
mischief to mankind in a few years, than all the wild 
beasts in every wilderness upon earth have e^ er done 
from the beginning of the world to tins day. But the 
same hero making the same ravages from country to 
country with Christian soldiers, has more thanks fjrom 
the devil, than twenty pagan Alexander would ever 
have had. To make men kill men, is meat and drink 
to that roaring adversaiy of mankind, who goes about 
«eeking whom he may devour. But to make christ- 
ians kill cliristians for the sake of Christ's t^hurch, is 
Us highest triumph over the highest mark wUdU 



Ill 

CSftisthaiih setopoirfbose whom lie has purchased by 
his blood. < This commandment^ saith he^ I give unt» 
you, that ye love one another. By this shall all meft 
know that ye are my disciples^ if ye love one another 
as I have loved you.* 

Can the duelist, who had rather sheathe his swoi'd 
in the bowels of his brother, than stifle that which be 
calls an affront, can he be said to have this mark of his 
belonging to Christ ? and may no^ he that is called 
his second, more justly be said to be second to none m. 
the love of human murfer ? Now what is the differ- 
ence between the haughty duelist with his provided 
second, meeting liis adversary with a sword and pis- 
tol behind a hedge or house, and two kingdoms with 
their high-spirited regiments, slaughteiing one anoth- 
er in the field of b^.me ? It is the difference that is 
between the murder of one man> and the murder of an 
, hundred thousand. 

Now imagine the duelist fasting and confessing his 
sins to Gk)d to-day, because he is engaged to fight his 
brother to-morrow ; fancy again tlie conqueror got 
into his closet on his bended knees, lifting up hands 
and heart to God, for blessing his weapons with the 
death of his brother, and then you have a picture in 
little, of the great piety that begins and ends the wafs 
all over heavenly Christendom. 

What blindness can well be greater, than to think 
that a Christian kingdom, as such, can have any other 
. goodness or union with Christ, but that very goodness 
which makes the private christian to be one with him> 
and a partaker of the divine nature ? Or that pride» 
wrath, ambition, envy, covetousness, rapine, resent- 
ment, revenge, hatred, mischief and murder, are only 
the works of tiie devil, whilst they are committed by 
private or single men ; but when carried on by all tho 
sti*ength and authority, all the hearts, hands and 
voices of a whole nation, that the devil is then quite 
driven out of them, loses all his right and power in 
them, and they become holy oiatter of church thanks^ 
^vingi and the sacred oratory of pulpits. 



Ikidk ftt flriii tlW«h the iM4i^ft<<^^ 
^Mb ncMabfrnr, mr bis mttnjf attd yea seetha^vcifjr 
^tiling ¥meh oim christiaii IdBgdom is to dotomtotiier. 
liook ^ tiMt which- proves a man to benot led «aMl 
governed bj the Spuit of Christy and yon see that 
which provesaldngdomtobeimd^the AnmniMand 

CwerofSataa« Wherever pride is, there tiie derfl 
ridinf; in iiis first fiei^ chariot; and wherever 
wratii isy there he hfu his first nwrderingHsword at 
work. Wliat is it that fallen mnn wants to'be re- 
deemed from^ but pride and wraths &kvy and ooifet- 
4Ni8ness? He can have no hi|^r separation- or apes- 
lacy from Ood» no fbHer umon with Satan and hm 
angels, than he has of the spirit of these tempers ; Hiey 
constitate flmt which, wiie^r yott call it self or Siitoii 
in him, tiie meaning is tiie same, Nowauroos^niaii 
ttot fallen into flds-sdi or Satan, and fhen'mereeodd 
be no nM»re war or fighting in Mm, than there was-m 
the WoBD madenum m our fltesh* Or -suppose -iiim 
redeemed from hisifidlen nature, by a new birthc^fllo 
Lamb of Ood bom in his soul, and Ihen he eaniio 
more be hired toldll men glorioasly in ihe fidd,ihaii 
to carry a dark lanthom by night to a powda^|fa^ 

Love, goo&iess, and eimimuiication of good, u the 
temutabfe glory and perfibction of tiie divine nature^ 
and nothing can have union wilh-God, but that vAJdi 
partakes of this goodness. The love that brought 
forth Hkt existence of all things, chai^ges not throi^j^ 
the fall of its creatures, but is conttmially at woricto 
bring back fallen nature and creature^to tiiek* first 
irtate of goodness. 

O poor sinner, whoeverthou art, repent andttttn'to 
'God, wUht thou hast Adam's flesk upon thee ; f<R^a8 
long as that las^ the kingdom of QoAtomgk ut iumi; 
kit if thou diest without Adam's repentance, ages cf 
a gnawing worm, and fire that never ceases to mnrn^ 
wUl stmd between tiiee and a "Kingdom of JBtoavea 
afar off. 

To prevent idl this, and make ihee a cUM*<tf Ae 
first resurrecticmf.J^as €farist> God^and man04b»milf 
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1>egetten Son of his ^finite love^ came into the worU 
in the nanie^ and under tlie character of infinite fityf 
boundless compassion, inexpressible meekness, bleed- 
in; love, nameless humility, never ending patiencot 
long suffering, and. bowels of redeeming mercy, called 
tiie Lamb of God,, who with all these supernatural yir* 
tues, taketii away the sins of the world. 

Now from this view of God's infinite love and mePi- 
cy in Jesus Christ, willing nothing, seeking nothing 
through all the re^ons of his providence^ but that 
sinners <^ all kinds, tlw boldest rebels against all his 
goodness, may have their proper remedy, their neces* 
sary means of being fully ddivered from all that hur^ 
mischief and destraction, which in full opposition to 
their God and CreatMv they had brought upon them* 
selves; from this vieWr I say, of God aim Christ 
using every mirade of love and wisdom, to give re^ 
covery of life, health and salvation^ to aU that have 
rebelled against them, loQk at the murdering monster 
of War. And what can its name or nature, be, but a 
fiery great Dragon, a fuU figure of Satan hvoke loose, 
and fighting against every redeeming virtue of the 
Lamb (tf God? 

The temporal raismes and wrongs which are car* 

ried alone with it wherev«> it goes> are ndtlier to be- 

numbered or expressed. What thtev^y bears any 

proportion to tiiat, which with the boldness of druiii 

and trun^t, plunders the innocent of all that Hbey 

have 7 And if themselves are left alive, with all their 

diildr^, and their daughters unravished, they have 

. nftany times only tiie ashes of their consumed houses 

to lie down upon* What honour has war not gotten^ 

from its tons and tens of hundreds erf" thoussmds of 

maa.slaughtered on heaps, with, as little regret or 

concern, as at loads of rubbish tlirown into a pit ?-t« 

Who but the fiery Dragon would put wreaths of lau* 

.vel onsuch heroes' heads ? Who but he could say unte 

• tbem^ ^ WM done, good arid faithful servanU^ 

But there is atSJl an evil of war much greater, thoogk 
leas rcffa^ded. Who reflects how many hundreds of 
k2 
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^yffmM tor nooUier enri^ but mk they majbelKmi 
tgMii ctChriatf wsA fptaa somoSJuSm^ mnitty b«- 
eoneaoiis of Qod> iifrf Motw iMim frith ChiM^n w« 
eriMtiBg g^orjr ; who reflects, I axy, what nuoeiess 
-BUHtbonB of these are robbed of Godfs precious gift «f 
life to thraif b^nre they fasre known the one sdie 
hmditofliyttig; niAioareM^flaffiaredtostajriiitlKn 
wrnMf tttl age and expericnoe luive done H^ ibcst 
liar them ; have healed thtm to fcniMrthe inward irdk^ 
and 4q[ieration8 cf God^aE^litti helped then to find 
and fee! iA«t evil, carse and ath^ of ain and tartfa> 
wlrieh mnet be iskm from wUhki them, befoxie Duqr 
can die tiie death of the rigfateona: botinstead of sdl 
thist have been ^her^iolM^ foreed or ietafitod in 
tiiefire<rf youths and Ml strei^ <^ sfeafU htset^to 
-forget a^Af etonily and their own soda, and TOrti an 
lom^or beMUail, with as mudkfbrioua hKate»nsd 
goodness of tifbH^ aa %er killatigmr finr ^sake^af 
Msprej. 

Anioi^ptwtfiJm<»eaitaBwa in -henfen» God's name 
mA ris^bimf w iMes^hi mA m$rf. Tofliefiidlen 
Bpns of Adam^ that which was Love, Light and ^k»7 
ni iieaven, becomes infinite FifywnA OnMomm on 
efivthylnftGod iMhed with tiie natitfe of hia fldlen 
creature, bearm^aU itsinflrmiktoa, ent^rmgii^ all 
ite troubles, fuidin Ae meek innoc^ice ^ tlie Lamb ^f 
Ood, lri^ingalife,a»d4yingJEtdeaA9of aH ifceraf- 
#l*ings due to mi. K|iH» it was, that when this 
JKvine Pity suffisved its own life^Wng bload ^ Im 
mured on the ground^ all outward natin?e mnde fidl 
deolaration of itsmtaning and redeendngpowi^ tfele 
atim^ of theearfliAdquake,tiie hardness of foelm 
was farced to ^i^W;, and long covered grawitefpm 
tq^ Hieir dead. 

' ^^Sf O jeheav^is, aendiAoot aH yel» wor >parta<tf 
<<ae earth,*f(Nr Ais is our God that varies not, wfaone- 
first crea^i^ Love knows no ctonge, but iirta n it* 
deeming pity towards aU his fiAencreatmres. 
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liook now iRt njooffii^ tlhrUtrndmif f^AoA mmSiest' 
ittopeifiiy towards hitmen is to be foa^d ^ it ? Or 
howcottld alspiiHU;^ h^isb, ttuHrefutty c^iNsdve aatt 
IiaflleiiAdirdcstraetifm? It fliirs^i^ and kiniH^ every 
passioii Df &Hen nature, fliot id eontinry to the all 
namble, all meek^all lovkig, all fi^fghing, all saving; 
Splrtt «f Christ It wAtskf It dgnvm and con^b 
namdess muttbcawaf «neenvm^d«iiinerB,'to Ml mnr- 
derin^^ anS mnrdicsped mnongstftMdi^ iff ftre^wilh the 
wrath and swilfeneBB of iightaing, into a fire infinitel:^ 
wofde^lfaan that in whldi tbejr died, e ^Md Mt^t 
tw^tmim^mx^^y^^i9bsit^ 
ant ctanrdfeB ! j^if^itliCTO is a jogr ctf v^ 
in heaven, fi>r me gimer tiiat repenteft, what ^ ysy 
mast there be in heU, ovar sndi maltite^ ofatnnei^ 
Mt€6ff«red^ iiepent? jlndif^thegni4io4iave convert- 
ed mmyxix^ rij^^eowaeaB^ shdi shine m stars in the 
firaiament forever, whi^€IJbra«iM^^woe nay ^Jiejr not 
Justly feM>, whose in*oQd wrath, and vain g^ctry, have 
robbed sach numberteas tro<q)s of i^oM Wr^biM, of all 
iinieand ]da(»0f'kmwfaigwt»t rightaaasness they 
wanted, for the salvation of tMr iimncn-tel sotds. 

ifere my pen tremblea in n^ hand^ but wton, Q 
whm will one ciniitfan e^orcih^ peofde, or language^ 
itranrible at the«hin«e tbi^have in tiiis dekh of sinners ! 

For the CMdfty qfkk Mgeghi^B tfnns, said once >a 

MmtChruHanimgi Nawif atilHittlme,hi8€athdic 

lAnreh had called a sdemn assanUy to unite heaiis 

* and 'voices in this pious prayer, * O blessed Jesus, dear 

ipedeeiAkig Lamb of God, who earnest dawn froili 

heaven, to savemen's Mves,and not to destroy them, 

go along, we han^ly^pray ttiee^ with aar bomb-vessds 

aMdAve^alups, suflto net Kmt tiatadming cannfla to 

' year in vain, batlet Ifay ^nder ha«d of khm and nMv- 

c^^ direct their balls to more heads and hearts of 

'4fataie mm r^odeemed <»Mtttres,thiai 'the poor skffl of 

Manisableofitoslfifeodo*/ ttad not such pra(yc9*s hud 

l are ^tte aww^ tlm <ar<ft, more <tf the ^SRnt of Far* 

dieioa in them, than^i^Mast €»ariMian Kii^s g^^ 

diig«iU»araia2 
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A«ia» Wddd you fiu-thar seetiie fidlef flie mih«iv 
sftl church (rom being led by the Spirit of Christy to 
be guided by the inspiration of the great fiery Dragon^ 
look at all £ur<4>ean Chriatendomy sailing round the 
^obe with fire and aword, and every munkring art of 
war* to seize the possessions^ and kill the inhabitants 
of both the Indies. What natural right of man^ what 
siqiematural virtue which Chijst l^rought down from 
heaven^ was not here trodd^und^ Soot? Allihatyoa 
ever read or heard nS Heathen barbarity, was here 
outdone by Christian conquerors. And to this day, 
what wars of Christians against Christiansy blended 
with scalj^ng Heafliens, ^lll keep staining tiie earth 
and seas with human Uood, for a nuseraUs share m 
the spoils of a plundered Heathen wcoM ! A woi^ 

. which should have heardf or seen, or felt nothing from 
the followers of Christf but a divine love, tl^ had 
forced thrad from distant lands, and tfarougli the perils 
of b^ig seas, to visit strangers w^ those dUid tidings 
of peace and salvation to all the w(H4d, wmch ang^ 
fnHn heaven, and sjiq^herds on earthy proclaimed at 
the birth of Christ. 

Here now, let the wisdom of this ic&M be as wise 
as ever it will, and from its learned throne condenm 
all this as e^Mmmsm | it need be no trouble to laqr 
one, to be condemned by that wis^m, which God him- 

. self hath condanned as foolishness with him. For tke 
wisdom of this wm4d hath aH the contrariety to sal- 
vation wisd<mi, that the flesh hath to the Spirit, earth 

. to heaven, or damnation to salvation. It is a wisdom^ 

. whose lE^irit and breath keep idl the evil that is in fall- 
en man ali ve» and which, in its highest excell^ice, bM 
only the full grown nature i^ that carnal mind, wiyidi 
is enmity agi^t God. Itiaawisdomthatiss^nmal, 
and devili^ that hinders man from knowing, and 
dying all those dea^,wiiJioiitv?h«ehtib6re can be no 
new life. It is a, wisdom, that turns all salvation 
truths into em)«ty, learned tales, luid instead ai h^^ 

.ing the sinner to ccHife^s his sii^, and feel the miserj 
ttutt is hid under tbemi hdps lum to. w.«:t of liiiti|i|^ 
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<&e passhms de, contnrf'ta Hie vfisAtitxi Ihnii idioyey 
^bprovfjd'to be tight teasfm, &y tMs ttisdohi fit»toi b^ 
I0W9 wh<!»^ gi^atecrt; skiU isM^hewti^'in4tee)>^^^^^ the 
powers and pdd8ioit»of the natural manin ])eace and 
prosperity; luiid 60 the po(»* bUnded sinner lives and* 
die& in « total imoraitee of afl timt Vt^t, fale^sing arid 
salvation, which' eoald only be by a broken aind con- 
tiite heart. fwwUhYespeetl^eiMdmceftlMisilliie 
efaief olBee of worittly wicrdom, it is to keep all tiiingpsi 
quiet in the oUmnn^tiiat Aether busidd in things 
spirituator teoarpord, he nay keep up the lasfts of the 
fle^rttelust 6f tiie eyes, and tbe pride of ^e, wifliout 
any disturbaneefipom religious pmtntoms, and dreams 
of mydiic Miots, who for want of sober trense, and 
^aound^learnfagvtMt^lftitt'Cterift 'regally what 

be saldhiltMe words, ^Exee^^t^ Maii'be bom a^«da 
of the Spirit, or fridm iti)Ove, He eannot^eilferiilto^e 
kingdom of God/ Vtfk'ISiis wisdom, come to^ite'hi^^ 
est perfeetkm, is a dassic, mond pafiofter, Which* 
though it cannot alter the nature, yet can change 'tfie 
ccttours of evei7 &ing ; it can ^Ve to the moiSt%eav- 
;^nly virtue such an oUtward form andcolour, as Willi 
Ibn^fhesttnitest of aged and leamedmtfnto'Vttn «way 
^from it ; and to a viceof tiie greatest defomity, it 
canpencilsQi^h charmingfeatures^as will make^evelSy 
child (^ this world widh to live and die^wlth it Its 
next perfectiom is thiitcrfa'flattering^onitDr,wlm'hi^ 
' praise and dimraise at Utsi^owii fi^ectKqMsal ; fmr as 
*they asre-all of liis own making, so*lie can ^^pose of 
themon whom, and on wliathe will ; not only as out- 
ward, interesting oceasiomr'eiH^r them, but idso as 
•theiifwwd necessities, the ups and d<miis <tf Ms g#di 
poor^f want'lb^n. 'Voraa^/howchper willing to^ 
idways strong, %tas its weak Inmrs, and weridbeeif^p 
tattering, unless ^flas eibow^^nrolMr l^thMi evwfMf 
(tlKMigh perhafis mot evay nighQ free from the dls« 
turUngwhispeiia of a seed of €kid In Ms so*il. Now 
jofai (if ytm^^ease) learning and. nAigtontoabtin M« 
* itfiiiilUp mib^this worldly wodomi and maketheta' beat 
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of it» Md Uma yon will have a demvirHf f^crA 9xA 
mihtiltyyBB high as flesh and blood can carry it^ wbii^ 
will bring fortii a glittering Pharisee, with a hardness 
of heart greats than that of the sinner Publican. 

Demasy saith St. Paul, hath forsaken me, having 
loved this i»«sent world. Here you see all the good 
and blessing that is inseparable from the wisdom pf 
this world, it always doca the same thing, and has the 
same effect, wherever it is ; it will do to high and low, 
learned and unlearned, clergy or laity, that same un- 
avmdably which it did to Demas ; it will make them 
forsake Christ, turn their backs on every grace and 
virtue of his Holy Spirit, as certainly as tbe love of 
the world made Demas to forsake Paul. 

This wisdom hath asked me^ how it is possible for 
Christian kingdoms, in the neighbourhooa of one an- 
other, to preserve themselves, unless the strength and 
weapons oi war are every one's defence against sucji 
invasions, incroachments and robberies, as wouM 
otherwise be the fate of Christian kingdoms from oiie 
another. ^ 

This question is so far frpm needing to be answered 
by me, that it is wholly on my side ; it confesses all^ 
and proves all that I have said of the fallen state ^ 
Chrutendom, to be strictly true. For if this is the 
governing spirit (tf Christian kingdoms, that no one 
of t^iem can subsist in safely from its neighbouring 
Christian kingdom, but by its wes^ns of war, are 
not all Christian kingd(»ns equally in the same un- 
christian state, as two neighbouring bloody knaves^ 
who cannot be safe from one another, but as each oth- 
er's murdering arms preserve and jH^otect them 7 Tliis 
plea therefore for Chnstendom's wars, proves nothii^ 
else but the want of Christianity all over the christiaii 
world, and stands iq^n no better a foundation of right- 
eousness and goodness, than when one murderiiig 
knave kiUs another that would have killed hinu 

But to know whether Christianity wants or admits 
of war, Christianity is to be considered as in its right 
state. Now the true stat^ of the world turned Chru^ 



Itof IS ftins described hj the great gospel-piNyplietj 
vrho shewed what a change it was to make in the fall- 
en state of the world. < It sh^l come to pass, saith 
lie, in the last days, that is, in the days of Christen- 
dom, that the mountain of the Lord's house (his 
Christian kingdom) shall be established in the top of 
the mountains, and all nations shall flow unto it ; and 
lifany people shall say, let us go up to the mountain of 
the Lord's house, and he will teach of his ways, and 
we will walk in his paths.' 

' Now what follows from this going up of the nations 
to the mountain of the Lord's house, from his teaching 
them of his ways, and their walking in his paths ? The 
holyi)rophct expressly tells you in his following words 
-^They shall beat their swords into ploughshares^ 
and their spears into pruning-hooks : Nation shall not 
lift up its sword against nation — neither shall they 
team war any moreJ This is the prophet's true 
Christendom, with one and the same essential divine 
mark set upon it, as when the Lamb of God said, < By 
this shall all men know that ye are my disciples, if ye 
love one another as I have loved you.' Chlisf s king* 
dom of Grod is no where come, but where the works of 
the devil are destroyed, and men are turned from the 
power of Satan unto God. God is only another name 
for the highest and only good ; and the highest and 
only good, means nothing else but Lcroe with all its 
works. Satian is only another name for the whole and 

* all of evil ; and the whole of evU is nothing else but its 

• whole contrariety to love. And the sum total of all 
contrariety to love, is contained in pride, wrath, strife, 
self, envy, hatred, revenge, mischief, and murder* 
Look at these, with all ttieir fruits that belong to 
them, and then you see all the princely power that 
Satan is and has in this fallen world. 

Would you see when and where the kingdoms of 
this fallen world are become a kingdom of iOod, the 
gospel prophet tells you, that it is then and there 
where all enmity ceaseth. « The wolf, saith he, shall 
dwell with the lamb^ and the leopard shall lie dowo 



^riOi'tbftJdid. The calf apd the jwmg Son mft tk^ 
filing together^ and a little child shall lead them. 
The cow mA the bear shall feed, and their young ones 
•tutU lie down together, and the lion shall eat straw ^ 
like the ox« The sucking child shall play on the hole 
fif the asp, and the weaiied child shsdl put his hand <m: 
the cockatrice's den. For thev sludl not hurt nor de« - 
stroytMoUmyb^dynumatwi/ that is, througKaU holy 
Chnstendom. 

See here a kingdom of God -on the earth j it is no«. 
thing eke but a kingdom of mere iQve, where aU hmrt 
and destroyiiig is dme away^ and eyery work of enr- 
roily changed into one united power of heaveidy love. . 
But observe again and ag^in, whence this ^Mumes. to 
pass, that God's kingdom on earth is and can be no- 
thing else but the power of reigning love ; thepnqphet . 
t^Us you, it.is^because in thekdaYof hi&kingdom^ fiko- 
earth shall be full of the knowledge of tbe^^Lord^, as 
the waters cover the sea.' Therefore, O Chri6t^dom». 
tby wars are fliy certain proof, that thou 3rt all over as 
fi^ oStax ignorance of jGod^ as the waters coyer thesea* . 

As to tb^ present fallen state of universal Christen-^ 
dom, working under tlie spirit.and power of the gi^eat. 
fiery Dragon, it is not my intention^ in any jtbij^.I 
am here upon, to shew how any part of it can subsist 
or preserve, itsdf frnm. being devoured by every other, 
part, but by its own dragqn wemona. 

But the Christendom which I mean, that neither 
wants nor allows of war^ is only that where. Christ is 
king, and h^ Holy Spirit the only governor of thor 
wills, iiffiactlons and designs of all that belong to it., 
It ismyconq>laint against, and charge upon all the 
nations of Christendom, tiiat this necessity of murder^ 
ing arms is the dragon's monster, that is equally: 
brought fortii by all and every- part of fallen Christ- 
cndomi andthatthereforealland every paii;, as well 
Popish as Protestant, are.at one and the samedistance^ 
from the Spirit nf their Lprd and Saviour the Lamb^ 
of God» and therefore all want one and tiie same entjy^ 
refpunation* 



Tn these last ages of fallen Christendoniy imu^ re* 
formations have taken place ; but alas ! truth must be 
forced to say, that they have been, in all their varie- 
ty, little better than so many runaway births of one 
und the same mother, so many lesser Babels come out 
of Babylon the great. 'For amongst all the reform- 
ers, the only one true reformation hath never yet been 
ihought of. A change of place, of governors, of opin- 
ions, together with new formed outward models, i^ 
all the reformation that has yet been attempted. 

The wisdom of this world, with its worldly spirit^ 
was the only thing that had overcome the church, and 
"had carried it into captivity. ¥w in captivity it cer- 
tainly is, as soon as it is turned into a kingdom of 
thid world ; and a kingdom of this world it ceii^ainly 
IS, as soon as worldly wisdom has its power in it» 
Not a &lse doctrine, not a bad discipline, not an 
tisurped power, or corrupt practice ever has prevailed^ 
or does prevail in the church, but has had its whole 
birth and growth from woiMly wisdom. 

This wisdom was the great evil root, at whicli the 
re£M*ming axe should liave been laid, and must be laid, 
before .the church can be again that virgin spouse of 
Christ^ which it was at the beginning. * If any man, 
saith St. Paul, ^ill be wise, let him become a fool in 
tills world/ This admits of no exception, it is a maxim 
as universal and unalterable, as that which saith, * If 
any man will follow Christ, let him deny himsdf.' 
For no man has any more to deny, than that which 
tlie wisdom and spiiit of this world are, and do in him. 
For all that is in the world, tlie lusts of the flesh, the 
lust of the eye, and the pride of life, are the very 
tilings in which alone the wisdom of tiiis world lives 
and moves, and has its being. It can be no other, can 
rise no higher, nor be any better, than they are iohI 
do. For as heavenly wisdbin is the whole of aQ heav- 
enly goodness, so earthly wisdom has tiie whole evil 
of all the earthly nature. 

St. Paul speaks of a natural man, that cannot kn^rm 
tbe^ things of God, ttut t€i whom they are mere f oolislw 
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ness. This nataral mm, is only another name foF 
• the wisdom of this world ; but though he cannot know 
the things that be of God, yet Le can know their 
names, and learn to speak that, which the saints of 
£k>d have spoken about them. He can make profes- 
sion of them, be eloquent in their praise, and set them 
forth in such a desirable view, as shall make them 
miite agreeable to the children of worldly wisdom. 
This is the natural man, who having got into the 
ehurcb, and church power, has turned the things of 
Gk)d into things of this world. Had tliis man been 
kq)t out of the church, tlie church had kept its first 
purity to this day ; for its fallen state is not&ing else, 
but its fall into the hands of the natural man of this 
world. And when this is the state of the church, the 
wisdom of tliis world (which always loves its own) 
will be in love witli it, will spare no cost to maintain 
it, will make laws, fight battles in defence of it, and 
condemn every man as heretical, who dares speak a 
woi*d against the glorious image of a church, which 
the wisdom of this world has set up. 

This is the great Antichrist, which is neither bet- 
ter nor worse, nor any thing else, but the sp^it of 
Satan working against Christ, in the strength and 
subtilty of earthly wisdom. 

If therefore, you take any thing to be church refor- 
.mation, but a full departure from the wisdom of this 
world, or any thing to be your entrance into a salva- 
tion-church, but ttie nature^ spirit, and works of 
Christ, become living in you, then, whether Papist or 
Protestant, reformation or no reformation, all will be 
just as much good to you,- as when a Sadducee turns 
Publican, or from a Publican becomes a Pharisee.— 
JFor the church of Christ, as it is the door of salva- 
tion, is nothing else but Christ himself. Christ in 
us, or we in his church, is the same thing. When 
that is alive, wills and works in you, which was alive 
in Christ, then you ai*e alive in his church ; for that 
which he was, that must tliey be who are his. With- 
out this, it matters not whut pale you are in. To ev-* 
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ery thing but the new creature^ Christ salth, < I know 
you not;' and to every virtue, that worldly wisdom 
puts on, < Get thee b^ind me Satan, for thou savourest 
not the things that be of God.' Aiid the reason why 
it must be thus, why worldly wisdom, though under 
a religious form, is, and can be nothing else, but that 
'which is called Satan or Antichrist, is because all that 
we are, and have from this world, is that very enmi- 
ty against God, that whole evil which sepai'ates us 
from him, andconstitu^ all that death and damna- 
tion that belongs to our fallen state. And so sure a» 
the life of this world is our separation from God, so 
sure is it that a totaldepartui*e from every subtflty and 
prosperity of worldly wisdom, is absolutely necessary 
to change an evil son of Adam into a holy son of God. 
And here it is well ta be observed, that the church of 
Christ is solely for this end, to make us holy as he is 
holy. But nothing can do this, but that which hath 
fuU power to change a sinner into a saint. And he 
who has not found that power in the church, may be 
assured, that he is not a true son of that church. Fol^ 
the churclKbrings forth no other births, but holy chil-^ 
dren of GoA ^ it has no other end, no (^her nature, or 
work, but that of changing a sinner into a saint. But 
this can only be done, just as the change of night into 
day is done, or as the darkness is quite lost in the 
Ught. Something as contrary to the whole nature of 
sin, as light is to darkness, and as powerful over it, as 
the light is powerful over darkness, can alone do this. 
Ci'eeds, canons, articles of religion, stately churches^ 
learned priests, (ringing, preaching and praying in 
the best contrived form of words, can no more raise a 
dead sinner into a living saint, than a fine system of 
light and colours can change the night into day. For 
that which cannot help you to all goodness, cannot 
help you to any goodness, nor can that take away any 
sin, but that which can take away all sin. 

On this ground it is, that the apostle said, < circum- 
cision is nothing, and uncircumcision is nothing;' an<i 
Qn the same~ ground it must be said^ that Popery is 
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iMydiiii^9 uM PMtefltRntisin is nothing, bcdatuSbdU ift 
nothing) as to sahration^ bdt a siimer changed into a 
saint, or the apostle's new cre^re. Call nothing 
tiierefore your holy, sidvatiba-ohurch, but that which 
taketh away all your mA : the vs4iole is fully toM ug 
in these words, < To as many as believed, to litem ho 
gave power to become sons df God/ This is thetrue 
tsddng away, or forgiveness of sins ; not a strong im- 
agination, or brain fancy, that on such an hour, oil 
such a day, or in such a place, you fc^ and kn^w as-^^ 
•uredly that all your sins were forgiven you : by such 
a forgiveness of sins, that which luade you a sim^r is 
not destroyed, but you w91 have every day the same 
necessity of confessing, yourself a miserable sinner, as 
you had liiat BKHming, when your sins were not for*** 
given yon till th6 aftemooii. The true foi^eness of 
sins, is only then, when that which sinncnlan as is 
done away, or become poweifess in us ; but noIMn^ 
can do this, but that power by which we become sbns 
of God. A bHnd man hits liieii only a delivei*ance 
from his blindness, when he is put in fuH jposse^ion of 
seeing eyes ; tins is the only doing away of his dajHk*^ 
ness. Ji^ so, and no otherwise, are our sins for^veii 
US, or done aWay, when tte power by which w6 bc^* 
cojne sons of God, or fte new creature, is so given t6 
us, so possessed by us, as seeing eyes are ^veh to^ 
and possessed by the man, who b^bre that wsis all 
blindness. And as oui^ old man can only liien be saic^ 
to be truly put off, when ilie new man in Christ ii 
vsd^A to life in his stead, so our sins ai^ only tl^h 
trufy blotted c»t, or done away, when an unsinnin^ 
nature, or a birtii of God that sinneth liot, is crmie to 
te tiie ruling IMe in us; 

Many are liie marks which the teamed hive giVeil 
US of tiie true church ^ but be IMt as it will, no niajfi^ 
whether learned or utd^traed, can have any mark o^ 
proof of his own true church^meknbership, but his 
being dead unto all sin, and alive unto afl righteous- 
ness. This cannot be more pfalnly told us, &an in 
these wordi of our Lord» ^ He tii4t amooittc^ i^, is 
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ihe seirant of sin ;' liut surely that serrant of sin can- 
not at the same time be a living member of Christ'^ 
body, or that new creature who dwelleth in Christt 
and Christ in him. To suppose a man bom again 
from above, yet under a necessity of continuing to sin^ 
is as absurd as to suppose, that the true Christian 19 
only to have so much of the nature of Christ bom in 
him, as is con^stent with as real a power of Satan 
still dwelling in him. * If the Son, saith Christ, shall 
make you firee, then shall ye be free indeed.' What 
is this but saying, if Christ be come to life in you, 
then a true fr^om from all necessity of sinning is 
given to you. Now if this is hindered, and cannot 
come to pass in the faithful follower of Christ, it must 
De, because both the willing and working of Christ in. 
man, is too weak to overcome that which the devil 
willeth and woirketh in him. All this absurdity, and 
even blasphemy, is necessarily implied in that commo# 
doctrine of books and pulpits, which teaches, that the 
Christian can never have done sinning as long as Ii<^ 
Eves. Well therefore may Christendom sleep as se^ 
eurely as it does, under the power of sin, without any 
thought, hope or desire, of doing Crod's will on earttt 
as it is done in heaven ; without any concern at their 
not being pure, as he who hath called them is pure^ 
or walking as he walked. 

The scripture knows no christians, but saints, wha 
in all things act as becometh saints. But now if the 
scripture saint did not fnean a man that eschewed all 
evil, and was holy in all bis conversation, saint and 
no saint would have only such difference, as one car- 
nal man will always have from another. Preachers 
and writers comfort the half christians, with telling 
them, that Grod requireth not a perfect, sinless obedi-^ 
ence, but accqpteth the sincerity of our weak endeav- 
ours instead of it. Here if ever, the bK^ lead the 
blind. For St. Paul comparing the way of salvation 
to a race, saith, ^ In a race all run,, but One obtaineth 
the prize ; so run that ye may obtsdn.' Now if Paul 
bad seeing eyes, must not ttiey be blind who teacb^ 
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<lMt God Mmpteih of fifl tfiat iimfit the itii^^ 
mud requireth not that any should obtain the prise, 
0OW easy was it to see, that tiie sinceritj of our weak 
MdeaTours was auite a difbrent tiling fhnn thal^ 
which al(me is and can be the required perfection of 
wr lives. The first, God acc^teth, that is, bearetii 
with. But why, at how ? Not because he seeketh or 
requireth no more, but he beareth with them, because^ 
though at a great distance firom, they stt*e, or may be 
making towards fliat perfection, or new creature^ 
which he absolutely requires, which is the fulness of 
tke stature of Christ, and is tiiat which Paul saith, iif 
tiie One that obtaineth the prize. 

The same which St Pint saith, is said by Christ ilk 
•ther words, ^ Strive to »iter in at the strait gatB.'— ^ 
Here ou^ best endeavours are called (or, and.there-r 
fore accepted by God, and yet at liie sanke tiibe h^ 
•ddeth, < that many shall strive to enter in, but shfdl 
not be able.' Why so, whence comes thki? it is be-^ 
cause Christ himself is the me door into Kfe. Hard 
Ibe strivei^ mentioned by Christ, and Aose whicftf 
Paul calls runners in a race, are the v^ry same per* 
eons i and Christ calling himself the one ddor of eR« 
trance, is the same thing as when Paul saith, thilt one 
qnl/g recdveth the prize ; and that one, wl^h alone 
obtaineth the prize, or that entereth tiirou^ the i%ht 
door, is that new creatu^ in which Chnst is l^y 
born. For whether you consider tdhit^ nature op 
Supernatural nothing but Christ in us eta be our hc^ 
^fdory. 

The pleader for imperfection, farther su[qiorts liini«( 
self by saying, no man in the world, Christ exceptM^ 
ivas ever without sin. And 1^0 say I too; andwitiitiie 
apostle I also add, < Tliat if we say we have itot simied^ 
we make him a liar.' But then it is as true to say> 
^at we make him a liar, if we deny the possibility of 
eur ever being f5pecd from the necessity of sinning. 
For the same word of God saith, ^ If we confess our 
^ns, he is faithful and just to forgive our sins^ and t0 



- Bat smrel]^ he t^t is 1^ lAder a mcessity o£ sin^ 
kiiii^, as long as he lives, can no more be said to be 
lijeansed from all onrigfateoasness^ than a man whd 
tnust be a cripple to his dying day, can be said to be 
cured of all hss lameness, nhat weak^^ conclimon 
can wdU be made, than to infer, that because Christ 
was the only man, that was bom and lived free from 
siiv ^erefore no nian on earth can be raised 16 a free* 
dmift from sinning ^ no better than concluding that 
because tite old man is every one's birth from Adamy 
therefor^ there can be no such thing as a n^w man^ 
created imto righteoi»sness, through CluUst JMos, liv- 
ing and being all in all in Um*-*no better seitse or 
logic than to say, that because our Redecnner cofoM not 
find us aiqr tMng else but sinn^^, therefo]^ he must 
of all necessity^ leave us to be sinners; 

Of Christ it only can be said^ that he is m khmelf 
the true vine ; but c^ every branch liiat is his^ ana 
graweth in him, it must be as truly said, that the life 
and spirit of the true vine, is the fife and ^irit of itii 
bra«cfai^, and HM 2d is the Vine, so are its bi^anches^ 
AxA here let it be weB noted^ that if the branch ka^ 
not the life and goodness of tlie vine in it, it can onljl^ 
be because it is broken off from the vine, and therefore^ 
a withered branch fit toit the fire. But if the branched 
idiide in the vine, then Christ saith this gloi^on^ 
thing of them, < Ye shall ask what ye will, tod it ^afi 
be done unto you.* The very same glorious things 
wbi<^ he had before said of Mmself, < Father, I thank 
thee, that thou hast heard me^and I knew that tiiou 
hearest site aiwaysJ Now say that this new creature^ 
sAko IS in mich union, communion and power with Ood^ 
because Christ is in him, and he in Christ as realty ad 
the vinie is in tlie branches, and the branches in the 
vine, say that he must be a servant of sin, as long aa 
he lives in this wortd^ and then your absurdity wiU be 
as greats as if you had said, that Christ in us must 
iMultake of our corruption. 

The sober divine, who abhors the pride of cnthust-t 
wts^for the sake of humility^ saith of himself and all 
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ttieiif we are poor, bHad, imperfect creatures, all our 
natural faculties are perverted, corrupted, and out of 
flieir right state, and therefore nothing tiiat is perfect 
can come from us, or be done by us* Truth enough { 
And the very same truth, as when the iaposfle saitb^ 
^ The natural man knoweth not the things that be of 
God, he cannot know them, they are foolishness to 
him.' This is the man that we all are by nature.— « 
But what scripture ever spoke of, or required any 
perfect woi^s from this man, any more than it re-^ 
quires the Ethiopean to change his sjiial Or what 
an instructed divine must he be, who considers this 
old natural man as the christian, and therefore rejects 
christian perfection, because this old man cannot at* 
tain to it ? What greater blindness than to appeal to 
our fallen state, as a proof of a weakness and corrup- 
tion, yhich we must have when we are redeemed from 
it ? Is tliis any wiser than saying, that sin and cor- 
ruption must be there where Chnst is, because it is 
tliere where he is not ? 

. Our Lord hath said this absolute truth, that unless 
we be bom again fi*om above, there is no possible en- 
trance into the kingdom of God. What this new birth 
is in us, and what we get by it, is as expressly told us 
by his beloved aposile, saying, <That which is born of 
God sinnetli not.' This is as true and unalterable^ 
as to say, that which is born of the devil, can do no- 
thing else but add sin to sin. To what end do we pray, 
that, <this day may we fall into no sin,' if no such day 
can be had ? But if sinning can be made to cease in us 
for one day, what can do this for us, but that which 
can d© the same to-morrow ? What benefit in pray^ 
ing that * God's will may be done on earth, as it is in 
heaven,' if the earth, as long as it lasts, must have as 
many sinners as it has men upon it ? How vainly does 
the church pray for the baptised person, < That he may 
have power and strength to have victory, and to tri- 
umph against the devil, the world, and the flesh,' if 
this victorious triumph canjiever be obtained ? If not- 
^withstanding this baptism and prayer^ he must coq» 
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tiniie citmmflfiifig^ sM» isM s6 Be a servant of sm all 
lon^ as he liyesT WlmiiteDse cin ther^ be^ in making 
a communion of s^inte to be an article of our creeds 
if at the same time wfe are to befieve that christiahs^ 
B^ long as they live^ ihust in some dbgree or othet* fof- 
low^ and be 1^ by the lusts of the fleshy tiie lust of like 
eyes, and the pride of life? 

Whehce now comes all this ^liy of doctrines ? It 
is b^causethe chui*ch is no longer that spiritual house 
of Ood, in which nothUi^ is intehded and sought sSix^ 
but spiritual power and spiritual life, but is b^me a 
mere human building, made up of worldly powers 
Worldly learning, and worldly prosperity in gospel 
matters. And therefore aU the firauties, follies and 
Imperfedaons of human nature, must hare as much 
life in the chuh;h, as in^ imy other human society.-^ 
And the best sons of such a church, must be forced i» 
|ilead such imperfections in the members of tt, a9 
must be, where tlie old fallen human nature is stitt 
alive. And alive it there must be, and its life defence 
e&9 where the being continually moved and led by tite 
spirit of God, is rejected as gross enthusiasm. For 
nothing but a full bir^, and continual breatiiing an4 
inspiration of the holy Spirit in the new bom t^rea^ 
ture, can be a deliverance from all that which is earth- 
ly, sensual, and devilish in our fallen nature. Tids 
new creature, bom again in Christ, of that EterwA 
Wbri which crated all things in heaven and on esurth^ 
is both the Rock and Church, of which Christ saith^ 
*The gates of hell shall never prevail againist it.^ 
fW prevaii they wiH, and must against every thing 
but the new creature. And every fallen man, be he. 
wfiere he will, or who he virDl, is yet in Ms fafleii 
isN»te, and his whole life is a mere Ejgyptian bonUag^ 
and Babyl<mian captivity, till fl*e hearerfy chur6h; or 
«ew birBi from above, has talten him out of it. 

See how 8t Paid sets forth the salvation^chuiK^ as 
fceing notMng else, and doing nothing else, but vaffv€Lf 
OH tte motU^ of tills new birth. < Kiiow ye not, sait^ 
lie,' that so many of 119 ai^ were baj^ed bitb imu^ 
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Christy wert bwtized into his deatiL? l%erefore we 
wre buried with him by baptism into death, that like 
as Christ was nosed from the dead by the glory of the 
Father, even so we also should walk in newness e( 
life/ Here we have the one true church infallibly 
described, and yet no other church but the new crea- 
ture. He goes on — ^ For if we have been planted 
together in the likeness of his death, we shall be also 
in the likeness of his resurrection.^ Therefore to be 
in Christ, or in his church, belongs to no one^ but be«* 
caufc the old roan is put off, and the new creature 
risen in Christ is put on. The same thing is ssdd 
again in these words : < Knowing this, that our oM 
man is crucified with him, that the body of sin might 
be destroyed, that henceforth we shovH not serve svnf 
therefore the true chiurch is no where but in the new 
creature, that henceforth sinneth not, nor is any lon-^ 
ger^ a servant to sin. Away then with aU the tedious 
volumes of church unity, church power, and church 
salvation. Ask neither a Council of Trent, nor a 
Synod of Dort^ nor an Assembly of Divines, for a 
•definition of the Church. The apostle has given you 
not a definition, but the unchangeable nature of it, in 
these words: < But now being made free from sin^ and 
become servants to God, ye have your fruit unto holi- 
ness, and the end everlasting life.* Therefore to 
be in the true salvation-^church,. and to be in Christ 
that new creature which sinneth not, is strictiy the 
same thing. 

What now is become of this true church, or where 
niust the man go, who would fain be a living member 
of it ? He need go no where, because wherever he is^ 
that which is to save him, and that wliich he is to be 
saved from, is always with him. Self is all the evil 
that he hath, and God is all the goodness that he ever 
can have ; but self is always with him, and God is 
always with him. Death to self, is his only entrance 
into the church of life, and nothing but God can give 
death to self. Self is an inward life, and God is an 
ioward spirit of life; therefore nothing kills that 
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which must be killed in us, or quickens that wMch 
must come to life in us, but the inward work of Grod 
in the soul, and the inward work of the soul in Gk)d. 
This is that mystic religion, which, though it hatii 
nothing in it but that same spirit, that same truth, and 
that same life, which always was and always must be 
the religion of all Gk)d's holy angels and saints in 
heaven, is by the wisdom of this world accounted to 
be madness. As wisely done, as to reckon him mad 
who says, that the vanity of things temporal cannot be, 
or give life to the tilings that are eternal ; or J;h£i^ the 
circumcision of the flesh is but as poor a.tbit% as the 
whetting the knife, in comparison of Ihat inward, 
jnystic circumcision of the heart, which can only be 
done by < that Ward of God, which is sharper than 
any two-edged sword, and pierces to the dividing 
asunder the soul and spirit.* Now fancy to yourself 
a Rabbi-Doctor laughing at tiie circumcision of the 
two-edged sword of Gk)d, as gospel madness, and then 
you see that very same Chrii^an orthodoxy, which at 
tills day condemns the inward working life of God in 
tiie soul as mystic madne^. 

Look at all that is outward, and all that ye then 
see has no more of salvation in it, than the stars and 
elements. Look at all the good works you can think 
of, they have no goodness for you, but when the good 
Spirit of Gk)d is the doer of them in you. For all the 
outward works of religion may be done by the natural 
man ; he can observe all church duties, stick close to 
doctrines, and put on the semblance of every outward 
virtue ; thus high he can go. But no christian, till 
led and governed by the Spirit of God, caii go any 
higher than this feigned, outward formality of this 
natural man ; to which he can add nothing, but his 
own natural flesldy zeal in the defence of it For all 
zeal must be of this kind, till it is the zeal of that which 
is bom of God, and calls every creature only to that 
same new birth from above. * My little children, 
saith St. Paul, of whom I travail again in birth, till 
Cbrist be formed in you.' This is the whole labour 
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|o prefu^b to mnners^ but the ateolute nece^ity^ tito 
true wagr, and the certain means of hdng bom again 
flwn above. But if di*o{fAng this one thing only ne- 
cessary^ and only ayailatle^ he becomes a diin^utin^. 
reforms about words and (pinions, and helps Christ- 
ians to be zealouidy separated from one anotber, for 
the sake of being sayed by different notions of fidth^ 
iroriLS^ justification^ or election, &c. he has forgot hi» 
errand, and is become a Idind leader of all who are 
Mind enough to follow Mm. For ^1 that is called 
fiuthy ^orks, justification, sanctification, car lelectxon^ 
are only so many different expressions of tiiat whicbr 
the restored divine life is and does in us, and have na 
existence any where, or in any thing, but the new 
creature. And the i^ason why every ^ng that is, or. 
can be ^;ood in us or to us, is nothing else but this 
divine birth £rom above, k becai»se the divine natures 
dead m Adsun^ was his entire loss of every dm](ie vir<% 
tue, and his whole faU under the power df this world, 
the flasrib.aiid the desd) j.and therefore tilte div^ie na* 
ture brought again to life in man, is his faiths his hope, 
bis pragrer, hisw(»rks,.his justification, sanctification, 
electi^m or salvatioru Ajud that EkdionvMch Sys- 
tematical doctors have taken out of its place, and buSt 
it into an absolute, irreversible decree of God> ha^ 
m other natm^e, no other elfect or power of salvation^ 
but that whicSh equaUy faebmgs to our faith, hope, 
{»*ajrer,. bve of God and love of our neighbour ; mA 
just so far as these divine vH^es are in us, jost^so far 
are we the elect of God^ which means nothing else- 
hut the beloved of Gnd ; and notliing makes us the 
bdoved of QqA^ but hia own first imi^ and liken^ 
rising up again in us. Would you. plainly knowi 
what is meant by being elected of God, ike same i& 
pia^ly meant as vv^en4he scrJfftore saith, God «hear- 
^^h those who call upm him,' or that he can only be 
£>und by those who seek him } so he only electeth 
l^ose and that which elect him. Again, ^,Be that 
^aQoretb.iaethimwiUIii(»ior/j3aith.God» ^Bethal 
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W^ me, saifli Christ, shall be loved of me and mf 
Father.' This is the mystery of election as it rdaies 
to salvation. At divers 'times, and in sundry man* 
ners, God may have, and hath had his chosen vessels 
for particular offices, messages and appointments; 
but as to salvation ifrom our fallen state, every son of 
Adam ia a chosen vessel, and this as certainly, iis that 
every son of Adam has the Seed of the Woman, the 
incorruptible Seed of the Word bom along with liim ; 
and this is God's unchangeable, universal election^ 
which chooseth or willeth the salvation of all men. 
For the ground of all union, communion, or love be- 
tween Grod and the Creature, lieth wholly in the divine 
nature. That which is divbie in man, teiids towards 
God, elects God ; and God only and solely elects his 
own birth, nature and likeness in man. Bujt seeing, 
liis own birth, a seed of his own divine nature is in ev- 
ery man, to suppose God, by an arbitrary power, 
willing and decreeing its eternal happiness in some, 
and willing and decreeing its eternal misery in others, 
is a blasphemous ubsurdity, and supposes a greater 
injustice in Grod, than the wickedest creatures can 
possibly commit against one another. 

But truth, to the eternal praise and glory of God 
will eternally say, that his love is as universal and 
unchangeable as liis being^; that his mercy over all 
^his works can no more cease, than his omnipotence 
' can begin to grow wf^. Ood's mark t>f an universal 
salvation set upon all mankind, was first given in 
these words, « The Seed of the Woman shall bruise 
the head of the Serpent* Therefore, wherever the 
Serpent is, there his head is to be bruised. This was 
God's infallible assurance, or omnipotent promise, 
that all tliat died in Adam, should have its first birth 
of glory again. The etwnal Son of God came into 
the world only for the sake itf this new birth, to give 
God the glory of restoring it to alT the dead sons of 
fallen Adam. All the mystmes of this incarnate, 
«ufrering, dying Son of God, ^ the price that he paid 
for our redemption, all tbe'^Ncashiugs that we have 
U 
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from hiaall cleaning blood pooped out for ns, afl ihm 
life that we receive from eatuig his flesh and ^binkinip 
his blood, have their infinite value, their high ^ory^ 
and amazing greatness in this, because nothing 1^ 
tiian these supernatural mysteries of a God-man, could 
raise that new creature out of Adam's death, which 
could be again a living temple, and ddfied habitatioii. 
ofthe Spirit of God. 

That this new birth ofthe Spirit, or fiie divine lifo 
m man, was the truth, the substance, and sole end of 
his miraculous mysteries, is plainly told us by Christ 
himself, wlio at the end of all his process on earthy 
tells his disciples, what was to be the blessed, and full 
effect of it, namely, that the Holy Spirit, ttie Com* 
forter (being now fully purchased for them) should 
after his ascension, come in the stead of Chr^ in the 
ftesfa* < If I go not away, saith he, the Comforter 
tvin not come, but if I go away, I will send him unto 
yon, and he ^all guide you into aU truth.' Th«*e« 
fore all that Christ was, did, suffered, dying in th^ 
flesh, and ascending into heaven, was for this solo 
end, to purchase for all his f<Aowers, a new birth, new 
life, and new light, in and by the Spkit of God re« 
stored to them, ]emd living in them, as their support^ 
Comforts, and guid^ into all truUi. And thiis was 
Ins, ^ LOf lam wtth ym always^, (vm utitojthc ^ of 
(kc werld/ 
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FROM LETTERS OF WILLIAM LAW. 



TO A PEBSOir BTTKBEKEB WITH IITWARD AN» 
OUTWAIU> TROUBU&S. 

Mg dear L 

I am grea% rejoiced at your expressing so fediiig 
ft sense ^ Ibe beiiefit of prayer; and hope you will 
every d^r be more and more raised to, and united 
with God, by it 

i loTe no mysterions depths, or heights of specula*- 
fion, coret no knowlec^, want to see no ground of 
mature, grace, and cre^re, but so far as it brings 
me nearer to Gk>d, forces me to forget and renounce 
every Hong for Mm, to de every thing in him, with 
Urn, and for him ; and to give every breathing, mov* 
in^9 stirring, intention and desire of my heart, soul, 
spirit and Kfe to him* 

It is for the sake of the spirit of prayer, that I have 
endeavoured to set so many points of rdigion in such 
a view a» must ^pose the reader, willingly to give 
up all that he inherits firom his fallen father, to be all 
hunger and thirst after God, and have no thought or 
eare, but how to be wholly his devoted instrument^ 
every ¥*ere, and in every thing, his adoring^ joyful^ 
and thankful servimt. 

When it fe the one ruBng, never ceasing desire of 
eur hearts, that Ck)d may he the begtnning and end, 
the reason^and motive, of our doing or not doing, from 
imnming to night ; then every where, whether speak* 
ing or silent, whether inwardly or outwardly employ* 
f<i^ we are equally offered up to the eterniEil ^irit^ 
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hare our fife in hinii tuid from himy and are united Un 
bim by that spirit of prayer, which is the comfort, the 
support, the streneth^ and security of the soul, trav- 
eHing, by the help of God, through the vanity of 
time into the riches of eternity. 

My dear friend, have eyes shut and ears stopped^, 
to every thing, that is not a step in that ladder that 
reaches from earth to heaven. 

Reading is^ good, hearing, is good, conversation and 
meditation are good ; but then they are only good at 
times and occasions, in a certain degree : and must 
be used and governed with such caution, as we eat 
and drink, and refresh qurselves, or they will bring 
forih in us the fruits of intemperance. 

But the spirit of prayer, is for all times, and all oc«> 
casions ; it is a lamp that is to be always burning, a 
light that is ever shinijug : eveigr thing calls for 1^ 
every thing is to be done in it, and governed by it. 
Because it is, and means, and wills nothing else, but 
the totality of the soul# not doing this, or that, but 
wholly, incessantly given up to God, to be where, and 
what, and how he pleases. 

This state of absolute resignation, naked fkith, and 
pure love of Gk)d, is the highest perfection and most 
purified life, of those who are born again from above^ 
and through the Divine Power, become sons of Grod. 
And is neither moi*e nor leas, than what our blessed 
Redeemer has called and qualified us to long and as^ 
pire after, in these words, *«Thy kingdom come; 
thy will be done, on earth as in heaven.** 

Near the conclusion of yours, you say, since your 
last to me,\^ou have met with a ^^at many trials 
disagreeable to flesh and blood, but that adhering to 
God, is always your blessed relief. 

Tet permit me on this occasion, to transcribe a 
inemorandum or two, from an old scrap of paper», 
which has long lain by me for my own use, 
. 1. Receive every inward and outward troUble,^ er-. 
ery disappointment, pain, uneasiness, darkness, tempt-^ 
atiou; and desolation, with botii tliy hands, as a tnu^ 



oj^fKirtanityy mnd Uessed occasioib of ^'ng to sel^ 
and entering into a fuller fellowship with thy self- 
denyingy suffering Saviour. 

2. I^ok at BO inward, or outwai'd trouble, in any 
other view, reject every other thought about it ; and 
then every kiiMl of trial and distress, will beconu^ the 
bies^ day of thy prosperity. 

3. Be afraid of seeking or finding coi^ort in any ^ 
tiling but God aIone» For that which gives thee com- 
fort, takes so much of thy heart from Gk)d. ^ Quid 
est cor purum ? cui ex toto, et pure sufficit solus Deus, 
cui nihfl sapit, quod nihil dded:at, nisi Deus.*'' That 
is. What is a pure heart ? One to which €rod ahme is 
totally and purely sufficient ; to wliich nothing relishes 
or gives delight, but (xod aIone» 

4. That state i» best, which exercisefh the highest 
faith in, and fUUest i*esignation to God« 

5. What is it that you wairt and seek, but that God 
Biay be all in an m you 1 But how can this be, unless 
all creaturely good and evil, become as nothing in you^ 
and to you ? 

^ Oh anima mea, abstrahe te ab omnibtts. Quid 
tibicummutabilibuscreaturis? Solum spofmtmiuumf 
qui omnium est author creaturarum, expectans, hoc 
age, ut cor tuura ille liberumet expecKtum semper in- 
veniat, quoties illi ad ipsum venire placuerit.** That 
is, O my soul I withdraw thyself from all things. 
What hast thou to do with changeable creatures ? 
Waiting and expecting thy bridegroom, who is the 
author of all creatures, let it be thy only care, that he- 
may find thy heart free and disengaged, as often: as it 
shall please him to visit thee. 

I thank you for your kind offibr about the mami-^ 
seript in the sale, but have no curiosity that way. I 
have had all that J cait have from books.. I leave the 
rest to God«. 
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TO A FEBSON OF qUAMTtV 

Madanif 

I had the honour of your ladyship's letter^ and n^^ 
want of true regard for your ladyship or the subject 
has been the occasion of my delaying this answer «o 
long. I am in some hopes^ that the person that want- 
ed it may^ by this time, have found something better 
than it» by being left to God and himself, and that t 
have done more for him by my silence, than I should 
have done by my writing. 

To be alwi^s tampering with physicians^upon ev-^ 
ery occasion, is the way to lose all natural soundnes^^ 
of health ; and to be continually talking, and inquiring 
about the nature of distempers, and the powers of 
medicine, for the head, the heart, the spirits, and 
nerves, is the way to lose all true judgment, either of 
our own sickness or healtti. 

It is much the same with regard to our spiritual 
health and constitution,, we do much hurt to it by run- 
ning after sjiiritual advice on every occasion, and 
wanting the help of some hunumprescripiUm for eveiy 
fear, scruple^^ or notion, that starts up in our minds f 
and so weaken the true strength of our spiritual can^ 
^tUutianf which if left ta itself would do aU that we 
want to have done. 

If it be asked, Wliat^is tlmsoundiiesiS of our spirit'^ 
ual constitution 9 It may be answered, that it is a stat& 
or habit ofmch humble total resignation of ourselves to 
God, as by faith and hope eocpects aU from himalone^ 
This is the healthy and strength of our spiritual consti^ 
tiition, and nothing is health in the soul but this state» 

And if we left all our incidental, accidentsd, siclUy 
notions, and imaginations that so frequently attack, 
our mindsy if we left them to be overcome and done 
away by the strength of our spiritual consiitnti4nh wje 
shoidd never fail of succe^. 

How this pious and worthy person came to think of 
leaving his parish, or what scruples occasioned his 
doubting whether he should stay in it> I cannot guess^ 
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fhought tiiat such a change as he found in himself, his 
parish and neighbourhood, should have every thing 
in a, ihdJL could render his situatioa comfortable to 
him. 

The greatest danger that new converts are liable 
tOf. especially if they are young,^ arises from their con- 
ceiving something great of their conversion, and that 
great things are to follow from it. Hence they are 
taken up too much with themselves^ and the supposed 
cliesigns of God upon them. They enter into reason- 
ings and conjectures how they shall be and do some- 
thing extraordinary, and so lose that simplicity of 
heart, which should think of nothing but of dying to 
self 9 that the spirit of Gk)d might have time and place 
to create and form all that is wanting in their inward 
man« 

There is nothing moi*e plain and simple than the 
way of religion, if sdf is but kept out of it ; and all 
the perplexities and scruples.whicR pious persons meet 
withy chiefly arise from somlb idea they have formed of 
a progress they ought, to make,, in order to be that 
which sdf would be. B ut piety makes little progress 
till it has no schemes of its own, no thoughts or con- 
trivances to be any thing, but a naked penitefdf left 
wholly and solefy in faith and hf^eio the divine good- 
ness. Every contrivance for human help, from this 
or that, be it what it will, is at best but dropping some 
degree of that fulness of faith, and hope, and depend- 
ance upon God, which only is, and only can be> our 
way of finding him to be the strength and God of 
ourlife.. 

Nothing but the life of Godj opened by his Holy 
Spirit within us, can be the renewal of our souls, and 
we shall want this renewal no4onger, than whilst we 
are seeking it in something that is not Grod. The 
faith that ascribes, all ta God,, and expects. all from 
^inu cannot be disappointed. 

Nothing could hinder the Centurion from having 
tbat which he asked of Chn^rt^ because his heart coula 



140 

anne tmckr mm rooff speakthc vmA onlf, and mg $er^ 
XKnU ihall he keaUtU 

He that Im^tMs $m»e cf hiamfM, 2mi $ki&Jkiik in 
God^ is in the truth and perfection of reKgion ^ if we 
knew the goodness of thi» stote, we ^bmid be alw^a 
content with the mn^icitf of it^ and let ererj thing 
dee come ani go, as it would | alt Ls w^ and safe s^ 
long as the heart i^ests all n|)on God alonew Tour' 
ladjrsfaip sajs^ Thiv worthy person^^^iers hnc^eal, and 
yei dreads thetAatement of it It would be better noi 
to inAike a Aonghl; about his e/wn zeal> or to speafe a 
wojrAoflttoaTqrperseny Fertf itisgo^zeal^ it is 
no more hb than it is mine^ ner comes any more #001^ 
Mm thim it does from me ) a»d therefore when he 
tldnhsy or qpeaks of it as kh, or as sometMng he 
would be glad to ke^ in its right state^ it is giving 
way to dehM^m, both witii regard to hinusdfy and the 
naluffeof t»ue»eial; tw^ the wind hl^w^h where it 
U^Af so it is with him ^o is driven by true leeal. 

I do not wilder that hd audknce is so macK afiect<>» 
ed and increased fflnce be has preached iqt IJie doc« 
trine of regei^ration amongBt them* All other 
preaching passes away as a tale that is tdd^ and in«^ 
deed is nodiing better^ till it enters into the tbinga 
witMn man^ brings Irim to a sensibility of the Jitafte* 
of bis hearty and its want <^ God^ Holy Spirit flierem* 

How fiar it may be right for him to comply "mth 
their request of visiting, reading, and expounduvg the 
scripture to them, I pretend not to say : — but only 
thii9 much, thait it seems to be right to be in no anxiely 
about it^ or use any reasoning, either to p^vuade 
himself to it or from it, Gt to put himsdf under any 
st(^ed ralee about it, but leave it to be done asfae fimfe 
Mmself inwardly stirred up to it, and able out of tber 
abundance of his heart to perform it« 

Expounding the srriptfiws has a fine sound,^ but I 
should rather advise such persona to i-eadonly in love^. 
and simplicity of heart, such seriptitres as need na. 
eKpound^r^ but tiieir own heart tunied to God^-^-^ 
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Persons who are come t6 this inward conviction, thA'ft 
tbey must live and die under tlie power of Satan, and 
of fallen nature, unless by a fulness of faith in Christ 
they be born again from above^ have nothing more to 
enquire about where,, or bow Christ is^ be found. 

They have no other use to make of the scripture^, 
but that of being refreshed and delighted with such 

{passages, as turn and stir up the heart to a fulness of 
iaith, love, and resimation to the blessed guidanc(a^ 
mid opel*ation of the Holy Spirit of God, 
Jan. 10, 1754. 



Ur ANSWEA TO ONE, REqUESTINO A CONVEBSATIOIT 
017 THH SPIRITUJ^ I.IIE. 

As to yoiir intentTon of a visit heve^ I can.say no->- 
thing to encourage it ^ and though my countenance 
would have no forbidding airs put on by myself, yet 
as old age has given me her own complexion, I might, 
perhaps bear the blame of it. But my chief o1)jectioa 
against a visit of this kind^ iS:tiie reason you give for 
it, viz. for my instructive conversation on the Spirit* 
UAi. Life. An appoilitment for religious conversa- 
tion has a taking sound; and passeth for a sign of 
great progress in goodness; But with regard to my- 
self, such a meeting would rather make me silent^ 
than a speaker in it : first, becsiuse I hurt myself, and 
am only acting apart, if 1 8^ak to persons on spir- 
itual matters, either sodner or further than the 
Spirit of God (which bloweth when and where it 
listeth) would be resisted in me, if I held my tongue : 
secondly, because it is deluding the persons I speak 
to, and helping them to be content with an imaginary^ 
Iklse food'^ iCL a» a aPiRiTHAi. assistant,. I speak to 
them of any thing, but that which is their own evil op 
their own good; for true edification arises only from 
such knowledge, and not from devout harangues oa 
tbe SpirituaXi Life in ^neral> though set U)rtb in 



Ihe most enliTone i wotdBi* TherOmaavmaL Lnm v^ 
noUiing else liut tfie working of tho Sveuir «p &(» 
^itliia us ; antf^ thcretovey o«r own sitmce Kiust be » 
great part «f our |>f«^oration for itf and mucb 
^peakingt (»r ^ delight ui il^ wilt be often na smatt 
LirKlraucf! of that gn^ whfcb we can onfy bare fFom 
bearing \vhut the Spirut ami toice «i> Goo i^peaketil 
within lis. Tlii» is notenongh known^ by religioag 
persons j thpy rejoice in kindling a fire rf flieelr own^ 
and delight too aiucli in hearing their own voices anil 
fiojose that ^^^^^rd unction from above^ which^afone 
can new-create their hearts. To speak with the 
tongties of men or angefar on religious matters^ is a 
much less tilings than to know how to stay the mind 
tpon Qod» and abktc witiii hiia in the closet of owr 
hearts, observing^ loving,, adoring' and obeying hisr 
holy power within us. 

Rhetoric and fine hatgnage about tihe tbingm of tlie 
SpiHiTy is a TEincr babble ^n in ottter matters ; and 
he that thinks to grow 'm true goodness by hearing or 
speaking flatnlt?g words or striking expressions^ as it 
now much the way of the woiid^ may have a gretrit^ 
^eal of talk» but will have but Uttle of hb ^^cemvepss^ 
tion in heaven.'^ 

I have wrote very largely of the Sfirituas LmB^ 
and lie that has read It and Ukea it, has of all men the 
least reason to ask me any questions &p make any 
visit on that subject. 

He understands not my writings^ nor fte end of 
them f who does not see,^ timt their whole drift is to caB 
all Christians to a God and Chbist witiiln them, aar 
the only possible Iife> tight and power of all goodness 
tliey can ever have j andf liherefope^ they turn my 
readers m much fix)m myself as fvom any otticai* 
*^Lo here t or Lo there !** 

I invite all people to ^ The m»riag!G of thtf LaMB^*^ 
but no one to myselL 
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